
Chapter V 
KÄRAKA-PRAKARAËAM 

 
INVOCATION 

yaù kartä karma karaëam 
saàpradänam açeñataù 

äpädänädhikaraëe 
tat-sambandho bhaved iha 

(This sloka has double meaning—gramatical and devotional—, therefore two meanings are 
assigned to the words) 
yaù—which / who; kartä—the agent of the action / creator; karma—object; karaëam—instrument; 
saàpradänam—beneficiary; açeñataù—in all respects; äpädäna—place of origin or separation / 
source; adhikaraëe—and place of action / substractum; tat-sambandhaù—the relationship wih it / 
Him; bhaved—can be; iha—in this chapter / in this world. 
 
1) In this chapter the sambandha of näma with kriyä is explained in detail as: kartä,  karma, 
karaëa, saàpradäna, apädäna and adhikaraëa. 
 
2) In this world everything can be related to the Lord because He is the creator, the object and the 
instrumental cause of creation, and the beneficiary, the origin and substractum of everything.  

*     *     * 
Note — For the sake of clarity, in many case the sandhi rules are not applied to the examples. 
 

550 

Wk-iÜbhuTveZvek-iÜbhuvcNaaiNa ))550)) 
 eka-dvi-bahutveñv eka-dvi-bahu-vacanäni 

eka-dvi-bahutveñu—in singular, dual and plural number; eka-dvi-bahu-vacanäni—singular, dual 
and plural endings. 
In singular, dual and plural, singular, dual and plural endings are used. 
 
I) This is applicable both to näma and kriyä. 
II) Ex: 
a) kåñëaù bhavati (kåñëa+ s[u], bhü+ tip) — ‘Kåñëa exists’. 
b) bälaräma-kåñëau bhavataù (bälaräma-kåñëa+ au, bhü+ tas) — ‘Bälaräma and Kåñëa exist’. 
c) nanda-räma-kåñëäù bhavanti (nanda-räma-kåñëa+ jas, bhü+ anti) — ‘Nanda, Räma and Kåñëa 
exist’. 
 

551 

YauZMadae GaaErve Tvek-Tve iÜTve bhuvcNaMa( ))551)) 
 yuñmado gaurave tv ekatve dvitve bahu-vacanam 

yuñmadaù—after yuñmad (madhyama-puruña, second person); gaurave—in respect; tu—but; 
ekatve—in singular; dvitve—in dual; bahu-vacanam—plural number. 
The plural number of yuñmad is used for singular and dual to indicate respect. 
 
I) Ex: 
a) he pitar tvam vada (familiar address; yuñmad+ su→ tvam) — ‘Dad, speak’. 
b) he pitar yuyaà vadata (respectful address; yuñmad+ jas→ yuyam) — ‘O father, please speak’. 
c) he pitarau yuvän paçyatam (familiar address; yuñmad+ au→ yuvän) — ‘Dad and mammy, see’. 
d) he pitarau yuyaà paçyata (respectful address) ‘O father and mother, please speak’. 



551a1

iÜvJaRTadaidMaa}aaÀ 
 dvi-varja-tad-ädi-mäträc ca 

dvi-varja—excluding dvi; tad-ädi-mäträt—after the tadädis, 222 (mäträt indicates that this rule 
applies to the tadädis when they appear by themselves or at the end of a samäsa); ca—also. 
Excluding dvi, the plural number of the tadädis is also used for their singular and dual to indicate 
respect. 
 
I) Ex: tava guruù kuträsti—‘Where is your guru?’ 
tatra te virajante—(lit. ‘They are shining there’) ‘He (the revered) is there’. 
 

551b2

PaUJYavaic>YaSTvadraiDaKYae 
 püjya-väcibhyas tv ädarädhikye 

püjya-väcibhyaù—after püjya-väcis, words used for respectable people; tv—but; ädara-adhikye—
in the sense of ‘more respect’. 
But for the püjya-väcis their plural number is used instead of singular and dual to indicate more 
respect. 
 
I) Ex: yathä guruvaù samädiçanti—(lit. ‘As the gurus order’) ‘As the worshipable guru orders.’ 
 

552 

ASMadSTvGaaErve_iPa ))552)) 
 asmadas tv agaurave ’pi 

asmadaù—after asmad; tu—but; agaurave—without respect; api—even. 
But the plural of asmad can also be used for singular and dual even if the sense of respect is not 
implied. 
 
I) Ex: vayam brümaù (plural)— ‘We speak’, can be used by both: 
‘I speak’— (aham bravimi, singular), and ‘We two speak’— (avam brüvaù, dual). 
 

