~ Chapter V
KARAKA-PRAKARANAM

INVOCATION
yvah karta karma karanam
sampradanam asesatah
apadanadhikarane

tat-sambandho bhaved iha
(This sloka has double meaning—gramatical and devotional—, therefore two meanings are
assigned to the words)
yah—which / who; karta—the agent of the action / creator; karma—obiject; karanam—instrument;
sampradanam—beneficiary; asesatah—in all respects; apadana—place of origin or separation /
source; adhikarane—and place of action / substractum; tat-sambandhah—the relationship wih it /
Him; bhaved—can be; iha—in this chapter / in this world.

1) In this chapter the sambandha of nama with kriya is explained in detail as: karta, karma,
karana, sampradana, apadana and adhikarana.

2) In this world everything can be related to the Lord because He is the creator, the object and the
instrumental cause of creation, and the beneficiary, the origin and substractum of everything.
& % &

Note — For the sake of clarity, in many case the sandhi rules are not applied to the examples.
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eka-dvi-bahutvesv eka-dvi-bahu-vacanani
eka-dvi-bahutvesu—in singular, dual and plural number; eka-dvi-bahu-vacanani—singular, dual
and plural endings.
In singular, dual and plural, singular, dual and plural endings are used.

I) This is applicable both to nama and kriya.

IT) Ex:

a) krsnah bhavati (krsna+ s[u], bha+ tip) — ‘Krsna exists’.

b) balarama-krsnau bhavatah (balarama-krsna+ au, bhii+ tas) — ‘Balarama and Krsna exist’.

¢) nanda-rama-krsnah bhavanti (nanda-rama-krsna+ jas, bhii+ anti) — ‘Nanda, Rama and Krsna
exist’.
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yusmado gaurave tv ekatve dvitve bahu-vacanam
yusmadah—after yusmad (madhyama-purusa, second person); gaurave—in respect; tu—but;
ekatve—in singular; dvitve—in dual; bahu-vacanam—plural number.
The plural number of yusmad is used for singular and dual to indicate respect.

I) Ex:

a) he pitar tvam vada (familiar address; yusmad+ su— tvam) — ‘Dad, speak’.

b) he pitar yuyam vadata (respectful address; yusmad+ jas— yuyam) — ‘O father, please speak’.
¢) he pitarau yuvan pasyatam (familiar address; yusmad+ au— yuvan) — ‘Dad and mammy, see’.
d) he pitarau yuyam pasyata (respectful address) ‘O father and mother, please speak’.
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dvi-varja-tad-adi-matrac ca
dvi-varja—excluding dvi; tad-adi-matrat—after the tadadis, 222 (matrat indicates that this rule
applies to the fadadis when they appear by themselves or at the end of a samasa); ca—also.
Excluding dvi, the plural number of the tadadis is also used for their singular and dual to indicate
respect.

I) Ex: tava guruh kutrasti—‘Where is your guru?’
tatra te virajante—(lit. ‘“They are shining there’) ‘He (the revered) is there’.
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pujya-vacibhyas tv adaradhikye
pijya-vacibhyah—after pijya-vacis, words used for respectable people; tv—but; adara-adhikye—
in the sense of ‘more respect’.
But for the pijya-vacis their plural number is used instead of singular and dual to indicate more
respect.

) Ex: yatha guruvah samadisanti—(lit. ‘As the gurus order’) ‘As the worshipable guru orders.’
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asmadas tv agaurave ’pi
asmadah—after asmad; tu—but; agaurave—without respect; api—even.
But the plural of asmad can also be used for singular and dual even if the sense of respect is not
implied.

I) Ex: vayam brimah (plural)— ‘We speak’, can be used by both:
‘I speak’— (aham bravimi, singular), and ‘We two speak’— (avam briivah, dual).
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jaty-akhyayam eka-vacane bahu-vacanam va
jati—class; akhyayam—in naming; eka-vacane—in singular; bahu-vacanam—plural; va—optional.
When refering to a jati, plural can be used instead of singular.

) sampijya tulasi— Tulasi is worshipable’
sampijyah tulasyah—* The tulasis are worshipable’ (jati, all of them).
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! Brhat 954
2 Brhat 955
3 Brhat 957



prathama nama-matrarthe
prathama—the first case; nama—the nama; matra-arthe—only in this meaning.
Prathama is used only to indicate the nama.

I) In a sentence the word which appear in prathama usually refers to the subject of that sentence.
But the technical sanskrit word fot ‘subject’ is ukta.

IT) If the sentence is in the active voice, the subject is the agent (karta) of the verb; if the sentence
is in passive voice the subject is the object (karma) of the verb.
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sambodhane ca
sambodhane—in calling or addressing (vocative); ca—also.
Prathamai is also used in sambodhana.
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sambandhe tad-asrayat sasthi
sambandhe—in a relationship (between two namas); tad—of that; asrayat—after the asraya (the
basis or shelter of that relationship); sasthi—the sixth case (possessive or genitive).
In sambandha, that which is the asraya of the sambandha takes sasthi.

I) Asraya (lit. shelter, or the basis of the relationship) is the word which is used in sanskrit as
reference to point to something else.
Ex: krsnasya mala (krsna+ nas)— ‘The garland of Krsna’.
IT) Usually the sambandha between namas is indicated in English by the preposition of.
IIT) Brhat 960 (vrtti):
sva-svami janya-janako ’vayavavayavi tatha
sthany-adesa iti proktah sambandhas copacaratah
‘There are four types of sambandha, relationship: a) sva-svami—property-proprietor; b) janya-
janaka—son-father (generated-generator); ¢) avayava-avayavi—part-whole; d) sthani-adesa—
original-substitution.’
visnor bhakto hareh putrah sri-krsnasya padambhujam
trivikramo ’py uddhavasya catur dheyam udahrtih
‘ Examples: a) visnoh bhaktah—the devotee of Visnu; hareh putrah—son of Hari; sri-krsnasya
padambhujam—the lotus feet of Krsna; uddhavasya trivikramah— Trivikrama the replacement of
Uddhava (160).
IV) The sambandha explained in this sitra is specifically between two namas, and it is indicated
by sasthi. But there are other types of sambandhas such as those between nama and kriya, etc. as
explained in the following sitras up to the end of this chapter. V) In Vyakarana, ‘sambhanda’ is a
technical word which refers to these two types of relationships: nama with nama (sasthi
Visnubhakti), and nama with kriya (other Visnubhaktis).
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kriya-sambandha-visesi karakam
kriya—with kriya, or verb; sambandha-visesi—having specific relationship; karakam—=karaka.
That which has a specific sambandha with kriya is called karaka.



I) In Sanskrit, the dhatus, as the verbs in any other language, are used to indicate action, state of
being and feelings. These functions of the dhatu are called kriya.

IT) The words used in sasthi and sambodhana don’t have a direct or specific relationship with the
verb (kriya-sambandha). But the karta or agent of the action, the karma or object, etc. have this
specific sambandha with kriya as mentioned in the Invocation to this chapter, and they are called
karakas. The karakas are: karta, karma, karana, sampradana, apadana and adhikarana, which are
expressed by the six types of Visnubhaktis: prathama, dvitiya, tritiya, caturthi, paficami and
saptami. Therefore sasthi and sambodhana are not karakas.
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akhyatadayo yatra kriyante tad-uktam
akhyata-adayah—akhyata pratyayas, etc. (tibadis, krdanta and taddhita pratyayas); yatra—in which
(in any giving karaka, like karta, karma, karana, etc); kriyante—are made, are applied; tfad—that
(that particular karaka); uktam—called ukta, the subject of the sentence (lit. ‘that which is spoken
of”).
In whichever karaka the akhyata, etc. is used, that karaka is ukta.

I) Practical translation for this sitra: “When the dhatu is used in kartr-vacya, karta is ukta; when it
is used in karma-vacya, karma is ukta. (In bhava-vacya, nothing is ukta).
IT) Brhat 962, vrtti:

uktat nama-matrarthe dyotye prathamaiva (yady badhakantaram na syat)
‘Since ukta only indicates nama (553), it takes prathama Visnubhakti, (provided there is no
badhaka, obstruction).’
Ex: a) vaisnavah malam karoti —‘The Vaisnava makes the garland.’
Because this sentence is in kartr-vacya, the karta (vaisnavah) is ukta, therefore it takes prathama,
553/557 1I).
b) mala vaisnavena kriyate ‘The garland is made by the Vaisnava.’
Because this sentence is in karma-vacya, the karma (mala) is ukta, and it takes prathama, 553/557
II).
III) Bhava-vacya:
Ex: malam vaisnavena kriyate—The act of making the garland is done by the Vaisnava.’ In bhava-
vacya the dhatu is the main topic of the sentence, therefore nothing is ukta (nothing is in
prathama).
IV) There are other usages such as karana-vacya, sampradhana-vdcya, etc., but these cases are not
common and are not treated here.
V) Krdanta and taddhita will be explained in following chapters, and the examples of badhaka will
be clear after studying the krdanta section.
1V) Example with badhaka:
krsnah vaisnavam malam kurvantam pasyati—Krsna sees the Vaisnava who is making the
garland.’
Here krsnah is ukta for pasyati (that is, krsna is the karta of pasyati which is in kartr-vacya) and
takes prathama Visnubhakti. But ‘vaisnavam’, although is the karta related to the krdanta word
‘kurvantam’, which is also in kartr-vacya, does not take prathama because there is badhaka,
obstruction.
The badhaka here is that in this sentence both akhyata (pasyati) and krdanta (kurvantam) are
used, and between akhyata and krdanta, akhyata is mukhya, or takes precedence. Therefore the
karta of pasyati (krsnah) is ukta, whereas the karta of kurvantam (vaisnavam) is anukta, because it
is the karma of pasyati.
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uktad anyad anuktam
uktat anyat—other (karaka) than ukta; anuktam—called anukta.
The karaka which is not ukta is anukta.

I) The anukta karaka never takes prathama.
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svatantram tat prayojakai ca kartr
svatantram—independent; tat—that (karaka); prayojakam—that which causes; ca—and; kartr' —
the karta.
*(kartr is used in Brahma-linga because it refers to karaka, as a gramatical element).
The agent of a kriya is called karta and it can be svatantra or prayojaka.

I) Types of karta:
a) svatantra—the karta who does the kriya (activity) by himself.
b) prayojaka or hetu-karta—the karta who causes somebody else to do the kriya.
Svatantra is again of two types:
kevala-svatantryena—(doing the kriya out of his own volition).
prayojaka-matra-adhinatvena—(doing the kriya under the influence of prayojaka.) This second
type of svatantra-karta is also called prayojya-karta.
Therefore the karta is popularly classified as svatantra, prayojaka, and prayojya.
IT) Examples:
a) svatantra
vaisnavah malam karoti— ‘The Vaisnava makes the garland’ (vaisnavah—svatantra karta).
b) prayojaka or hetu-karta
guruh vaisnavam malam karayati (karayati—nyanta or causative)— The guru causes the Vaisnava
to make a garland (guruh—prayojaka karta; vaisnavam—prayojya karta).
Or guruh vaisnavena malam karayati—‘The guru causes the Vaisnava to make a garland (guruh—
prayojaka karta; vaisnavam—prayojya karta).
In the example b), although there is no difference in the English translation, the word Vaisnava
appears as the karma (vaisnavam) or the anukta karta (vaisnavena) of karayati. (Ref. 561a
VIIL562,560).
IIT) Brhat 966, vrtti:

uktanam prthan nirdese pratyekam samudayasya va

sankhyam apeksya vacanani syuh

‘When there are two or more uktas indicated individually, the number of the kriyd can be in
singular, dual or plural, optionally, depending whether they are considered individually or
colectively.’
Ex: a) ksnah ca arjunah ca rathe tisthatah (both uktas are taken simultaneously, therefore the kriya
is in dual number), or
ksnah ca arjunah ca rathe tisthati (the uktas are considered individually, therefore the kriya is in
singular).
Transl.: ‘Krsna and Arjuna are siting in the chariot.’
(In these examples the kriya cannot be in plural because there are only two uktas.)
b) yudhisthirah ca bhimah ca arjunah ca nakulah ca sahadevah ca kuruksetram gacchanti, or
yudhisthirah ca bhimah ca arjunah ca nakulah ca sahadevah ca kuruksetram gacchati.
(Here the kriya cannot be in dual number because there are more than two uktas.)
c) If the elements of the ukta are not indicated individually this rule is not applicable.