552a3

JaaTYaa:YaaYaaMaek-vcNae bhuvcNa& va 
 jäty-äkhyäyäm eka-vacane bahu-vacanaà vä 

jäti—class; äkhyäyäm—in naming; eka-vacane—in singular; bahu-vacanam—plural; vä—optional. 
When refering to a jäti, plural can be used instead of singular. 
 
I) sampüjyä tulasé—‘Tulasé is worshipable’ 
sampüjyäù tulasyaù—‘ The tulasés are worshipable’ (jäti, all of them). 
 
 
 

553 

JaaTYaa:YaaYaaMaek-vcNae bhuvcNa& va ))553)) 

                                                 
1 Båhat 954 
2 Båhat 955 
3 Båhat 957 
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 prathamä näma-mäträrthe 
prathamä—the first case; näma—the näma; mäträ-arthe—only in this meaning. 
Prathamä is used only to indicate the näma. 
 
I) In a sentence the word which appear in prathamä usually refers to the subject of that sentence. 
But the technical sanskrit word fot ‘subject’ is ukta. 
II) If the sentence is in the active voice, the subject is the agent (kartä) of the verb; if the sentence 
is in passive voice the subject is the object (karma) of the verb. 
 

554 

SaMbaeDaNae c ))554)) 
 sambodhane ca 

sambodhane—in calling or addressing (vocative); ca—also. 
Prathamä is also used in sambodhana. 
 

555 

SaMbNDae Tadaé[YaaTzïq ))555)) 
 sambandhe tad-äçrayät ñañöhé 

sambandhe—in a relationship (between two nämas); tad—of that; äçrayät—after the äçraya (the 
basis or shelter of that relationship); ñañöhé—the sixth case (possessive or genitive). 
In sambandha, that which is the äçraya of the sambandha takes ñañöhé. 
 
I) Äçraya (lit. shelter, or the basis of the relationship) is the word which is used in sanskrit as 
reference to point to something else. 
Ex: kåñëasya mälä (kåñëa+ ëas)— ‘The garland of Kåñëa’. 
II) Usually the sambandha between nämas is indicated in English by the preposition of. 
III) Båhat 960 (våtti): 

sva-svämé janya-janako ’vayavävayavé tathä 
sthäny-ädeça iti proktäù sambandhäç copacärataù 

‘There are four types of sambandha, relationship: a) sva-svämé—property-proprietor; b) janya-
janaka—son-father (generated-generator); c) avayava-avayavé—part-whole; d) sthäni-ädeça—
original-substitution.’ 

viñëor bhakto hareù putraù çré-kåñëasya padämbhujam 
trivikramo ’py uddhavasya catur dheyam udähåtiù 

‘ Examples: a) viñëoù bhaktaù—the devotee of Viñëu; hareù putraù—son of Hari; çré-kåñëasya 
padämbhujam—the lotus feet of Kåñëa; uddhavasya trivikramaù— Trivikrama the replacement of 
Uddhava (160).’ 
IV) The sambandha explained in this sütra is specifically between two nämas, and it is indicated 
by ñañöhé. But there are other types of sambandhas such as those between näma and kriyä, etc. as 
explained in the following sütras up to the end of this chapter. V) In Vyakaraëa, ‘sambhanda’ is a 
technical word which refers to these two types of relationships: näma with näma (ñañthé 
Viñëubhakti), and näma with kriyä (other Viñëubhaktis).  
 

556 

i§-YaaSaMbNDaivXaeiz k-ark-Ma( ))556)) 
 kriyä-sambandha-viçeñi kärakam 

kriyä—with kriyä, or verb; sambandha-viçeñi—having specific relationship; kärakam—käraka. 
That which has a specific sambandha with kriyä is called käraka. 
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I) In Sanskrit, the dhätus, as the verbs in any other language, are used to indicate action, state of 
being and feelings. These functions of the dhätu are called kriyä. 
II) The words used in ñañöhé and sambodhana don’t have a direct or specific relationship with the 
verb (kriyä-sambandha). But the kartä or agent of the action, the karma or object, etc. have this 
specific sambandha with kriyä as mentioned in the Invocation to this chapter, and they are called 
kärakas. The kärakas are: kartä,  karma, karaëa, saàpradäna, apädäna and adhikaraëa, which are 
expressed by the six types of Viñëubhaktis: prathamä, dvitéyä, tritéyä, caturthé, païcamé and 
saptamé. Therefore ñañöhé and sambodhana are not kärakas.  
 

557 

Aa:YaaTaadYaae Ya}a i§-YaNTae Tadu¢-Ma( ))557)) 
 äkhyätädayo yatra kriyante tad-uktam 

äkhyäta-ädayaù—äkhyäta pratyayas, etc. (tibädis, kådanta and taddhita pratyayas); yatra—in which 
(in any giving käraka, like kartä, karma, käraëa, etc); kriyante—are made, are applied;  tad—that 
(that particular käraka); uktam—called ukta, the subject of the sentence (lit. ‘that which is spoken 
of’). 
In whichever käraka the äkhyäta, etc. is used, that käraka is ukta. 
 
I) Practical translation for this sütra: ‘When the dhätu is used in kartå-väcya, kartä is ukta; when it 
is used in karma-väcya, karma is ukta. (In bhäva-väcya, nothing is ukta). 
II) Båhat 962, våtti: 

uktät näma-mäträrthe dyotye prathämaiva (yady bädhakäntaraà na syat) 
‘Since ukta only indicates näma (553), it takes prathamä Viñëubhakti, (provided there is no 
bädhaka, obstruction).’ 
Ex: a) vaiñëavaù mäläm karoti —‘The Vaiñëava makes the garland.’  
Because this sentence is in kartå-väcya, the kartä (vaiñëavaù) is ukta, therefore it takes prathamä, 
553/557 II). 
b) mälä vaiñëavena kriyate ‘The garland is made by the Vaiñëava.’  
Because this sentence is in karma-väcya, the karma (mälä) is ukta, and it takes prathamä, 553/557 
II). 
III) Bhäva-väcya:  
Ex: mäläm vaiñëavena kriyate—‘The act of making the garland is done by the Vaiñëava.’ In bhäva-
väcya the dhätu is the main topic of the sentence, therefore nothing is ukta (nothing is in 
prathamä). 
IV) There are other usages such as käraëa-väcya, sampradhana-väcya, etc., but these cases are not 
common and are not treated here. 
V) Kådanta and taddhita will be explained in following chapters, and the examples of bädhaka will 
be clear after studying the kådanta section.  
IV) Example with bädhaka: 
kåñëaù vaiñëavam mäläm kurvantam paçyati—‘Kåñëa sees the Vaiñëava who is making the 
garland.’ 
Here kåñëaù is ukta for paçyati (that is, kåñëa is the kartä of paçyati which is in kartå-väcya) and 
takes prathamä Viñëubhakti. But ‘vaiñëavam’, although is the kartä related to the kådänta word 
‘kurvantam’, which is also in kartå-väcya, does not take prathamä because there is bädhaka, 
obstruction.  
The bädhaka here is that in this sentence both äkhyäta (paçyati) and kådanta (kurvantam) are 
used, and between äkhyäta and kådanta, äkhyäta is mukhya, or takes precedence. Therefore the 
kartä of paçyati (kåñëaù) is ukta, whereas the kartä of kurvantam (vaiñëavam) is anukta, because it 
is the karma of  paçyati.  
 

558 
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o¢-adNYadNau¢-Ma( ))558)) 
 uktäd anyad anuktam 

uktät anyat—other (käraka) than ukta; anuktam—called anukta. 
The käraka which is not ukta is anukta. 
 
I) The anukta käraka never takes prathamä. 
 

559 

SvTaN}a& TaTPa[YaaeJak-Ä k-Ta*R ))559)) 
 svatantraà tat prayojakaï ca kartå 

svatantram—independent; tat—that (käraka); prayojakam—that which causes; ca—and; kartå*—
the kartä. 
*(kartå is used in Brahma-liìga because it refers to käraka, as a gramatical element). 
The agent of a kriyä is called kartä and it can be svatantra or prayojaka. 
 
I) Types of kartä:  
a) svatantra—the kartä who does the kriyä (activity) by himself. 
b) prayojaka or hetu-kartä—the kartä who causes somebody else to do the kriyä. 
Svatantra is again of two types: 
kevala-svatantryena—(doing the kriyä out of his own volition). 
prayojaka-mäträ-adhinatvena—(doing the kriyä under the influence of prayojaka.) This second 
type of svatantra-kartä is also called prayojya-kartä. 
Therefore the kartä is popularly classified as svatantra, prayojaka, and prayojya. 
II) Examples: 
a) svatantra 
vaiñëavaù mäläm karoti— ‘The Vaiñëava makes the garland’ (vaiñëavaù—svatantra kartä). 
b) prayojaka or hetu-kartä 
guruù vaiñëavaà mäläm kärayati (kärayati—ëyanta or causative)—‘The guru causes the Vaiñëava 
to make a garland (guruù—prayojaka kartä; vaiñëavaà—prayojya kartä). 
Or guruù vaiñëavena mäläm kärayati—‘The guru causes the Vaiñëava to make a garland (guruù—
prayojaka kartä; vaiñëavaà—prayojya kartä). 
In the example b), although there is no difference in the English translation, the word Vaiñëava 
appears as the karma (vaiñëavam) or the anukta kartä (vaiñëavena) of kärayati. (Ref. 561a 
VIII,562,560). 
III) Båhat 966, våtti: 