Ex: krsna-balaramau nandagrame kridatah (never singular)—‘Krsna and Balarama play in
Nandagrama.’
pandavah kuruksetre yudhyante—The pandavas fight in Kuruksetra.’
IV) Brhat 966, vrtti:
yugapad vacane purusanam parah
‘When there are more than one purusa as ukta the dhatu is conjugated according to the last
purusa.’
a) The last purusa is determined by this order: prathama, madhyama and uttama, even if this order
is different in the sentence.
Ex: sa ca tvam ca yamunam gacchathah or tvam ca sa ca yamunam gacchathah—‘He and you go to
Yamuna.’
(last purusa: madhyama = gacchathah)
(Or sa ca tvam ca yamunam gacchasi, by previous vriti)
Instead of a pronoun, the prathama purusa can be expressed by a noun: Visnumitra ca tvam ca
yamunam gacchathah.
* tvam ca aham ca govardhanam pasyavah (or pasyami)—You and I see Govardhana.’
(last purusa: uttama = pasyavah)
* sa ca tvam ca aham ca radham pujyayamah (or pujyayami)—‘He, you, and I worship Srimati
Radharani.’
(last purusa: uttama = pasyamah)
* Other examples with the purusas in different order:
aham ca tvam ca pustakam pathavah (or pathami)—You and I read the book’.
tvam ca krsnas ca dugdham pibathah (or pibasi)—‘Krsna and You drink milk’.
aham ca sa ca tvam ca vadamah (or vadami)—‘He, You, and I talk’.
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anukte kartari karane ca tritiya
anukte—not ukta; kartari—in karta; karane—in karana (karana is defined in the sitra 23); ca—
and; tritiya—tritiya.
Anukta karta and karana take tritiya.

I) Ex:

kartr-vacya: vaisnavah malam karoti (vaisnavah is ukta, therefore prathama.)

karma-vdacya: vaisnavena mala kriyate (vaisnavena is anukta-karta, therefore tritiya, by this siitra)
II) Karana is treated in sitra 572.
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kriya yat-sadhika tat karma
kriya—the activity; yat—for which (karaka); sadhika—that which accomplishes (the performer of
sadhana); tat—that karaka; karma—is called karma.
The karaka which is the object of the kriya is called karma.

I) (lit.) “That which has kriya as the sadhika is called karma. (The meaning is that karma is the
result or fruit of the activity, kriya-phalam.) In English this equivalent to the object of the verb or
Accusative case.
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karmani dvitiya
karmani—in karma; dvitiya—advitiya.
Karma takes dvitiya.

I) This satra refers to anukta-karma because ukta-karma takes prathama, as explained in 557 II b.
IT) The sambandha of kriya with karma can be by five different ways:
a) Utpadyata (creation):
vaisnavah malam karoti—‘The Vaisnava makes the garland.’
b) Vikaryata (transformation):
vaisnavah payasam pacati—‘The Vaisnava cooks sweet rice.’
¢) Samskaryata (improvement):
vaisnavah jalam vasayati— The Vaisnava perfumes the water.’
d) Prapyata (attainment):
vaisnavah krsna-mandiram gacchati— The Vaisnava goes to Krsna mandir.’
It are also considered prapyata:
vaisnavah krsnam sprsati— The Vaisnava touches Krsna.’
vaisnavah krsnam pasyati—The Vaisnava sees Krsna.’
vaisnavah krsnam srnoti—The Vaisnava hears Krsna.’
e) Tyajyata (giving up):
vaisnavah sva-grham tyajati— The Vaisnava gives up his own house.’
IIT) Brhat 979, vrtti:
dhatavas tri-vidhah akarmakah sakarmakah dvi-karmakas ca
‘The dhatus are of three kinds: akarmaka, sakarmaka, and dvi-karmaka.’
a) Akarmaka dhatu—it does not take karma.
krsno bhavati—‘Krsna exists.’
b) Sakarmaka dhatu—it takes karma.
krsno ‘rjunam pasyati—‘Krsna sees Arjuna.’
c¢) Dvi-karmaka dhatu—it takes two karmas.
krsno ‘rjunam gitam vadati— Krsna speaks the Gita to Arjuna.’
(krsno 'rjunam vadati; krsno gitam vadati)
(When there are two anukta karmas, both take dvitiya — 561,561 1.)

Dvi-karmaka dhatus

IV) There are seventeen dvi-karmaka dhatus and they are given in the following sloka, from Brhat
979, vrtti:

duhi-yaci-rudhi-prachi-bhiksi-ciiio

bruvi-sasi-ji-dandi-vr-manthi-vadah

iti tubhaya-karma duhadi bhaved

atha ni-vahi-hri-krsi mukhyam api
a) duhfa], prapirane (milk)
* krsno gam dugdham dogdhi (in some sentences the two karmas can be more easily seen if the
sentence is divided in two) = krsnah gam dogdhi—Krsna milks the cow’; krsnah dugdham
dogdhi—(lit.) ‘Krsna miks milk’.
b) [tu]yac[r], yaciiayam (beg, ask)
* krsno yasodam navanitam yacate (krsnah yasodam yacate—‘Krsna begs mother Yasoda’; krsnah
navanitam yacate—‘Krsna begs butter.”)
(transl.) ‘Krsna begs butter from Yasoda’
¢) rudhfir], avarane (obstruct, lock up)
* krsno gostham ga avarunaddhi (krsnah gostham avarunaddhi—Krsna locks up the cow-shed’;
krsnah ga avarunaddhi— Krsna locks up the cows.”)
‘Krsna locks up the cows in the cow-shed.’



d) pracch/a], jiipsayam (ask, seek)

* krsnah sri-nandam prasnam prcchati—Krsna ask Nanda Maharaja a question.’

* krsnah sri-nandam indra-yajiiam prcchati (krsnah sri-nandam prcchati— Krsna asks Nanda
Maharaja.’; krsnah indra-yajiiam prcchati—‘Krsna asks about the indra-yajiia.”)

e) bhiks[a], bhiksayam (ask, beg for)

* krsno vipran annam bhiksate (krsnah vipran biksate—‘Krsna begs the vipras’; krsnah annam
bhiksate—Krsna begs food.”)

(transl.) ‘Krsna begs food from the vipras.’

f) ciffi], cayane (collect)

* radha vrndavanam puspani cinoti (radha vrndavanam cinoti—(lit.) ‘Radha picks up Vrndavana;
radha puspani cinoti—‘Radha picks up flowers.”)

(it is like we say to a child: ‘Pick up the room’, ‘Pick up the toys’)

g) brafii], vyaktayam vaci (speak, explain)

* krsnah sri-nandam govardhana-yajiiam briite—Krsna explains Nanda Maharaja the
Govardhana-yajia.’

h) sas/u], anusistau (instruct, teach, explain)

* krsno bhaktan bhakti-yogam sasti— Krsna teaches the devotees bhakti-yoga.’

i) ji, jaye (conquer)

* krsno daityan yuddham jayati (krsno daityan jayati— Krsna conquers the daityas’; krsno
yuddham jayati—Krsna wins the fight.”)

j) dand[a], danda-nipate (punish)

* krsno daityan pranan dandayati (krsnah daityan dandayati— Krsna punishes the daityas’; krsnah
pranan dandayati—Krsna takes their life.”)

k) vr[ii], varane (choose, ask for)

* bhakto govardhanam varam vrnute—"The devotee asks Govardhana a boon.’

1) manth, vilodane (churn, shake)

* yasoda dadhi navanitarm manthati—‘Mother Yasoda churns yogourt into butter.’

m) vadfa], vyaktayam vaci (speak, tell)

* krsnah sakhir narma vadati—‘Krsna tells the sakhis a joke.’

(Some dhatus with same meaning as vad/a] are also sometimes used as dvi-karmakas, like gad/a],
abhi.dha, etc.)

VI) When a dhatu has two karmas, one of these is called mukhya-karma (the main karma or direct
object of the verb), and the other is called gauna-karma (secondary karma or indiret object). For
example, in the sentence krsnah sri-nandam prasnam prcchati—Krsna ask Nanda Maharaja a
question’, the mukhya-karma is prasnam, and the gauna-karma is sri-nandam.

VI) The preceding thirteen dhatus, beginning with duhfa], are called duhadis; and the following
four are called nivahadis. These two categories are taken into consideration

while making the karma-vacya — in karma-vacya the gauna-karma of the duhadis becomes ukta,
and the mukhya-karma remains anukta; for the nivahadis the opposite takes place.

VII) The nivahadis:

a) ni[fi], prapane (lead, guide)

* krsno ga vrajam nayati— Krsna brings the cows to Vraja.’

gah—mukhya-karma

vrajam—gauna-karma

b) vah/a], prapane (bear, carry)

* krsnah sridamanam bhandiravanam vahati—Krsna carries Sridama to Bhandiravan.’

c) hr[ii], harane (carry, take, steal)

* krsno gopi-vastram kadambagram harati—Krsna takes the gopis’ clothes to the top of the
kadamba tree.

d) krs/a], vilokhane (draw, attract)

* krsno gopir vanam karsati— Krsna attracts the gopis to the forest.’



VII) Sometimes /du/kr/[7i] and other dhatus are also used as dvi-karmakas:

* krsnah puspani malam karoti— Krsna strings the flowers’; ‘Krsna makes the garland’, or ‘While
making the garland Krsna strings the flowers.” (Here it seems that two activities — making the
garland and stringing flowers — are done, but if we consider that these two activities are in reality
only one, then it is justifiable to assign two karmas (puspani and malam) to ‘karoti’.)

Nyanta dvikarmaka dhatus
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akarmaka-gati-jiiana-sabda-bhojana-vacinam

a-nikarta karma nau syat krii-hriiader vibhasaya
akarmaka-gati-jiiana-sabda-bhojana-vacinam—of akarmaka dhatus, and dhatus indicating motion,
knowledge, sound and eating; a-ni-karta—the a-ni-karta (the karta of an a-nyanta dhatu); karma—
karma; nau—when ni is applied; syatr—should be; krii-hrii-adeh—of the dhatus [dufkr[7i] and
hr[ii], etc.; vibhasaya—by option.
When ni is applied the following dhatus change the a-ni-karta to karma: 1) akarmaka dhatus, 2)
dhatus meaning gati, jiiana, sabda and bhojana, and 3) optionally /du/kr[ii] and hr[ii].

I) When the a-ni-karta becomes karta, excepting the akarmaka dhatus, these nyanta dhatus are
also dvi-karmakas.

To examplify this, two kinds of sentences are considered here: a regular sentence in which rni (507)
is not used (anyanta sentence), and a causative sentence in which ni is used (nyanta).

(anyanta) vaisnavo malam karoti— ‘The Vaisnava makes the garland.’

(nyanta) gurur malam karayati— ‘The guru causes the garland to be done’.

How can vaisnava be included in the second sentense?

In the first sentence, vaisnavah is karta of karoti (a-ni-karta). In the second sentence guruh is the
karta of karayati (ni-karta). In a nyanta sentence in kartr-vacya only the ni-karta is ukta. Therefore
if these two sentences are combined into one the vaisnava (a-ni-karta or the karta of the previous
sentence, also called piirva-karta) becomes anukta, and it will put in trtiya (560).

guruh vaisnavena malam karayati— (lit) ‘The guru, though the Vaisnava, causes a garland to be
made.’

(In this sentence malam is the only karma)

But because nyanta [du]kr[ii] can optionally be dvikarmaka, vaisnava can also become karma of
karayati as follows:

gurur vaisnavam malam karayati (see 559 II)

guruh—ni-karta

vaisnavam—~karma (the a-ni-karta has changed to karma)

karayati—nyanta dhatu

In this sentence, vaisnavam is the gauna-karma, and malam is the mukhya-karma.

IT) Examples of akarmaka dhatus changing the a-ni-karta to karma.

[If the dhatu is akarmaka, even after taking ni and becoming sakarmaka, it cannot have two
karmas, because in its original form it did not have any karma.]

* (anyanta) SiSuh svapiti—‘The boy sleeps.’ (no karma)

(nyanta) mata sisum svapayati— The mother puts (causes) the boy to sleep.’

(In this section the words nyanta and anyanta indicate that the dhatus are used either with ni or
without it).

* (anyanta) vaisnavo bhavati— The Vaisnava exists.’

(nyanta) vaisnavacaryo vaisnavam bhavayati—The Vaisnava Acarya makes a Vaisnava.’