uktänaà påthaì nirdeçe pratyekam samudäyasya vä  
saìkhyäm apekñya vacanäni syuù 

‘When there are two or more uktas indicated individually, the number of the kriyä can be in 
singular, dual or plural, optionally, depending whether they are considered individually or 
colectively.’ 
Ex: a) kñëaù ca arjunaù ca rathe tiñöhataù (both uktas are taken simultaneously, therefore the kriyä 
is in dual number), or 
kñëaù ca arjunaù ca rathe tiñöhati (the uktas are considered individually, therefore the kriyä is in 
singular). 
Transl.: ‘Kåñëa and Arjuna are siting in the chariot.’ 
(In these examples the kriyä cannot be in plural because there are only two uktas.) 
b) yudhiñöhiraù ca bhémaù ca arjunaù ca nakulaù ca sahadevaù ca kurukñetram gacchanti, or   
yudhiñöhiraù ca bhémaù ca arjunaù ca nakulaù ca sahadevaù ca kurukñetram gacchati. 
(Here the kriyä cannot be in dual number because there are more than two uktas.) 
c) If the elements of the ukta are not indicated individually this rule is not applicable. 
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Ex: kåñëa-balarämau nandagräme kréòataù (never singular)—‘Kåñëa and Balaräma play in 
Nandagräma.’ 
päëòaväù kurukñetre yudhyante—‘The päëòavas fight in Kurukñetra.’ 
IV) Båhat 966, våtti: 

yugapad vacane puruñaëäà paraù 
‘When there are more than one puruña as ukta the dhätu is conjugated according to the last 
puruña.’ 
a) The last puruña is determined by this order: prathama, madhyama and uttama, even if this order 
is different in the sentence. 
Ex: sa ca tvaà ca yamunäà gacchathaù or tvam ca sa ca yamunäà gacchathaù—‘He and you go to 
Yamunä.’ 
(last puruña: madhyama  gacchathaù) 
(Or sa ca tvaà ca yamunäà gacchasi, by previous våtti) 
Instead of a pronoun, the prathama puruña can be expressed by a noun: Viñëumitra ca tvaà ca 
yamunäà gacchathaù. 
∗ tvam ca aham ca govardhanam paçyävaù (or paçyämi)—‘You and I see Govardhana.’ 
(last puruña: uttama  paçyävaù) 
∗ sa ca tvam ca aham ca rädhäm pujyayämaù (or pujyayämi)—‘He, you, and I worship Çrématé 
Rädhäräëé.’ 
(last puruña: uttama  paçyämaù) 
∗ Other examples with the puruñas in different order: 
aham ca tvam ca puñöakam pathävaù (or pathämi)—‘You and I read the book’. 
tvam ca kåñëaç ca dugdham pibathaù (or pibasi)—‘Kåñëa and You drink milk’. 
aham ca sa ca tvam ca vadämaù (or vadämi)—‘He, You, and I talk’. 
 

560 

ANau¢e- k-TaRir k-r<ae c i}aTaqYaa ))560)) 
 anukte kartari karaëe ca tritéyä 

anukte—not ukta; kartari—in kartä; karaëe—in karaëa (karaëa is defined in the sütra 23); ca—
and; tritéyä—tritéyä. 
Anukta kartä and karaëa take tritéyä. 
 
I) Ex: 
kartå-väcya: vaiñëavaù mäläm karoti (vaiñëavaù is ukta, therefore prathamä.) 
karma-väcya: vaiñëavena mälä kriyate (vaiñëavena is anukta-kartä, therefore tritéyä, by this sütra) 
II) Karaëa is treated in sütra 572. 
 

561 

i§-Yaa YaTSaaiDak-a TaTk-MaR ))561)) 
 kriyä yat-sädhikä tat karma 

kriyä—the activity; yat—for which (käraka); sädhikä—that which accomplishes (the performer of 
sädhana); tat—that käraka; karma—is called karma. 
The käraka which is the object of the kriyä is called karma. 
 
I) (lit.) ‘That which has kriyä as the sädhikä is called karma. (The meaning is that karma is the 
result or fruit of the activity, kriyä-phalam.) In English this equivalent to the object of the verb or 
Accusative case. 
 

561a 

k-MaRi<a iÜTaqYaa 
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 karmaëi dvitéyä 
karmaëi—in karma; dvitéyä—dvitéyä. 
Karma takes dvitéyä. 
 