IIT) Examples of gati, jiana, sabda and bhojana-vaci dhatus:



a) gati-vaci (implying motion):

* (anyanta) vatso yamunam gacchati— The calf goes to Yamuna’ (vatsah—a-ni-karta).
(nyanta) krsno vatsam yamunam gamayati— ‘Krsna brings (causes to go) the calf to Yamuna.’
* (anyanta) vaisnavo vaikuntham apnoti— The Vaisnava attains (reaches) Vaikuntha.’
(nyanta) gurur vaisnavam vaikuntham apayati—‘The guru causes the Vaisnava to attain
Vaikuntha.’

* (anyanta) gavo vanam gacchanti— The cows go to the forest.’

(nyanta) krsno ga vanam gamayati—‘Krsna takes the cows to the forest.’

b) jiiana-vaci (implying knowledge):

* (anyanta) sadhavo gitam jananti— The sadhus know the Gita.’

(nyanta) guruh sadhin gitam jiiapayati— The guru teaches the Gita to the sadhus.’

* (anyanta) gopa gam pasyanti—‘The gopas see the cow.’

(nyanta) krsno gopan gam darsayati— Krsna shows the cow to the gopas.’

¢) Ssabda-vaci (implying sound)

* (anyanta) gopa gitam gayanti—‘The gopas sing a song.’

(nyanta) krsno gopan gitam gapayati—‘Krsna inspires the gopas to sing a song.’

*(anyanta) arjuno gitam srnoti— Arjuna hears the Gita.’

(nyanta) krsno ’rjunam gitam sravayati—‘Krsna speaks the Gita to Arjuna’.

d) bhojana-vaci (implying eating)

* (anyanta) gavas trnam bhufijate—"The cows eat grass.’

(nyanta) krsno gas trnam bhojayate—‘Krsna feeds grass to the cows.’

* (anyanta) vaisnavah prasadam bhunkte— The Vaisnava takes prasada.’

(nyanta) gurur vaisnavam prasadam bhojayate— The guru gives pasada to the Vaisnavas.’
IV) [du]kr[ii] and hr[ii] optionally change the a-ni-karta to karma when ni is applied.

a) [dujkr{A]:

* (anyanta) bhaktah krsnasya bhaktim karoti— The devotee does Krsna’s devotional service.’
(bhaktah—a-ni-karta)

(nyanta—two options):

krsno bhaktam sva-bhaktim karayati— Krsna makes the devotee to do His devotional service.’
(bhaktah, a-ni-karta, becomes karma—562)

[As explained before, when the a-ni-karta does not change to karma, it becomes anukta-karta, and
it takes trtiva (560).]

krsno bhaktena sva-bhaktim karayati— Krsna causes His devotional service to be done by the
devotee.’ (bhaktah, a-ni-karta, becomes anukta-karta—560)

b) hr[ii]:

(anyanta) sakhi muralim harati— The sakhi steals the flute.’

(nyanta—two options):

gopi sakhim muralim harayati—‘The gopi causes the sakhi to take away the flute.’

gopi sakhya muralim harayati—(lit.) ‘The gopi causes the flute to be taken away by the sakhi.’

IV) Brhat 981:

The following dhatus are exception of the rule given in 562 II) that is, they do not change the a-ni-
karta to karma (they change the a-ni-karta to anukta-karta, 560):

nifii], prapane (carry) — gatyartha

vah[a], prapane (carry, but not when it involves a vehicle) — gatyartha
khad[r[, bhaksane (eat) — bhojanartha

adf[a], same

bhaks[a], adane (eat, but not when it involves hinisa, violence) — bhojanartha
hve[i], spardhayam Sabde ca (compete, call) — sabdartha

Sabdaya, sabde (make a sound) — Sabdartha

krad[i], rodane ahvane ca (cry, call) — sabdartha
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Examples:
a) (anyanta) gopa ga ahvayanti—"The gopas call the cows.’
(nyanta) krsno gopair ga ahvayayati—(lit.) ‘Krsna causes the cows to be called by the gopas.’
b) (anyanta) krsnah navanitam bhaksati—‘Krsna eats butter.” (not involving hinisa)
(nyanta) yasoda krsnena navanitam bhaksayati—(lit.) ‘Mother Yasoda causes the butter to be
eaten by Krsna.’ (not involving hinisa)
* (anyanta) garudo daityan bhaksati— Garuda eats the daityas.” (himsa).
(nyanta) visnur garudam daityan bhaksayati—Visnu causes Garuda to eat the daityas.” (himsa).
[Because here there is hinsa, the change of a-ni-karta to karma is mandatory. |
V) Other modification of 562 II:
Brhat 982:
abhivadi-drsor atmapade
‘The a-ni-karta of abhivadi (Sabda-vaci) and darsi (jiana-vaci) becomes karma optionally when
atmapada pratyayas are used.’
a) abhi.vad[a] (address, salute with reverencia) is Sabdartha and drs[ir] (see) is jaanartha. By 562,
the a-ni-karta of these dhatus must become karma always.
Nyantas are ubhayapada (508), therefore when these two dhatus take parapada rule 562 1V is not
applied.
b) Examples:
(anyanta) krsno gargam abhivadati—‘Krsna offers respects to Garga Muni.’
(nyanta—two options, by 562)
1) sri-nandah krsnam gargam abhivadayate—‘Nanda Maharaja makes Krsna to offer respects to

Garga Muni.’

2) Sri-nandah krsnena gargam abhivadayate—Nanda Maharaja causes Garga Muni to be saluted
by Krsna.’

[If parapada is used, Krsna can only become karma, not anukta-karta—sri-nandah krsnam gargam
abhivadayati.

VI) Brhat 592, vrtti:

kaladhva-bhava-desanam antar-bhita-kriyantaraih

sarvaih akarmakair yoge karmatvam upajayate

(lit.) ‘In yoga with all akarmaka dhatus, which are antar-bhiita-kriya-antara, the words meaning
kala, adhva, bhava and desa becomes karma.’
a) Even though by definition the akarmaka dhatu cannot take karma, by this vrtti, these four kinds
of words become karma of akarmaka dhatus.
b) kala—time
adhva—(here it means adhva-parimana) the measurement of the path.
bhava—abstract noum (or nama made with bhava-pratyaya—~krdanta and taddhita)
desa—vplace.
¢) antar-bhiita-kriya-antara refers to the dhatus which inside the activity expressed by them have
room for the execution of other kriyas.
Ex: visnumitra upavisati (akarmaka)—‘Visnumitra sits down.’
The dhatu upa.vis (upavisati) is antar-bhita-kriya-antara because while sitting down one can do
other activities such as reading, speaking, singing, hearing, etc. Therefore the word meaning desa
which is in yoga with upavisati becomes the karma of this dhatu.
visnumitra asanam upavisati (asanam — karma)—Visnumitra sits on the asana.’
d) Examples:
visnumitra masam aste—‘Visnumitra stays one month.’
vaisnavah ekadasim upavasanti—‘The Vaisnavas fast on Ekadasi.’

Karta and Karma in Krd-yoga
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It has been explained that ukta whether karta or karma takes prathama (557 1la,b). When karta is
anukta takes trtiya (560); and anukta karma takes dvitiya (561a). The following sitra, however,
assigns another Visnubhakti to anukta karta and karma.

563
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kartr-karmanoh sasthi krd-yoge
kartr-karmanoh—of karta and karma (both anukta); sasthi—sasthi, krd-yoge—in krd-yoga (in
relation with krdanta words).
Anukta karta and karma take sasthi when they are in krd-yoga.

I) Examples (in all these examples the verb ‘as’—be, exist— is implied):

a) anukta-karta takes sasthi:

krsnasya krtih—The creation of Krsna (exists).’

[du]kr[ii]+ [k]ti (krdanta pratyaya in bhava-vacya) = krti (the act of creating, creation) [krtih
(prathama)]

krsna is anukta-karta—‘One who does the creation’ [krsnasya (sasthi)]

b) anukta-karma takes sasthi:

lilayah karta—The creator of lila.’

[du]kr[ii]+ tr[l] (krdanta pratyaya in kartr-vacya) = kartr (the creator) [karta (prathama)]
[lila is anukta-karma; lilayah (sasthi)]

c) lilayah karta krsnah—‘Krsna, the creator of lila.’

krsnah, although is karta of the krdanta word ‘karta’ takes prathama because it is ukta.
* rukminyah harta krsnah—Krsna, the abductor of Rukmini.’

krsnah, although is karta of the krdanta word ‘harta’ takes prathama because it is ukta.
d) dogdha dugdhasya gavam

(When the two karmas of a dvi-karmaka come together, both take sasthi.)

* dogdha dogdhasya—(lit.) ‘The milker of milk’

duhla]+ tr[l] (krdanta pratyaya in kartr-vacya) = dogdhr [In prathama—dogdhal
[dugdha is anukta-karma; dugdhasya (sasthi)|

* dogdha gavam—‘The milker of cows’

[go is anukta-karma; gavam (sasthi bahu-vacanam)|

564
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kartr-karmanoh praptau kartari sasthi va
kartr-karmanoh—of karta and karma (both anukta); praptau—when there is prapti (occurrance,
advent); kartari—in karta; sasthi va—sasthi optionally (otherwise trtiya, by 560).
When anukta karta and karma come together (in krd-yoga) the karta can take sasthi optionally.

I) Example (two forms):

* govindasya gavam dohah— Govinda’s milking of the cows.’

duhfa]+ [gh]a[n] (krdanta pratyaya in bhava-vacya) — doha [dohah (prathama))

(Because doha is in bhava-vacya, both karta and karma are anukta.)
(govindasya—anukta-karta in sasthi; gavam—anukta-karma in sasthi)

* or govindena gavam dohah—The milking of the cows by Govinda.’
(govindena—anukta-karta in trtiya, 560; gavam—anukta-karma in sasthi)

IT) As already explained, when kartr-vacya is used, karta becomes ukta; when karma-vacya is
used, karma becomes ukta; and when bhava-vacya is used, nothing becomes ukta if akhyata
pratyaya (tibadi) is used; but if bhava-vacya is krdanta, bhava itself becomes ukta. The reason is
that in akhyata there are only tibadis, not svadis; but after applying krdanta the svadis are also
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applied, therefore the krdantas take prathama, etc. (Further elaboration is given in the first siitra
of krdanta-prakaranam.)
III) Restrictions for sitra 563.
Brhat 992:
acyutabha-visnunisthadhoksajabha-khal-arthavyayoramanta-trnam yoge na sasthi
‘Anukta karta and karma don’t take sasthi when they are in yoga with krdanta words made with
the following pratyayas:
acyutabha—[s]at[r], [$]ana
visnunistha—/[kJta, [k]tavat[u]
adhoksajabha—/[k]vas[u], [k]i, [k]ana
khal-artha—khal, and pratyayas with same meaning
avyaya—pratyayas like [kjtva, tum[u] that make avyaya words.
u-ramanta—pratyayas ending in u
pratyaya tr
(All these pratyayas will be explained in krdanta section. End of krd-yoga)
IV) Brhat 987:
adhva-varjite gaty-artha-karmani caturthi va cestayam
‘The karma of the gaty-artha dhatus optionally takes caturthi if there is cesta (physical action),
except when the karma is adhva-vaci (words meaning ‘path’).’
Examples:
1) krsno vrajam vrajati—Krsna goes to Vraja.” (vrajam—karma in dvitiya) or
krsno vrajaya vrajati (vrajaya—=karma in caturthi)
2) aham mandiram gacchami—‘1 go to the temple’ or aham mandiraya gacchami.
3) If adhva, etc is used, caturthi is not used:
krsnah adhvanam gacchati or krsnah panthanam gacchati—‘Krsna goes on the road.’
4) If there is no cesta, caturthi is not used:
gopi manasa krsnam gacchati—‘The gopi goes with her mind to Krsna.’
V) Brhat 972:
karma-kartari karmavad atmapadadi
‘When there is karma-karta the dhatuis used as in karma-vacya, taking atmapada pratyayas, ya[k],
etc.’
When an activity is so easily done that it appears as if happening by itself , the karma of such
activity is called karma-karta. Then it is grammatically karta although conceptually karma.
[Visnumitra cooks rice’ — Here ‘rice’ is the object or karma of cooking, but such cooking is so
easily done that it appears as it happens by itself whithout the intervention of Visnumitra.
Therefore this object can be used as the subject of the sentence — ‘The rice cooks’].
Ex: visnumitrah tandulan pacati — ‘Visnumitra is cooking rice’.
[tandulan—karma, dvitiya bahu-vacanam]
tandulah pacyante — “The rice is cooking’.
[tandulah—karta (karma-karta)]
Adhikarana

565
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kartr-karmanor adharo ’dhikaranam
kartr-karmanoh—of karta and karma; adharah—the adhara (lit.- that which supports or contains);

adhikaranam—adhikarana.
The adhara of karta and karma is called adhikarana.