I) This sütra refers to anukta-karma because ukta-karma takes prathamä, as explained in 557 II b. 
II) The sambandha of kriyä with karma can be by five different ways: 
a) Utpädyatä (creation): 
vaiñëavaù mäläm karoti—‘The Vaiñëava makes the garland.’ 
b) Vikäryatä (transformation): 
vaiñëavaù päyasaà pacati—‘The Vaiñëava cooks sweet rice.’ 
c) Saàskäryatä (improvement): 
vaiñëavaù jalam väsayati—‘The Vaiñëava perfumes the water.’ 
d) Präpyatä (attainment): 
vaiñëavaù kåñëa-mandiram gacchati—‘The Vaiñëava goes to Kåñëa mandir.’ 
It are also considered präpyatä: 
vaiñëavaù kåñëam spåçati—‘The Vaiñëava touches Kåñëa.’ 
vaiñëavaù kåñëam paçyati—‘The Vaiñëava sees Kåñëa.’ 
vaiñëavaù kåñëam såëoti—‘The Vaiñëava hears Kåñëa.’ 
e) Tyäjyatä (giving up): 
vaiñëavaù sva-gåham tyajati—‘The Vaiñëava gives up his own house.’ 
III) Båhat 979, våtti: 

dhätavas tri-vidhäù akarmakäù sakarmakäù dvi-karmakäç ca 
‘The dhätus are of three kinds: akarmaka, sakarmaka, and dvi-karmaka.’ 
a) Akarmaka dhätu—it does not take karma. 
kåñëo bhavati—‘Kåñëa exists.’ 
b) Sakarmaka dhätu—it takes karma. 
kåñëo ’rjunaà paçyati—‘Kåñëa sees Arjuna.’ 
c) Dvi-karmaka dhätu—it takes two karmas. 
kåñëo ’rjunaà gétäà vadati—‘Kåñëa speaks the Gétä to Arjuna.’ 
(kåñëo ’rjunaà vadati; kåñëo gétäà vadati) 
(When there are two anukta karmas, both take dvitiyä — 561,561 I.)  
 

Dvi-karmaka dhätus 
 

IV) There are seventeen dvi-karmaka dhätus and they are given in the following sloka, from Båhat 
979, våtti: 