I) Adhara is the location in space or time where the karta or karma are when the kriya (activity)
takes place. In English it is usually indicated by prepositions such as in, on, or at, and it is refered
to as the Locative case.

13



IT) Examples:

* krsno govardhane tisthati— Krsna stands in Govardhana’ (Govardhana is the adhara of the
karta, Krsna).

* brahma-muhiirte bhakta mandiram gacchanti—‘In the early morning the devotees go to the
temple.” (brahma-muhiirta is the adhara of the karta, the bhaktas).

566
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adhikarane saptami
adhikarane—in the sence of adhikarana; saptami—saptami.
In adhikarana saptami is used.

I) Examples:
* asane krsna aste—‘Krsna sits on the asana’ (asana is the adhara of the karta, Krsna.)
* krsno lalate tilakam karoti—Krsna puts tilaka in His forehead’ (lalata is the adhara of the
karma, tilaka.)
* bhaktah krsne modante—The devotees rejoice in Krsna’ (Krsna is the adhara of the karta, the
bhaktas.)
* lokah krsne sukham labhate—The world finds happiness in Krsna’ (Krsna is the adhara of the
karma, sukha.)
* radha krsne prinati—'Radha loves Krsna’ (Krsna is the adhara of the karta, Radha.)
[In this sentence Krsna is in saptami because Krsna is the object where Radha becomes absorbed
by the feelings of love.]
* radha krsne pritim karoti—‘Radha puts Her love in Krsna’ (Krsna is the adhara of the karma,
priti.)
IT) Brhat 1023:
adhi-sin-sthasam adharah karma, abhiniviso va
‘When the dhatus sifrn], stha, and as/a] are preceded by Upendra adhi, the adhara becomes karma
(that is, instead of taking saptami it takes dvitiya.) For the dhatu abhi.ni.vis[a] this rule is
optional.’
a) When the Upendra adhi is applied to the dhatus si[n], stha, and as/a], not only the adhara
changes to karma but their meanings also change. These are the regular meanings:
bhismah kuruksetre Sete—‘Bhisma lies in Kuruksetra.’
arjuno rathe tisthati—* Arjuna stands on the chariot.’
krsnah sayayam aste—‘Krsna sits on the bed.’
b) Examples:
* adhi.si[n] (dwell, inhabit)
mayiira govardhanam adhiserate— The peacocks inhabit Govardhana’ (they dwell in
Govardhana.)
[Govardhana is the adhara of the karta, the peacocks]
* adhi.stha (live, inhabit)
harina vanam adhitisthante— The deer inhabit the forest’ (they live in the forest.)
[vana is the adhara of the karta, deer.]
* adhy.as[a] (occupy, reside in)
munih guham adhyaste— The muni occupies the cave’ (he resides in the cave.)
[guha is the adhara of the karta, muni.]
c) abhinivis[a] (resort to, take shelter in)
prabhupadah krsna-bhaktau abhinivisate—‘Prabhupada takes shelter in Krsna-bhakti.’
prabhupadah krsna-bhaktim abhinivisate—Prabhupada resorts to Krsna-bhakti.’
(These two sentences could be translated as: ‘Prabhupada becomes absorbed in Krsna-bhakti’.)

14



567
IO 98 3TUR: 4 L&l

upanv-adhy-anbhyo vasa adharah karma
upa-anu-adhi-anbhyah—after the Upendras upa, anu, adhi and afn]; vasah—of the dhatu vas/a],
adharah—the adhara; karma—karma.
When vas/a] is preceded by upa, anu, adhi, and a/r/, the adhara becomes karma.

I) Ex: harih vrndavane vasati—‘Hari resides in Vrndavana.’
harih vrndavanam upavasati—‘Hari resides in Vrndavana.” (The meaning is the same but the
adhara becomes karma.)
IT) Brhat 1025:
abhojanarthasyopavaser na
‘When the dhatu upavas/a] is used in the sense of abhojana (fasting) the adhara does not become
karma.’
a) This siitra is a modification of the previous one.
b) Ex: vaisnavah kalya-hrade upavasanti— The Vaisnavas fast in Kalya-hrada.’
* vaisnavah kalya-hradam upavasanti— The Vaisnavas reside in Kalya-hrada.’

Apadanam

568
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apayadisv avadhir apadanam
apaya-adisu—where there is apaya (act of separation, motion away from a particular object), etc;
avadhih—the point in space or time which serves as the limit where the act of separation begins;
apadanam—apadana.
‘The point in space or time where the kriya of separation, etc. begins is called apadana.

I) Lit. transl.: ‘In apaya, etc., the avadhi is apadana.’

II) Usually apadana is expressed in English by the preposition ‘from’ and it is referred to as the
Ablative case.

III) In relationship with karta and karma, avadhi is seen as the point or limit where the karta or
karma are situaded before the act of separation begins. The karta or karma can be situated in the
avadhi either physically (by kriya) or mentally (by jiiana).

Ex: vrndavanat krsno gacchati—‘Krsna goes away from Vrndavana.” (By the kriya of ‘going’,
Krsna, the karta, separates Himself from the avadhi, Vrndavana).

* sadhuh papaj jugupsate— ‘The sadhu abhors sin’. (By knowledge of sin, the sadhu separates
himself from sinful activities).

* masa-dvayat krsnah vrndavanam atyajat— ‘Since two months Krsna left Vrndavana’. (‘Since two
months’ is the point in time which indicates the moment when Krsna left Vrndavana, He
separated Himself from Vrndavana at that time.)

569
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apadane paiicami

apadane—in apadana; paiicami—paricami.
Apadana takes paiicami.

I) Examples:
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* gkruro mathuraya agacchati—‘ Akrura comes from Mathura.’
(Mathura is the avadhi of the kriya of ‘coming’; Akrura, the karta, is separated from Mathura by
the act of ‘coming’.)
* gakruro rathat avatarati—  Akrura descends from the chariot.’
(The ratha is the avadhi of the kriya of ‘descending’; Akrura is separated from the ratha by the
kriya of ‘descending’.)
* parasparasmat krsna-canurav apasarpatah— Krsna and Canura push away each other.’
(paraspara is the avadhi of the kriya of ‘pushing away’; the kartas, Krsna and Canura, separate
themself from each other by the kriya fo ‘pushing away’.)
IT) The following siitras deal with other types of avadhi where there is no apaya.
Brhat 1028:
prabhave tat sthanam
‘In prabhava, the place of prabhava is apadana.’
a) prabhava (prathama-darsanam)—the place where something is seen for the first time.
b) Ex: himalayat ganga prabhavati— The Ganges comes forth from the Himalayas.’
(In this example there is no apaya because even though the Ganges is coming from there is no
separation from them — it remains always in contact with them. The Himalayas is the prabhava.)
III) Brhat 1029:
janane prakrtih

‘In janana, the prakrti is apadana.’
a) janana is the same as utpati, generation, creation, production, birth; and prakrti is the source of
generation.
b) Ex: visnor jagaj jayate— From Visnu, the universe comes to existence.’
IV) Brhat 1030:

antarddhau sankaspadam
‘In antarddhi, the sankdaspadam is apadana.’
a) antarddhi means ‘hiding’, and sankaspadam means ‘the cause of apprehension (fear, distrust,
etc.)
b) Ex: vaisnavo 'vaisnavat antardhate— The vaisnava hides from the non-vaisnava.’
V) Brhat 1031:

atha asahana-artha-parajeh sodhum asakyah
‘When the dhatu paraji is used in the sense of asahana (inability to tolerate), that which cannot be
tolerated is apadana.’
a) Ex: kamsah krsnat parajayate—‘Kamsa cannot tolerate Krsna.’
(Krsna is that which is not tolerated by Kamsa, therefore it becomes the apadana of paraji, and
consequently it takes paficami.)
b) If paraji does not mean asahana, there is no apadana.
Ex: krsnah kamsam pardjayati—Krsna defeats Kamsa.’
VI) Brhat 1032:
pramade jugupsayaii ca tad-visayah
‘In pramada and jugupsa, their object is apadana.’
a) pramada means inatentiveness, negligence, mistake; and jugupsa (garhayas citta-nivrttih), the
withdrawing of consciousness due to garha (abhorence, repulsion).
b) Examples:
* hari-bhakteh pramadyati—He is distracted from Hari-bhakti.’
* aqvaisnava-margdj jugupsate— He hates the avaisnava-marga’ (He withdraws his consciousness
from the avaisnava-marga due to his garha.)
c¢) These two examples of the avadhi here is by means of pirva-jiiana.
VII) Brhat 1033:
atha virame tyajah

‘In virama (cessation), the object which is to be given up is apadana.’
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a) Ex: avaisnava-margad viramati—‘He gives up the avaisnava-marga’ or ‘He desists from
avaisnava-marga.’ (the avaisnava-marga is that which is given up.)
VIII) Brhat 1034:
bhaye hetuh
‘In bhaya, the cause is apadana.’
a) Ex: krsnad bibheti kamsah— Kamsa feels fear due to Krsna.’
(Krsna is the cause of fear, thefore it becomes apadana.)
IX) Brhat 1035:
atha varane raksitum istah
‘When there is obstruction (varana), what one wants to protect by this obstruction is apadana.’
a) Ex: phalebhyo vanaran varayati—Visnumitra obstructs the monkeys from (taking) the fruits.’
(The fruits are the thing Visnumitra wants to protect by obstructiong the monkeys.)
X) Brhat 1036:
pratigrahe data
‘In the act of accepting, the donor is apadana.’
a) Ex: visnumitro vaisnavad annam grhnati—Visnumitra accepts food from the Vaisnava.’
XI) Brhat 1037:
trane bhaya-hetuh
‘In the act of protecting, the cause of fear is apadana.’
a) Ex: krsnah samsarad vaisnavam trayate— Krsna protects the Vaisnava from sanmisara.’
XII) Brhat 1038:
atha siksayam guruh
‘When there is Siksa (instruction), the guru is apadana.’
a) Ex: visnumitro vaisnavad gitam srnoti—Visnumitra hears the Gita from the Vaisnava.’
* If there is no instruction:
natasya gitam srnoti—‘He hears the song of the actor.’

Sampradana

570
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pradeya-abhisambadhyamanam sampradanam
pradeya—that which to be given by transference of proprietorship, or that which to be given for
good; abhisambadhyamanam—that which is being connected, or put in sambandha;
sampradanam—sampradana.
That which is put in sambandha to the object which is given is called sampradana.
571
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sampradane caturthi
sampradane—in sampradana; caturthi—caturthi.
In sampradana caturthi is used.

I) Sampradana is mainly expressed in English by the preposition fo, and it is referred to as the
Dative case.

IT) Examples:

* visnumitro vaisnavaya prasadam dadati—Visnumitra gives prasada to the Vaisnava.’

* vaisnavah krsnaya sarvasvam dadati—"The Vaisnava gives everything to Krsna.’

* krsnas canuraya praharam adat—‘Krsna gave a blow to Canura.’

* krsnah kamsaya bhayan adat—Krsna gave fear to Kamsa.’

* If there is not transference of ownership there is no sampradana:

rajakasya vastram dadati— He gives the clothes to the washerman.’
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sprher abhistam
sprheh—after the dhatu sprhfa] (wish, desire); abhistam—that which is desired.
When the dhatu sprh/a] is used, that which is desired is sampradana.

I) Ex: gopi krsnaya sprhayati— The gopi hankers for Krsna.’
IT) Brhat 1041:
rucy-arthair icchan
‘In yoga with rucy-artha dhatus, the person who desires is sampradana.’
a) rucfir], diptau abhipritau ca (shine, please, like)
b) Ex: dugdham krsnasya rocate (or svadate)—(lit.) ‘Milk gives pleasure to Krsna’ or ‘Krsna likes
milk.” (Krsna is the person who wants the milk, therefore He is
sampradana).
* gita mahyam rocate—‘1 like the Gita’ or (lit.) ‘The Gita is pleasing to me.’
* vrndavanam tubhyam rocate—‘You like Vrndavana.’
IIT) Brhat 1043:
dharer dhanikah
‘When dhatu dhari (dhr+ ni, owe) is used, the dhanika, loaner, is sampradana.’
a) Ex: vaisnavah visnumitraya satam dharayate—Vaisnava owes hundred rupees to Visnumitra.’
IV) Brhat 1044:
krudhady-arthanam yam prati kopah
‘When the dhatus meaning krudha (anger), etc. are used, the object toward which the anger is
directed is sampradana.’
a) Ex: kamsah krsnaya krudhyate—(lit.) ‘Kamsa feels anger toward Krsna’ or ‘Kamsa is angry
with Krsna.’
* kamsah krsnaya druhyati—(lit.) ‘Kamsa does harm to Krsna’
* kamsah krsnaya asiiyati—Kamsa envies Krsna’ or ‘Kamsa finds faults Krsna’
* kamsah krsnaya irsyati—‘Kamsa envies Krsna’ or ‘Kamsa cannot tolerates Krsna wellbeing.’
V) Brhat 1045:
krudha-druhoh sopendrayoh karmaiva
‘If the dhatus krudh/a] and druh[a] are used along with Upendra, the object to which the anger is
directed becomes karma only.’
a) Ex: krsnah kamsam abhikrudyati— Krsna is very angry with Kamsa.’

Karana

573
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kartur adhinam prakrstam sahayam karanam
kartuh—of karta; adhinam—under control, dependent; prakrstam—eminent, most prominent;
sahayam—helper, assistant; karanam—karana.
That which is under the control of the karta and which is the most helpful in performing the
activity is called karana.

I) In karana, trtiya is used (560).

II) In English karana can be indicated by the words with or by, and it is referred to as the
Instrumental case.

IIT) Ex: krsno ga vanad yamuna-tire vamsivadyena ahvayate— With the sound of His flute, Krsna
in the bank of the Yamuna calls the cows from the forest.’
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(krsnah—karta;, gah—karma; vanat—apadana; yamuna-tire—adhikarana; vamsivadyena—karana;
ahvayate—kriya)
IV) Brhat 1055:

trpty-artha-karane sasthi va
‘The karana of the trpti-artha dhatus (dhatus meaning trpti, satisfaction) takes sasthi optionally.’
a) Ex: navanitena trpto balagopalah or navanitasya trpto balagopalah—Balagopala is satisfied
with butter.” (trptah — krdanta)

Upapada-Vispubhaktis

The previous section deals with the use of the Visnubhaktis in reference to the kriya (karaka). But
in this section the Visnubhaktis relates one word (pada) to a secondary word (upapada) therefore
they are called upapada. In summary the Visnubhaktis indicate three types of relationship: 1)
samanya-sambandha (ordinary relation of possession—sasthi); 2) kriya-visesi-sambandha
(especific relation with kriya—karaka), and 3) upapada-sambandha (relation with another word).

574
FOYEEHIANT fgetan 1v9gll

krsna-pravacaniyair yoge dvitiya
krsna-pravacaniyaih—with Krsna-pravacaniya (note I); yoge—in yoga, relation; dvitiya—dvitiya.
The word that comes in yoga with Krsna-pravacaniya takes dvitiya.

I) There are five words called Krsna-pravacaniya. They have the following meanings:
1- laksana (mark, aim, target);

2- vipsa (implies continuous or sucessive action. Lit.: pervasiness, continuity, repetition,
distributiveness);

3- ittham-bhiitam (indicates special type);

4- bhaga (part, portion, share);

5- saha (with); hina (without); hetu (cause)

Table of Krsna-pravacaniya and their meanings:

1) abhi laksana vipsa | ittham-bhiitam
2) pari ” ” ” ” Bhaga
3) prati ”? ”? ”? ”? ”
4) anu
S5) upa
(These Krsna-pravacaniya words are the same Upendras used in dhatu-yoga. But here they are
used separately as avyayas.)

IT) Examples:

a) krsnam abhi patati puspa-vrstih—The rain of flowers falls on Krsna.” (laksana)

(Krsna is in yoga with the Krsna-pravacaniya abhi, therefore it takes dvitiya.)

b) krsno gopim gopim abhi kridati—Krsna is playing with every gopi.” (vipsa)

c) krsnam abhi bhakto ’sau—‘He is devotee of Krsna.” (ittham-bhiitam)

d) These sentences have the same meanings with pari, prati, anu and upa if these Krsna-
pravacaniyas have the meanings of laksana, vipsa, or ittham-bhiitam.

e) yat krsnam pari syat tad dehi— Whatever is Krsna’s share, that you give.” (bhaga) (also with
prati, anu, and upa)

e) gopah krsnam anu (upa) gacchanti— The gopas are going along with Krsna.” (saha)

f) anv (upa) arjunam yoddharah—* All the fighters are inferior to Arjuna.’ (hina)

2 2 2 2 bbl

saha | hina | hetu |

ka) ke bk bk kbl 2 2
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g) hari-bhaktim anu sukham— Hari-bhakti is the cause of happiness.’ (hetu)
IIT) Brhat 1059:
atir atikramane

‘Ati is also Krsna-pravacaniya when it is used in the sense of atikrama, surpassing, excelling.’
a) Ex: sarvan ati rajate krsnah—‘Krsna is beyond everyone.’
(sarva takes dvitiya because is in yoga with the Krsna-pravacaniya ati, which means here
‘excelling’.)
IV) Brhat 1060:

kaladvanor atyanta-vyaptau dvitiya, apavarge tu trtiya
‘When there is atyanta-vyapti (complete pervasiness), words meaning kala (time) and adva (path)
takes dvitiya; but if there is apavarga, they take trtiya.
(apavarga conveys the idea that the accomplishment of the action is simultaneous to the
achieviment to the result.)
a) Examples:
* savayur visnu-bhaktah—°All his life, devotee of Visnu.’
(sarva means ‘atyanta-vyapti’; sarvayuh—dvitiya brahma-linga; ayus—kala-vact)
* yamam hari-pijakah— He worships Hari during a yama (three hours).’
(vama—kala-vaci; atyanta-vyapti is implyed)
* sarva-dinam hari-naivedayam—*Offering to Hari during the whole day.’
(dina—kala-vaci, atyanta-vyapti is implied)
* kosam yamuna kutila—Yamuna is sinuous for a kosa (two miles).’
(kosa—adva-vaci)
* Bx. of apavarga:
aho-ratrais catuh-sasthya sarvam adhyaista madhavah—‘Madhava studied everything during sixty-
four days and nights.’
(There is apavarga because Madhava got the result of his studies; ahah-ratraih —trtiya).
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abhita-adibhir yoge dvitiya
abhitah-adibhih—with the abhita-adis (abhitah, etc.); yoge—in yoga, connection; dvitiya—dvitiya.
The words in yoga with abhitah, etc. take dvitiya.

I) The abhita-adis:

abhitah—all around ha—expression of lamentation, pain and
paritah— 7 7 Disapproval

ubhayatah—on both sides upary upari—near

sarvatah—all around adhy adhi— 7

samaya—near adho *dhah—

nikasa— 7 antarena—without

dhik—expression of disapproval antara—between

IT) Examples:

* nikasa krsnam gopah—The gopas are near to Krsna.’

* ha krsna-vimukham— ‘Ah!, Krsna’s non devotee’ (disapproval)

* dhik kamsam— ‘Damn Kamsa!’

* upary upari sarvam harih—‘Hari is near everything.’

* adho ’dho govardhanam vrksah—‘Near Govardhana there are trees.’
* antarena harim na sukham—‘Without Hari there is no hapiness.’

* antara tvam mam hari— Between you and me, Hari.’
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saharthair apradhane trtiya
saha-arthaih—with the saharthas (words meaning saha, ‘with’, etc.); apradhane—in apradana (the
words which do not refer to primary agent in the execution of the kriya); trtiya—trtiya.
With words meaning saha, the apradhana takes trtiya.

I) The saharthas: saha, samam, sarddam, sakam, sayuh.
IT) The primary agent or doer is called pradhana-karta, and one who accompanies the pradhana is
called apradhana. For example in ‘Balarama goes to Yamuna with Krsna’, Balarama is pradhana
and Krsna is the apradhana. (Here both are equally performing the kriya of going). But in
“Yasoda churns yogurt with Krsna’, Yasoda is the pradhana, and Krsna is the apradhana, but here
only Yasoda is doing the kriya.
IIT) The meaning of saha is of two types: First — when the kriya, the guna and the dravya is
equally shared by the apradhana and the pradhana; Second — when the apradhana is just existing
along with the pradhana without performing any kriya, or sharing any guna or dravya.
a) Examples of the first type:
* krsnah ramena saha kridati— Krsna is playing with Balarama.” (Both share the kriya equally).
* ramena saha sundarah krsnah—Krsna is beautiful, as well as Balarama.” (Both share the guna of
beauty equally).
* ramena saha goman krsnah—Krsna is the owner of the cows, with Balarama.” (Both share the
dravya, the cows, equally).
b) Examples of the second type:
* krsno ganena saha nrtyam karoti—Krsna is dancing with a song.’
* vaisnavah kirtanena saha nrtyam karoti— “The Vaisnava is dancing with the kirtana.’
* bala-krsnena saha dadhi mathnati yasoda—‘Mother Yasoda is with Bala-Krsna churning yogurt.’
IV) Brhat 1063:

tulyarthah sasthi ca, tulopamabhyan tu sasthye ca
‘Words in yoga with the tulya-arthas take sasthi or trtiya; but if the tulyartha is tula or upama, only
sasthi is used.’
a) Tulya means equal, similar; fula, equality, resemblance; upama, comparison, equality,
resemblance.
b) Examples:
* ramena tulya krsnah or ramasya tulya krsnah—‘Krsna is equal to Rama.’
* ramasya tuld laksmanah—‘Laksmana is equal to Rama.’
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visesa-laksana trtiya
visesa-laksana—special characteristic by which the particular object is unmistakely recognized;
tritya—irtiya.
After special characteristic trtiya is used.

I) Ex: kausthubhena bhagavantam adraksit—(lit.) ‘By the kausthuba gem he saw the Lord’ or ‘By
the kausthuba gem he was able to recognize the Lord when he saw Him.’

578
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prakrty-adibhyas trtiya
prakrty-adibhyah—after the prakrtyadis (see note 1); trtiya—trtiya.
After the prakrtyadis trtiya is used.
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I) The prakrtyadis: prakrti, prayah, gotra, sama, visama, dvi-drona, paficaka, sahasra, and other

words given in the examples.

IT) Examples:

* prakrtya krsnah—‘Black by nature’ or ‘Atractive by nature.’

* jatya gopalah— Cower by caste.’

* janusa karunah—‘Merciful by birth.’

* ramena anujah— ‘Because of Rama, he (Laksmana) is the younger brother.’
* namnda arjunah—° Arjuna by name.’

* atmana dvitiyah—‘Second to the soul.’

* sabhavena udarah— Generous by svabhava (his own nature).’
* prayena vaisnavah— Generally he is a vaisnava.’

* gotrena gargyah— By gotra he is Gargya.’
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yvad-artham anyat tasmac caturthi

yad-artham—for which purpose; anyat—other; tasmat—after that; caturthi—caturthi.

The object for which another thing is used takes caturthi.

I) Examples:

* malayai tulasi— Tulasi for mala.’

* randhanaya yamunodakam—°"Y amuna water is for cooking.’

* hari-pritaye harim bhajati— He worships Hari for the satisfaction of Hari.’
* har-bhaktih sukhaya kalpate—Hari-bhakti is for hapiness.’

* sevayai govindam yati— The act of going is done for the sake of seva.’

* pakaya vrajati—(lit.) ‘He goes for cooking’ (The act of going is done for the act of cooking.)

IT) Brhat 1068:
utpatena jiiapyac caturthi
‘That which can be inferred by an omen takes caturthi.’

* vataya kapilika vidyut—The meaning is that if one see a kapilika lightning in the sky that

indicates that there is going to be a storm.
* atapaya lohini vidyut—* A lohini lightning indicates drought.’
IIT) Brhat 1069:
tumv-anta-kriya-antare gamye tat-karmanas caturthi
‘The karma of tumu-antatakes caturthi if this tumu-anta is tacitly expressed.’

(tumu-anta is a dhatu in which the pratyaya tum[u] is applied. Tum/[u] expresses the bhava of the

dhatu, which can be translated as infinitive.)