duhi-yäci-rudhi-prachi-bhikñi-ciïo 
brüvi-çäsi-ji-daëòi-vå-manthi-vadaù 

iti tübhaya-karma duhädi bhaved 
atha né-vahi-håï-kåñi mukhyam api 

a) duh[a], prapüraëe (milk) 
∗ kåñëo gaà dugdhaà dogdhi (in some sentences the two karmas can be more easily seen if the 
sentence is divided in two)  kåñëaù gam dogdhi—‘Kåñëa milks the cow’; kåñëaù dugdham 
dogdhi—(lit.) ‘Kåñëa miks milk’. 
b) [öu]yäc[å], yacïäyäm (beg, ask) 
∗ kåñëo yaçodäà navanétaà yäcate (kåñëaù yaçodäm yäcate—‘Kåñëa begs mother Yaçodä’; kåñëaù 
navanitam yäcate—‘Kåñëa begs butter.’)  
(transl.) ‘Kåñëa begs butter from Yaçodä’  
c) rudh[ir], ävaraëe (obstruct, lock up) 
∗ kåñëo goñöhaà gä avaruëaddhi (kåñëaù goñöham avaruëaddhi—‘Kåñëa locks up the cow-shed’; 
kåñëaù gä avaruëaddhi—‘Kåñëa locks up the cows.’) 
‘Kåñëa locks up the cows in the cow-shed.’ 
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d) pracch[a], jïépsäyäm (ask, seek) 
∗ kåñëaù çré-nandaà praçnaà påcchati—‘Kåñëa ask Nanda Mahäräja a question.’ 
∗ kåñëaù çré-nandam indra-yajïam påcchati (kåñëaù çré-nandam påcchati—‘Kåñëa asks Nanda 
Mahäräja.’; kåñëaù indra-yajïam påcchati—‘Kåñëa asks about the indra-yajïa.’) 
e) bhikñ[a], bhikñäyäm (ask, beg for) 
∗ kåñëo viprän annaà bhikñate (kåñëaù viprän bikñate—‘Kåñëa begs the vipras’; kåñëaù annaà 
bhikñate—‘Kåñëa begs food.’) 
(transl.) ‘Kåñëa begs food from the vipras.’ 
f) ci[ï], cayane (collect) 
∗ rädhä våndävanaà puñpäni cinoti (rädhä våndävanam cinoti—(lit.) ‘Rädhä picks up Våndävana; 
rädhä puñpäni cinoti—‘Rädhä picks up flowers.’) 
(it is like we say to a child: ‘Pick up the room’, ‘Pick up the toys’) 
g) brü[ï], vyaktäyäà väci (speak, explain) 
∗ kåñëaù çré-nandaà govardhana-yajïaà brüte—‘Kåñëa explains Nanda Mahäräja the 
Govardhana-yajïa.’ 
h) çäs[u], anuçiñöau (instruct, teach, explain) 
∗ kåñëo bhaktän bhakti-yogam çästi—‘Kåñëa teaches the devotees bhakti-yoga.’ 
i) ji, jaye (conquer) 
∗ kåñëo daityän yuddhaà jayati (kåñëo daityän jayati—‘Kåñëa conquers the daityas’;  kåñëo 
yuddhaà jayati—‘Kåñëa wins the fight.’) 
j) daëò[a], daëòa-nipäte (punish) 
∗ kåñëo daityän präëän daëòayati (kåñëaù daityän daëòayati—‘Kåñëa punishes the daityas’; kåñëaù 
präëän daëòayati—‘Kåñëa takes their life.’) 
k) vå[ï], varaëe (choose, ask for) 
∗ bhakto govardhanaà varaà våëute—‘The devotee asks Govardhana a boon.’ 
l) manth, viloòane (churn, shake) 
∗ yaçodä dadhi navanétaà manthati—‘Mother Yaçodä churns yogourt into butter.’ 
m) vad[a], vyaktäyäà väci (speak, tell) 
∗ kåñëaù sakhér narma vadati—‘Kåñëa tells the sakhés a joke.’ 
(Some dhätus with same meaning as vad[a] are also sometimes used as dvi-karmakas, like gad[a], 
abhi.dhä, etc.) 
VI) When a dhätu has two karmas, one of these is called mukhya-karma (the main karma or direct 
object of the verb), and the other is called gauëa-karma (secondary karma or indiret object). For 
example, in the sentence kåñëaù çré-nandaà praçnaà påcchati—‘Kåñëa ask Nanda Mahäräja a 
question’, the mukhya-karma is praçnam, and the gauëa-karma is çré-nandam. 
VI) The preceding thirteen dhätus, beginning with duh[a], are called duhädis; and the following 
four are called nivahädis. These two categories are taken into consideration  
while making the karma-väcya — in karma-väcya the gauëa-karma of the duhädis becomes ukta, 
and the mukhya-karma remains anukta; for the névahädis the opposite takes place. 
VII) The névahädis: 
a) ëé[ï], präpaëe (lead, guide) 
∗ kåñëo gä vrajaà nayati—‘Kåñëa brings the cows to Vraja.’ 
gäù—mukhya-karma 
vrajam—gauëa-karma 
b) vah[a], präpaëe (bear, carry) 
∗ kåñëaù çrédämänäà bhaëòéravanaà vahati—‘Kåñëa carries Çrédäma to Bhaëòiravan.’ 
c) hå[ï], haraëe (carry, take, steal) 
∗ kåñëo gopé-vastraà kadambägraà harati—‘Kåñëa takes the gopés’ clothes to the top of the 
kadamba tree.’ 
d) kåñ[a], vilokhane (draw, attract) 
∗ kåñëo gopér vanaà karñati—‘Kåñëa attracts the gopés to the forest.’ 
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VII) Sometimes [òu]kå[ï] and other dhätus are also used as dvi-karmakas: 
∗ kåñëaù puñpäëi mäläà karoti—‘Kåñëa strings the flowers’; ‘Kåñëa makes the garland’, or ‘While 
making the garland Kåñëa strings the flowers.’ (Here it seems that two activities — making the 
garland and stringing flowers — are done, but if we consider that these two activities are in reality 
only one, then it is justifiable to assign two karmas (puñpäëi and mäläm) to ‘karoti’.)  
 

Ëyanta dvikarmaka dhätus 
 

562 

Ak-MaRk-GaiTajaNaXaBd>aaeJaNavaicNaaMa( Ai<ak-TaaR k-MaR <aaE 
SYaaTk*-HôHaadeivR>aazYaa ))562)) 

 akarmaka-gati-jïäna-çabda-bhojana-väcinäm 
a-ëikartä karma ëau syät kåï-håïäder vibhäñayä 

akarmaka-gati-jïäna-çabda-bhojana-väcinäm—of akarmaka dhätus, and dhätus indicating motion, 
knowledge, sound and eating; a-ëi-kartä—the a-ëi-kartä (the kartä of an a-ëyanta dhätu); karma—
karma; ëau—when ëi is applied; syät—should be; kåï-håï-ädeù—of the dhätus [òu]kå[ï] and 
hå[ï], etc.; vibhäñayä—by option. 
When ëi is applied the following dhätus change the a-ëi-kartä to karma: 1) akarmaka dhätus, 2) 
dhätus meaning gati, jïäna, çabda and bhojana, and 3) optionally [òu]kå[ï] and hå[ï]. 
 