* krsnaya gokulam yati—‘He goes to Gokula for Krsna.” Here the fumu-anta dhatu is tacit. If the
tumu-anta dhatu were to be made explicit, the sentence would be: krsnaya drastum gokulam yati,

or krsnaya sevitum gokulam yati, which means that he goes to Gokula to see Krsna or to serve

Him.
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nama-adibhir yoge caturthi
nama-adibhih—with the namah-adis; yoge—in yoga; caturthi—caturthi.
Words in yoga with namah, etc. takes caturthi.

I) The namah-adis: namah, svaha, svasti, svadha, vasat, alam, samartha, prabhu, paryapta.
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IT) Examples:

* krsnaya namah—‘Obeisances are payed to Krsna.’

* krsnaya svasti—‘Let there be all auspiciousness to Krsna.’

* govindaya svaha—‘"To Govinda I am offering.’

* pitrbhyah svadha—‘To the pitrs I am offering.’

* krsnah kamsaya alam (or samartha, prabhu, or paryapta)—‘Krsna is able to Kamsa’, ‘Krsna is
enough for Kamsa’.

IIT) Sometimes namah is put in samasa with [dukr[7i] and the dhatu namaskr is formed. With this
dhatu the karma must take dvitiya.

* krsnam namaskaromi—‘1 pay obeisances to Krsna.’

* But krsnaya namah karomi—‘1 pay obeisances to Krsna.’
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varanarthe tv alam-yoge trtiya
varana-arthe—in the sense of varana, obstructiong, restraining ; tu—but ; alam-yoge—in yoga with
alam; trtiya—trtiya.

But in yoga with alam in the sense of varana, trtiya is used.

I) This satra takes precedence over 580, regarding alam.
IT) Ex: alam krsna-vaimukhyena— (lit.) ‘No more with this turning away from Krsna’, or ‘Enough
with this turning away from Krsna’.
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caturthi hitady-arthaih
caturthi—caturthi, hita-adi-arthaih—hita (beneficial) and other words with same meanings.
Word in yoga with the hita-adi-arthas take caturthi.

I) Examples:
* sarvasmai hita hari-bhaktih—Hari-bhakti is beneficial for everyone.’
* haraye balih—*Offering for Hari.’
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asisi caturthi kusaladyaih
asisi—in blessings; caturthi—caturthi; kusala-adyaih—with the kusaladis.
Words in yoga with kusalam (auspiciousness), etc. take caturthi when the sentence expresses the
sense of blessings.

I) The kusaladis: kusalam, ayusyam, mangalam, bhadram, Sam, niramayam, prayojam, arthah.

1) Ex: vaisnavaya kusalam bhuyat—‘Let there be auspiciousness for the Vaisnava.’ (same
meaning with margalam, bhadram, and sam.)

584
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gamyasya yab-antasya karmano ’dhikarandc ca pancami
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gamyasya—of a word which should be understood by context, tacit; yab-antasya—of a dhatu
ending in krdanta pratyaya ya[p]; karmanah—after karma; adhikaranata—after adhikarana; ca—
and; paricami—paricami.

Paiicami is used after the karma and adhikarana of a tacit dhatu ending in ya/p].

I) Brief explanation about ya/p]:

The krdanta pratyaya ya[p] is a replacement (adesa) of [k]tva. It is applied when the dhatu is
preceded by Upendra.

These pratyayas are used when there are two kriyas performed by the same karta. [k[tva and ya/p]
are applied to the first kriya.

a) Example with [k/tva:

bhakto gitam pathitva jiianam labhate—"The devotee after having studied the Gita gets
knowledge.’

b) Example with ya/p]:

krsna-riipam samdrsya arjunas tusyati—‘ After having seen Krsna’s form Arjuna feel satisfaction.’
(/k]tva and ya/p] are treated in more detail in krdanta section, 612.)

IT) Example of the siitra:

govardhanat preksate krsnah— From Govardhana, Krsna sees.’

(govardhanat is Pancami by 584)

In this sentence the implicit yab-anta dhatu might be:

* govardhanam aruhya—* After climbing Govardhana’ (here govardhanam is the karma of the
yab-anta ‘aruhya’.)

* or govardhane upavisya—* After sitting in Govardhana’ (here govardhane is the adhikarana of
the yab-anta ‘upavisya’. When the yab-antasya is not used, then Govardhana takes paricami.)
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anyarthadibhir yoge paiicami
anya-artha-adibhih—after the anyarthadis (anya and words with similar meanings); yoge—in yoga;
paricami—paricami.
After words in yoga with anyarthadis, paiicami is used.

I) The anyarthadis: anya, bhinna, itara, pratyogi, rte, arat (far or near), the arabhyarthas (arabhya,
and words meaning ‘beginning’), dhik-sabdas (words indicating direction, even if they are used in
different sense.)
IT) Examples:
* anyah krsnat— Other than Krsna.’
* bhinno ramat— Different from Rama.’ (Same meaning: itara and pratyogi.)
* arat vindavanat—‘Near to Vrndavana.’
* (dik-Sabda) purvam vrajat— East of Vraja.’

ramah krsnat purvah— 'Rama is before Krsna.’

prag dina-katipayat—*A few days before.’
III) From Candra-sitram:

rte dvitiya ca
‘In yoga with rte, dvitiya is also used.’
Ex: (Bg 11.32) rte 'pi tvam navavisyante sarve— Except for you, all will not continue existence.’
IV) Brhat 1073:
apa-pari-yuktat paiicami varjane

‘Paiicami is used after a word in yoga to apa or pari, when the meaning is varjana (exclusion).’
a) Ex: apa (or pari)vaikunthat samsarh— Away from Vaikuntha there is samsara.’
V) Brhat 1077:

24



an-yuktat paiicami maryada-abhividhyoh

‘Paficami is used after a word in yoga with a/n/, in the sense of maryada (limit—but not including
the limit itself) and abhividhi (limit—including the limit itself).’
a) Examples:
* g sagarad ganga gacchati— The Ganges goes up to the ocean.” (maryada)
* @ samastad visnuh vyapnoti—‘Visnu pervades everything.” (abhividhi)
VI) Brhat 1079:

yvatah kaladhvanor manam tasmat paiicami,

kalat tu saptami, adhvana prathama ca

‘The point from which time or path are measured takes paiicami, but the time and path
themselves take saptami. The path can also take prathama.’
a) Examples:
* Sayanyah prabhodhani masa-catustaye—(lit.) ‘From Sayani Ekadasi, Prabhodani Ekadasi in four
months.’
* ravi-vasarat sukra-vasarah parica-dinesu—(lit.) ‘From Sunday, Friday in five days.’
* mathurayah govardhano yojana-dvaye (or yojana-dvayam)— ‘From Mathura to Govardhana
there are two yojanas.’
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g gt gt = fommmt fgdftan = iw=al

prthan-nana-yoge paiicami trtiya ca vina-yoge dvitiya ca
prthak-nana-yoge—in yoga with prthak or nana (both meaning without, exclusion); paficami—
paricami;, trtiya—trtiya, ca—and; vina-yoge—in yoga with vina (other); dvitiya—dvitiya; ca—also.
Words in yoga with prthak or nana take paiicami or trtiya, and words in yoga with vina take
dvitiya, as well as paiicami or trtiya.

I) Examples:
* prthak krsnat or prthak krsnena—"Without Krsna.’
* vina krsnat, vina krsnena or vina krsnam— Other than Krsna.’

587
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hetos trtiya
hetoh—after hetu (note 1); trtiya—trtiya.
The word which indicates heru takes treiya.

I) Hetu means ‘cause’ (phala-siddhau yogya hetuh—* Hetu is that which is capable of producing the
effect’). If there are various causes but one wants to refer to a particular result, then that will take
trtiya.
IT) Examples:
* krsnena sah sukham asti— By Krsna, he is happy.’
* Sraddhaya hari-bhaktih— By sraddha, there is Hari-bhakti.’
IIT) Brhat 1082:
rnat paiicami

‘After words meaning rna (debt), paiicami is used (even if rna is hetu).’
a) Ex: bhakti-lavad (rna) harih baddho bhavati— By a moment of devotional service, Lord Hari is
bound.’
IV) Brhat 1083:

gunad dhetoh paiicami trtiya va
‘If the hetu is guna-vdci, both trtiya or paricami can be used.’
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* qvaisnavatvat (or avaisnavatvena) samsari—° Because of not being a Vaisnava he is in the cicle of
birth and death.’
a) Besides the definition in note I, there is another difinition of hetu: avyabhicarena jiiapakas ca
hetuh—* Hetu is also that which is always an indication of something else.’
* govardhane krsnah asti, sarva-akarsi-venu-Sabdat (or sabdena)—‘Krsna is in Govardhana,
(why?) because of the all atracting sound of the flute.’
* atra krsno na asti, anuphalabdheh (or anuphalabdhya)—Krsna is not here, (why?) because of
anupalabdhi (He is not seen, He is not found...).’
b) If instead of guna, the hetu refers to a dravya (substance), it takes paficami.
* parvato 'yam vahninan dhumat— This mountain has fire, (why?) because of smoke.’
V) Brhat 1084:
radha-gopi-samjiiabhyam tu na paiicami
‘If hetu is radha-samjiia or gopi-samjiia, paricami is not used.” (Only trtiya is used.)
a) This szitra modifies sitra 587 IV.
b) Examples:
* Sri-krsna-krpaya sukham— ‘Happines due to the krpa of Sri Krsna.’
* Sri-krsna-madhurya sukham—Happines due to His madhuri, sweetness.’
VI) Brhat 1085:
hetu-sabda-prayoge hetau sasthi
‘When the word hetu itself is used along with a word which indicates the hetu, sasthi is used after
both words.’
* krsnasya hetor vasati—He lives for the sake of Krsna.’
a) If hetu is part of a samasa, then sasthi is applied after the samasa:
* prema-hetoh krsnam bhajati—‘Due to prema, he worships Krsna.’
VII) Brhat 1086:
krsna-nama-yoge nimitta-karana-hetv-arthad dvitiya-varjam
sarva-visnubhaktayah
‘In yoga with krsna-nama, after nimitta, karana, or hetu-artha, any Visnubhakti can be used, except
dvitiya.’
* krsno mathuram gatah— Krsna has gone to Mathura.’ kim nimittam— "Why?’ or ‘For what
reason?’
Optional forms: kena nimittena, kasmai nimittaya, kasmat nimittat, kasya nimittasya, or kasmin
nimitte.
VIII) Brhat 1088:
dura-antika-artha-bahir-yoge sasthi paiicami ca, dura-antika-arthebhyo
dvitiya-trtiya-paiicami-saptamyo nama-matra-arthe
‘Words in yoga with diira, antika, or bahis take paficami or sasthi (but diira and antika themselves
can take dvitiya, trtiya, paiicami, or saptami in the meaning of nama-matra.)’
a) Examples:
diram (or durena, dirad, dure) vrajasya (or vrajad) tisthanti pulindah— The Pulindas stay far
from Vraja.’
[Nama-matra here shows that the meaning of diira does not change when different Visnubhaktis
are applied. It means ‘far’ with any form. The dvitiya, trtiya, paiicami, or saptami Visnubhaktis do
not indicate karma, karana, avadhi or adhikarana in this case.]
* antikam (or antikena, antikad, antike) vrajasya (or vrajad) vasanti brahmanah— The brahmanas
live near Vraja.’

587a
samanyato visesasya nirddharane sasthi saptamyau,
visesatas cet paiicamy eva
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samanyatah—{rom samanya (a common category); visesasya—of visesa (a specific individual or
group); nirddharane—in the particularization, ascertainment, or selection; sasthi-saptamyau—
sasthi or saptami; visesatah—{rom peculiar category; cet—if; paificami—paricami; eva—only.
(1st. part) In the selection of visesa from samanya, sasthi or saptami is used after the samanya.

I) Examples:

* yadunam (yadusu) vrsnayah sresthah—Amongst the Yadus, the Vrsnis are the best.’

(In this example the Yadus are the samanya, the Vrsnis are the visesa, that you want to select from
the amongst the Yadus. Therefore ‘the Yadus’ takes sasthi or saptami.)

* (Bg 7.3) manusyanam sahasresu kascit yatati siddhaye—° Amongst thousands of men, one
endeavors for perfection.’

(Here sahasresu is the samanya and kascit the visesa. saptami has been used.)

* siddhanam kascin mam vetti tatvatah— Amongst those who have achieved perfection, hardly
one knows me in truth.’

(Here siddhanam is the samanya, and kascit the visesa. sasthi has been used.)

(2nd. part) If the visesa is selected from a visesa category, paiicami is used after the category.

I) Ex: mathura sraudhnebhya adhyatara—The people of Mathura are richer that the people of
Sraudhna.’

(The use of paficami here indicates that the Sraudhna people are already rich, they have this
special characteristic—visesatah, but still the people of Mathura is richer.)

587b

3 e ot I E o LNt l Bl CEa e aa atatall

uktasya yasya kriya-kalo ’nyasya kriyavakasas tasmat saptami

uktasya—of the ukta-karaka; yasya—of such karaka; kriya-kalah—the time when a particular
activity is performed; anyasya—of another karaka (regardless whether it is ukta or anukta); kriya-
avakasah—the possibility of a second activity; tasmat—after that (after the kriya-kala); saptami—
saptami.

(lit.) Saptami is applied after kriya-kala of the ukta-karaka which have the kriya-avakasa of
another karaka.

I) When the activity done by the ukta-karaka takes place, and simultaneously another activity of
another karaka is also tanking place, the activity of the ukta-karaka takes saptami.

IT) This usage is also called Locative Absolute. In Sanskrit is usually referred as sati saptami. It is
so called because the word sati (krdanta form of the dhatu as+ [$]at[r] pratyaya+ svadi ni) is
implicit.

IIT) Example:

a) gavah tisthanti; krsno gayati— The cows stand; Krsna sings.’

(gavah is ukta-karta)

These two sentences can be connected like this:

yada gavah tisthanti tava krsno gayati— ‘When the cows are standing, Krsna is singing.’

The sitra says that the kriya-kala (tisthanti) takes saptami, but the kriya, which is akhyata, cannot
take svadis. Therefore the kriya has to be turned to nama by krdanta suffix. When the kriya is
made krdanta, it becomes an adjective of the ukta-karaka, and it takes saptami along with the
ukta-karaka. The two sentences in the example take the following form:

gosu tisthantisu krsno gayati— When the cows are standing, Krsna sings.’
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b) ga duhyante; krsno gayati—‘The cows are being milked; Krsna sings.’

(gah is ukta-karma)

These two sentences can be joined:

yvada ga duhyante tada krsno gayati

Or applying siitra 587b:

gosu duhyamanasu krsno gayati— When the cows are being milked, Krsna sings.’

¢) (SB 1.3.43) krsne sva-dhamopagate puranarko ’dhunoditah—Now, after Krsna has gone to His
abode, the purana-arka has arisen.’

‘ 588
fAfrarerHEa gt 1530

nimittat karma-samyoge saptami
nimittat—after the cause or reason (motive); karma-sanmyoge—when there is karma-samyoga,
conjunction with karma; saptami—saptami.
When the nimitta (cause or reason) of an activity is indicated simultaneously with the karma of
that activity, the nimitta takes saptami.
I) Ex: saurabhye tulasim jighrati—Because of the fragrance, he smells tulasi.”
(The nimitta, or the motive, is that he wants to smell the fragrance; and the karma is tulasi.)

Acyutadis

I) In Karaka-prakaranam the meaning of the Visnubhaktis is elucidated. As explained before the
Visnubhaktis are of two kinds: svadis and tibadis. In the previous sections, the use of the svadi
Visnubhaktis are explained. Now the tibadi Visnubhaktis are explained (The meaning of the
tibadis was summarily explained in Akhyata-prakaranam — 243-252.)

588a
AHHSSI:

vartamane ’cyutah
vartamane—in vartamana; acyutah—Acyuta.
In vartamana, Acyuta is used.

I) Although usually translated as Present tense, vartamana includes the following specific
conotations:

a) vacana-sama-kalatve—the kriya takes place at the same time that the description is given.

Ex: vaisnavo vadati—"The Vaisnava is speaking.’

b) tri-kala-bhavesu sada-tanatve—the kriya exists always in the three phases of time: past, present
and future.

Ex: bhagavan virajate—Bhagavan exists.’ (By this definition of vartamana it is understood that
Bhagavan exists eternally.)

¢) bahu-kalatve—the kriya has been taken place since a long time.

Ex: ganga sravati— The Ganges has been flowing (for a long time.)’

d) tat-caritatve—the kriya expresses the nature or character.

Ex: bhakto bhagavantam pijayati—The devotee worships Bhagavan.’ (This is the nature or habit
of the devotee, therefore even if he is not doing the worshiping at that particular moment, this
statement is always correct.)

e) paunah punye ca—the kriya is repeated again and again.

Ex: tvam eva prcchati harih sakhi mad-viloke— O sakhi, after seeing me, Hari only asks about you
again and again.

! Brhat 1102
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IT) Brhat 1106:

paroksanadyatana-bhute ’dhoksajah
‘Adhoksaja is used for past tense when it does not include the same day, and the activity is not
witnessed by the speaker.’
(The additional information here is that Adhoksaja should be used for anadyatana bhiita-kala, the
past tense not including the same day.)
Ex: vrndavane krsnas cikrida—Krsna played in Vrndavana.’
a) Parva-paksa (opposite argument): Since Adhoksaja describes an activity which has not been
witnessed by the speaker how it can be used by uttama-purusa? As in a sentence: aham uvaca—°1
spoke.’
The explanation is that due to certain emotional conditions the person may not be aware of his
acts, as for example in the following sentence:
hari-prema-matto "ham kim vilalapa—‘Being intoxicated by Hari-prema what did I say?

III) Brhat 1108:
pura-yoge bhutesvaradi-trayam acyutas ca
‘In yoga with piira (formerly), Bhitesa, Adhoksaja or Acyuta can be used.’
Ex: iha pura krsno ’kridat (Bhatesvara)—‘Formerly Krsna played here.’
The sentence has the same meaning if Bhiitesa (akidit), Adhoksaja (cikrida), or even Acyuta, in
the sense of past (kridati), are used.

589
9 I TE == 1SR

smena yoge tv aparokse cacyutah
smena—with sma (particle that when it is joined to Acyuta gives the sense of past tense); yoge—in
yoga; tu—but (it should be anyadyatama, not in the same day); aparokse—even if it is not seen;
ca—and; acyutah—Acyuta.
In yoga with sma, whether paroksa or aparoksa, only Acyuta is used for anyadyatama Past
tense.

I) Ex: bhajati sma krsnam—He worshiped Krsna.’
IT) If the words piira and sma are used in the same sentence, sitra 589 takes precedence over 588a
III.
Ex: pasyati sma piira ramam—‘In ancient times he saw Rama.’
IIT) Brhat 1110:
prasnasyuttare nanuyoge bhutesv acyuto, nu-nabhyam va
‘When there is prasna-uttara (answer to a question), in yoga with nanu, then Acyuta is used for
any past tense. But in yoga with nu or na, this rule is optional.’
Examples:
The question: apasyah krsnam?—Did you see Krsna?’
* nanu pasyami—Yes, [ saw Him.’
* nu pasyami or nu apasyam—-Yes, I saw Him.’
* na pasyami or na apasyam—-No, I did not see Him.’

590
RIS FaTheRAl FHichd 1110l
yavat-purabhyam acyutah kada-kahimbhyam kalkis ca
yavat-pirabhyam—with yavat and piira; acyutah—Acyuta; kada-kahimbhyam—with kada and
kahim; kalkih—Kalki; ca—also.

29



In yoga with yavat or pura, only Acyuta is used for future tense (bhavisyat-kala), but in yoga
with kada or kahim, Acyuta, Kalki, and Balakalki can all be used for bhavisyat-kala.

I) Examples:
* yavat pasyami krsnam—For sure I will see Krsna.’
* pira pasyami krsnam—-Soon I will see Krsna.’
* kada pasyami krsnam— When will I see Krsna?’ (Acyuta)
Options: kada draksyami krsnam (Kalki) or kada drastasmi krsnam (Balakalki).
IT) Brhat 1114:
kim-katara-katamair lipsayaii ca te
‘In yoga with kim, katara, or katama, either Acyuta, Balakalki, or Kalki can be used when there is
lipsa (the desire to obtain something.)’
a) Ex: Somebody wants to see Krsna, therefore he asks:
kah krsnam darsayati— Who will show Krsna?’ (Acyuta)
Options: kah krsnam darsayisyati (Kalki) or kah krsnam darsayita (Balakalki).
IIT) Brhat 1118:
vartamana-samipye varatamanavad va bhiite bhavisyati ca
‘For near past or near future, the dhatu is optionally used as vartamana (Acyuta).
Examples:
* Question: kada tvam krsnam adraksih— ‘When did you see Krsna?’ (past)
Answer: esa pasyami—‘1 just saw Him.” (Acyuta)
* Question: kada tvam krsnam draksyasi— When will you see Krsna?’ (future)
Answer: esa pasyami—1 will see Him very soon.” (Acyuta)
IV) Brhat 1126:
iccha-arthad vartamane vidhy-acyutau
‘If an iccha-artha dhatu is used, then both Vidhi and Acyuta can be used in vartamana-kala
(present).’
(iccha-artha dhatu—a dhatu in the sense of ‘desiring’)
Ex: icchet krsnam” (Vidhi) or icchati krsnam (Acyuta)—He desires Krsna.’
“(not ‘He should desire Krsna’)
V) Brhat 1127:
iccha-artha-dhatu-sattve,
vidhi-nimantrana-amantrana-adhisti-samprasna-prarthanesu ca
vidhi-vidhatarau
(1st part) “When an iccha-artha dhatu is used, the main dhatu is put in Vidhi and Vidhatr.’
(2nd part) ‘Vidhi and Vidhatr is also used when the meaning is vidhi, nimantrana, amantrana,
adhisti, samprasna, or prarthana.’
a) (1st part) Ex: icchami krsnam pasyeyam (Vidhi) or icchami krsnam pasyani (Vidhatr)—1 wish
to see Krsna.’
b) (2nd part) Meanings and examples:
* vidhi—(to give an instruction) sva-vrtim kuryat (or karotu) krsnam bhajet— One should do his
own duty and one should worship Krsna.’
* nimantrana—(to engage somebody in a particular activity because the scriptures prescribe such
activity) iha bhurfijithah (or bhurnksva) vaisnava— O Vaisnava, please come and eat here.’
* amantrana—(to invite according own’s desire) iha asithah —Please come and sit here.’
* adhisti—(to request respectfully) guro mam krsnam upadiseh (or upadisa)—O guru, please
instruct me about Krsna.’
[In yoga with sma, in the sense of adhisthi, only Vidhatr is used.
Ex: krsnam bhaja sma—Please worship Krsna.’]
* samprasna—(to ask permision) kim gitam adhiyiya $ri-bhagavatam—‘Should I study the Gita or
the Sr1 Bhagavata?’
* prarthana—(to pray) labheya (or labhetam) hari-bhaktim—‘May he obtain Hari-bhakti.’
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VI) Brhat 1128:
praisa-atisarga-prapta-kalatvesu vidhatr-visnukrtyau
‘When there is praisa, atisarga, or prapta-kala, then Vidhatr or Visnukrtya can be used.’
a) Meanings and Examples:
* praisa (prerana—setting in motion, urging, impelling, commanding, appointing, encouraging,
giving inspiration to work, etc.) krsnam bhaja tvam—-Y ou must worship Krsna.’
* atisarga (permission) kamam bhaja tvam krsnam—-Yes, as you desire, worship Krsna.’
* prapta-kala (appropriate time) krsna-bhaktau kalas te praptah krsnam bhaja—Your time for
Krsna-bhakti has come, now do your bhajana.’
b) Visnukrtya (krdanta pratyayas used in the sense of vidhi, etc.: tavya, ahiya, yat, kyap, nyap,
kelima) krsnah bhajaniya tvaya—Krsna must be worshiped by you.’
VII) Brhat 1131:
arha-saktyor vidhi-visnukrtya-trnah
‘In the sense of arha (deserving, qualification) and Sakti (power, capability), either Vidhi,
Visnukrtya, or can be used.’
Examples:
* (arha) krsno rukminim udvahet—Krsna is qualified to marry Rukmini.’
* (Sakti) krsno rukminim haret—Only Krsna has the power to take Rukmini away.’
* (Visnukrtya) rukmini krsnena udvodhavya (or udvahaniya, hartavya, haraniya)
* (trn pratyaya) krsno rukminim udvodha (or harta)
VII) Brhat 1133:
man-yoge sarva-apavadi bhiitesah
‘In yoga with mafn], Bhiitesa is sarva-apavadi.’
a) The explanation is that if ma/rn] (no) is used, Bhiitesa is the apavada of everything, that is,
Bhiitesa is used to express any of the other tenses and moods, from Acyuta to Ajita.
Ex: ma krsnam parityaksi—'Don’t give up Krsna.’
(parityaksi—Bhiitesa of pari.tyaj[a] — according to Brhat 422, at-pratisedho ma-masma-yoge—
‘The particle a/t/ used in past tense is not applied when the dhatu is in yoga with ma and masma.”)
VIII) Brhat 1134:
masma-yoge bhiitesvaras ca
‘In yoga with masma, only and Bhiitesvara are used.’
Ex: masma krsnam tyaksih (Bhiitesa) or masma krsnam tyajah (Bhiitesvara)—‘Don’t give up
Krsna.’
IX) Brhat 1136:
api-jatvor yoge garhayam acyutah
‘In yoga with api and jatu, when these words have the meaning of garha (disaproval), Acyuta is
used.’
(Only Acyuta is used, even if the kriya is bhiita or whatever.)
Ex: api bhavan avaisnavam sraddhe bhijayati— "Why are you feeding a non-Vaisnava in the
Sraddha ceremony?’