I) When the a-ëi-kartä becomes kartä, excepting the akarmaka dhätus, these ëyanta dhätus are 
also dvi-karmakas. 
To examplify this, two kinds of sentences are considered here: a regular sentence in which ëi (507) 
is not used (aëyanta sentence), and a causative sentence in which ëi is used (ëyanta). 
(aëyanta) vaiñëavo mäläà karoti— ‘The Vaiñëava makes the garland.’ 
(ëyanta) gurur mäläà kärayati— ‘The guru causes the garland to be done’. 
How can vaiñnava be included in the second sentense? 
In the first sentence, vaiñëavaù is kartä of karoti (a-ëi-kartä). In the second sentence guruù is the 
kartä of kärayati (ëi-kartä). In a ëyanta sentence in kartå-väcya only the ëi-kartä is ukta. Therefore 
if these two sentences are combined into one the vaiñëava (a-ëi-kartä or the kartä of the previous 
sentence, also called pürva-kartä) becomes anukta, and it will put in tåtéyä (560). 
guruù vaiñëavena mäläà kärayati— (lit) ‘The guru, though the Vaiñëava, causes a garland to be 
made.’ 
(In this sentence mäläm is the only karma) 
But because ëyanta [òu]kå[ï] can optionally be dvikarmaka, vaiñëava can also become karma of 
kärayati as follows: 
gurur vaiñëavaà mäläà kärayati (see 559 II) 
guruù—ëi-kartä 
vaiñëavaà—karma (the a-ëi-kartä has changed to karma) 
kärayati—ëyanta dhätu 
In this sentence, vaiñëavam is the gauëa-karma, and mäläm is the mukhya-karma. 
II) Examples of akarmaka dhätus changing the a-ëi-kartä to karma. 
[If the dhätu is akarmaka, even after taking ëi and becoming sakarmaka, it cannot have two 
karmas, because in its original form it did not have any karma.] 
∗ (aëyanta) çiçuù svapéti—‘The boy sleeps.’ (no karma) 
(ëyanta) matä çiçuà svapäyati—‘The mother puts (causes) the boy to sleep.’ 
(In this section the words ëyanta and aëyanta indicate that the dhätus are used either with ëi or 
without it). 
∗ (aëyanta) vaiñëavo bhavati—‘The Vaiñëava exists.’ 
(ëyanta) vaiñëaväcäryo vaiñëavam bhävayati—‘The Vaiñëava Äcärya makes a Vaiñëava.’ 
III) Examples of gati, jïäna, çabda and bhojana-väci dhätus: 
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a) gati-väci (implying motion): 
∗ (aëyanta) vatso yamunäà gacchati—‘The calf goes to Yamunä’ (vatsaù—a-ëi-kartä).  
(ëyanta) kåñëo vatsaà yamunäà gamayati—‘Kåñëa brings (causes to go) the calf to Yamunä.’ 
∗ (aëyanta) vaiñëavo vaikuntham äpnoti—‘The Vaiñëava attains (reaches) Vaikuntha.’ 
(ëyanta) gurur vaiñëavaà vaikuntham äpayati—‘The guru causes the Vaiñëava to attain 
Vaikuntha.’ 
∗ (aëyanta) gävo vanaà gacchanti—‘The cows go to the forest.’ 
(ëyanta) kåñëo gä vanaà gamayati—‘Kåñëa takes the cows to the forest.’ 
b) jïäna-väci (implying knowledge): 
∗ (aëyanta) sädhavo gétäà jänänti—‘The sädhus know the Gétä.’ 
(ëyanta) guruù sädhün gétäà jïäpayati—‘The guru teaches the Gétä to the sädhus.’ 
∗ (aëyanta) gopä gäà paçyanti—‘The gopas see the cow.’ 
(ëyanta) kåñëo gopän gäà darçayati—‘Kåñëa shows the cow to the gopas.’ 
c) çabda-väci (implying sound) 
∗ (aëyanta) gopä gétaà gäyanti—‘The gopas sing a song.’ 
(ëyanta) kåñëo gopän gétaà gäpayati—‘Kåñëa inspires the gopas to sing a song.’ 
∗(aëyanta) arjuno gétäà såëoti—‘Arjuna hears the Gétä.’ 
(ëyanta) kåñëo ’rjunaà gétäà srävayati—‘Kåñëa speaks the Gétä to Arjuna’. 
d) bhojana-väci (implying eating) 
∗ (aëyanta) gävas tåëaà bhuïjate—‘The cows eat grass.’ 
(ëyanta) kåñëo gäs tåëaà bhojayate—‘Kåñëa feeds grass to the cows.’ 
∗ (aëyanta) vaiñëavaù prasädaà bhunkte—‘The Vaiñëava takes prasäda.’  
(ëyanta) gurur vaiñëavaà prasädaà bhojayate—‘The guru gives pasäda to the Vaiñëavas.’ 
IV) [òu]kå[ï] and hå[ï] optionally change the a-ëi-kartä to karma when ëi is applied. 
a) [òu]kå[ï]: 
∗ (aëyanta) bhaktaù kåñëasya bhaktià karoti—‘The devotee does Kåñëa’s devotional service.’ 
(bhaktaù—a-ëi-kartä)  
(ëyanta—two options): 
kåñëo bhaktaà sva-bhaktià kärayati—‘Kåñëa makes the devotee to do His devotional service.’ 
(bhaktaù, a-ëi-kartä, becomes karma—562)  
[As explained before, when the a-ëi-kartä does not change to karma, it becomes anukta-kartä, and 
it takes tåtiyä (560).] 
kåñëo bhaktena sva-bhaktim kärayati—‘Kåñëa causes His devotional service to be done by the 
devotee.’ (bhaktaù, a-ëi-kartä, becomes anukta-kartä—560) 
b) hå[ï]:  
(aëyanta) sakhé muraléà harati—‘The sakhé steals the flute.’ 
(ëyanta—two options):  
gopé sakhéà muraléà härayati—‘The gopé causes the sakhé to take away the flute.’ 
gopé sakhyä muraléà härayati—(lit.) ‘The gopé causes the flute to be taken away by the sakhé.’ 
 