Special Use of Atmapada and Parapada

590a'

forga Uit o FHIINHRATRS

niidbhya ubhayapadibhyo neh kartr-gami-kriya-phale
fiidbhyah—after dhatus in which 7 is it; ubhayapadibhyah—after ubhayapada dhatus; neh—after
nyanta dhatus; kartr-gami-kriya-phale—when the result of the kriya is going to karta.

' Brhat 1152
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After iiit dhatus, ubhayapada dhatus, and nyanta dhatus, atmapada Visnubhaktis are applied
in kartr-gami-kriya-phala.

I) The terms ‘atmapada Visnubhaktis® are implied from previous sitra na Brhat.
IT) Examples:
* atithih pakam kurute—"The guest is doing the cooking.” (Here it is undestood that the guest is
cooking for his own sake — he is not cooking for the household. But if one says ‘atithih pakam
karoti’ it would mean that he is cooking for others, because there is no kartr-gami-kriya-phala.)
* yajiiaih karmina indram yajante—‘With yajiias the karmis worship Indra.” (Those who are
offering the sacrifice will get the phala, result.)
* yisnumitro vaisnavena bhiksam karayate—Visnumitra makes the Vaisnava do the bhiksa,
colection.” (Here the result is going to the prayojaka-karta, Visnumitra. But if ‘karayati’ is used
instead of ‘karayate’, the idea is that Visnumitra is sending the Vaisnava to do the bhiksa, but
Visnumitra is not going to keep it to himself, he is going to give it to the Deity.)
* When the idea of kartr-gami-kriya-phala is explicit in the sentence, parapada can be used with a
nyanta dhatu.
Ex: visnumitra acarya-pakam vaisnavena karayati—‘‘Visnumitra makes the Vaisnava do the
cooking for the acarya.’
IIT) Brhat 1153:

sabda-antara-dyotite tu tat-phale syad vibhasaya
‘If in the sentence there is a word which specifically indicates for whom is the result of the activity,
then armapada is optional.’
Ex: sva-artham krsnam yajate or sva-artham krsnam yajati— He worships Krsna for his own
benefit.’
IV) Brhat 1154:

dhatoh kriya-vyatihare

‘In kriya-vyatihara (a interchange or reprocity of a activity) the dhatu takes atmapada.’
Ex: vyatisificate—He is throwing holi (and also receiving)’
(The dhatu sicfir] is originally parapada.)

V) Brhat 1158:
ner visah
‘After Upendra ni, vis[a] takes atmapada.’
Ex: nivisate—‘He retires.’
VI) Brhat 1159:
vi-parabhyam jeh

‘After vi and para, ji takes atmapada.’
Ex: vijayate—'He vanquish’; parajjayate—'He defeats.’
VII) Brhat 1160:

krinnah pary-ava-veh parat
‘After pari, ava, and vi, krif[ii] takes atmapada.’
Ex: parikrinite, avakrinite— ‘He hires’; vikrinite—‘He sells.’
VIII) Brhat 1163:

nauteh, prcches ca an yadi purvatah

‘After Upendra afn], dhatus nu and prcchfa] takes atmapada.’
Ex: anute—‘He cries’; aprcchate—‘He begs for permission.’
IX) Brhat 1164:

anv-an-paribhyah kridas ca
‘After anu, afn], and pari, krid[r] takes atmapada.’
Ex: anukridate, akridate, parikridate
X) Brhat 1165:

samo ’kujana isyate

‘After sam, krid[r] also takes atmapada, but the meaning should not be kujana, to make sounds.’
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Ex: sankridate—He plays together’. But sankridati sakatah—The bullock cart makes sounds.’
(parapada)
XI) Brhat 1166:
sakeh san-antat prcchayam
‘The dhatu sak/[a] takes atmapada after applying san (513), when it is used in the sense of prccha
(inquiry).’
Ex: hari-bhaktim siksate—‘He inquires about Hari-bhakti.’
XII) Brhat 1171:
stho nirnitau prakasane pratijiiayam
‘Stha takes atmapada in the sense of nirniti (decision), prakasana (make known, manifest), and
pratijiiad (make promise).’
Examples:
* vaisnava-acarya vicari tisthate—‘He decides about vaisnava-acarya.’
* krsnaya tisthate gopi—"The gopi makes Krsna to know that she is waiting for Him.’
* krsnam parama tisthate—He is making a promise (assuring with certainty) that Krsna is the
best.’
XIII) Brhat 1172:
pra-ava-sam-ves ca
‘After pra, ava, sam and vi, stha also takes atmapada.’
Ex: pratisthate, avatisthate, samtisthate, vitisthate
(Here there is no adhikara of nirniti, prakasana and pratijiia — XII)
XIV) Brhat 1173:
atha udo ’n-urddhva-cestane

‘After ud, in the sense of an-urddhva-cestana, stha is also atmapada.’
(an-urddhva—not upwards; cestana—physical activity)
Examples:
* hari-sevayam uttisthate— ‘He becomes enthusiastic for Hari-seva.’
* (counter example) asanad uttisthati krsnah—Krsna stands up from His asana.’
XV) Brhat 1174:

deva-arca-sangati-krti-maitrisu pathi kartari mantrasya karanatve ca akarmatve ca upa-

purvakat
‘After upa, stha takes atmapada if the meaning is deva-arca (worshiping God), sangati-kriti
(meeting), or maitri (friendship). The same also occurs when the word ‘pathin’ is the karta of the
sentence, or ‘mantra’ is the karana, or if upa.stha is akarmaka.’
Examples:
* bhakto harim upatisthate (deva-arca)—The bhakta worships Hari.’
* ganga yamunam upatisthate (sangati-kriti)—The Ganga meets the Yamuna.’
* arjunah krsnam upatisthate (maitri)—° Arjuna befriends with Krsna.’
* pantho mathuram upatisthate (pathi kartari)—‘The path goes to Mathura.’
* yaisnavo mantrena krsnam upatisthate (mantrasya karanatva)—‘The Vaisnava, by mantra,
attains Krsna.’
* harir anuvrate upatisthate— ‘Hari gives mercy (stands near) to the surrendered soul.’
XVI) Brhat 1175:
samah prcchati-gam-rcchi-svr-srubhyo vettitas tatha drso ’rtes ca akarmakatve
‘After sam, the dhatus pracchfa], gam[l], rcchla], svr, sru, vid[a], drs[ir] and r take atmapada in
kartr-vacya, when they are used as akarmaka.’
XVII) Brhat 1176:
an-purvat tu yamer haneh

‘After Upendra a[n], the dhatus yam[a] and han/a] take atmapada when they are used as
akarmakas.
Ex: ayacchate; ahate.
XVIII) Brhat 1177:
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ud-vibhyam tapateh
‘After ud and vi, tap[a] takes atmapada in akarmaka.’
Ex: uttapate, vitapate.
XIX) Brhat 1179:
prader uha-asyatibhyam va
‘After the pradis or Upendras, the dhatus uha and as/a] take atmapada optionally.’
(List of the 20 pradis under sitra 281.)
XX) Brhat 1180:
hvah sam-ni-vy-upatah sada
‘Hva always takes atmapada if it is preceded by sam, ni, vi or upa.’
XXT) Brhat 1181:
ahvah sparddhe
‘Ahva (a[n].hva) in the sense of sparddha (compete, challenge, try to control, overpower) takes
atmapada.’
XXII) Brhat 1190:
Jjio ’karmaka-apahnava-arthatah
‘Jiia takes atmapada when it is akarmaka or used in the sense of apahnava (conceal).’
Examples:
* ganga-jalasya janite (akarmaka)—‘He is considering it as if it were ganga-jala.’
* tattvam upajanite (apahnava-artha)—‘He conceals the truth.’
XXIII) Brhat 1191:
sam-pratibhyam samutkantha-purvaka-smaranam vina
‘After sam and prati, jiid takes atmapada, except when the meaning is samutkantha-pirvaka-
smarana (remembering with great eagerness.)’
Examples:
* samjanite bhaktam harih—"Hari makes a promise to the devotee.’
* (counter-example) harim samjanati bhaktah— The devotee remembers the Lord with great
eagerness.’
XXIV) Brhat 1192:
yatna-upasantvana-jiiana-bhasanesu upamantrane vimatau capi vadateh
‘In the sense of yatna (enthusiasm), upasantvana (pacifying), jiana (knowledge), bhasana
(enlightenment), upamantrana (taking in private), and vimati (quarrel or difference of oppinion),
vad[a] takes atmapada.’
Examples:
* bhaktau vadate vaisnavah (yatna)—‘The Vaisnava is very enthusiastic in bhakti.’
* harir bhaktan upavadat (upasantvana)— Hari consoles the bhaktas.’
* bhakto harim vadate (jiana)— The devotee speaks properly to the Lord.’
* harir bhaktau vadate (bhasana)—Hari enlightens bhakti.’
* harir gopim upavadate (upamantrana)— Hari talks to a gopi in private.’
* vivadante tarka-nisthah (vimati)—The logicians are arguing with each other.’
XXV) Brhat 1194:
anor akarmakat tatra
‘After anu in the sense of akarmaka, vad[a] also takes atmapada.’
Ex: anuvadate §ri-sukasya sutah—Suta Gosvami is repeating what he heard from Sukadeva
Gosvami.’
XXVI) Brhat 1195:
vipralape vibhasaya
‘In vipralapa (opposing statements), vad/a] takes atmapada optionally.’
Ex: vipravadante (or vipravadanti) smartah— The smarta brahmanas speak opposing statements.
XXVII) Brhat 1199:

2

udah sakarma-carateh
‘After ud, car[a] takes atmapada if it is sakarmaka.’
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Ex: uccarate karmo visnubhaktah—Visnubhakta transcends karma.’
XXVIII) Brhat 1200:
trtiya-yogatah samah
‘After sam in yoga with a word in #rtiya, car[a] takes atmapada.’
Ex: rathena saricarate harih—Hari goes with the chariot.’
XXIX) Brhat 1203:
atha smr-jiia-pasyatinam sanah
‘After san (sananta) smr, jiia and drs[ir] take atmapada.
XXX) Brhat 1208:
an-avane bhunakteh
‘Bhuj[a] takes atmapada when it does not mean avana (protection).’
(Bhujla] (rudhadi) has two meanings: protecting and eating.)
Examples:
* bhunkte, upabhunkte.
* (counter-example) bhunakti prthivim ramah— ‘Rama protects the earth.’
XXXT) Brhat 1213:
apad vadah
‘After Upendra apa, vad]a] takes atmapada, if there is kartr-gami-kriya-phala (590a).’
Ex: apavadate—He spreads rumors (in his favor).’
XXXII) Brhat 1215:
Jiia upendra-vina-bhavat
‘Jna takes atmapada if it is not preced by Upendra and there is kartr-gami-kriya-phala.’
Examples:
* krsnam janite bhaktah— The bhakta knows Krsna.” (The bhakta gets the benefit of the kriya).
* (counter-example) gopah krsnasya gam janati— The gopa knows the cow of Krsna.’
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