 
IV) Båhat 981: 
The following dhätus are exception of the rule given in 562 II) that is, they do not change the a-ëi-
kartä to karma (they change the a-ëi-kartä to anukta-kartä, 560): 
né[ï], prapane (carry) — gatyartha 
vah[a], prapaëe (carry, but not when it involves a vehicle) — gatyartha 
khäd[å[, bhakñaëe (eat) — bhojanärtha 
ad[a], same 
bhakñ[a], adane (eat, but not when it involves hiàsä, violence) — bhojanärtha 
hve[ï], spardhäyäm çabde ca (compete, call) — çabdärtha 
çabdäya, çabde (make a sound) — çabdärtha 
krad[i], rodane ähväne ca (cry, call) — çabdärtha 
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Examples: 
a) (aëyanta) gopä gä ähväyanti—‘The gopas call the cows.’ 
(ëyanta) kåñëo gopair gä ähväyayati—(lit.) ‘Kåñëa causes the cows to be called by the gopas.’ 
b) (aëyanta) kåñëaù navanétam bhakñati—‘Kåñëa eats butter.’ (not involving hiàsä) 
(ëyanta) yaçodä kåñëena navanétam bhakñayati—(lit.) ‘Mother Yaçodä causes the butter to be 
eaten by Kåñëa.’ (not involving hiàsä) 
∗ (aëyanta) garuòo daityän bhakñati—‘Garuòa eats the daityas.’ (hiàsä). 
(ëyanta) viñëur garuòaà daityän bhakñayati—‘Viñëu causes Garuòa to eat the daityas.’ (hiàsä). 
[Because here there is hiàsä, the change of a-ëi-kartä to karma is mandatory.] 
V) Other modification of 562 II: 
Båhat 982: 

abhivädi-dåçor ätmapade 
‘The a-ëi-kartä of abhivädi (çabda-väci) and darçi (jïäna-väci) becomes karma optionally when 
ätmapada pratyayas are used.’ 
a) abhi.vad[a] (address, salute with reverencia) is çabdärtha and dåç[ir] (see) is jïänärtha. By 562, 
the a-ëi-kartä of these dhätus must become karma always.  
Ëyantas are ubhayapada (508), therefore when these two dhätus take parapada rule 562 IV is not 
applied. 
b) Examples: 
(aëyanta) kåñëo gargam abhivadati—‘Kåñëa offers respects to Garga Muni.’ 
(ëyanta—two options, by 562) 
1) çré-nandaù kåñëaà gargam abhivädayate—‘Nanda Mahäräja makes Kåñëa to offer respects to 
Garga Muni.’   
2) çré-nandaù kåñëena gargam abhivädayate—‘Nanda Mahäräja causes Garga Muni to be saluted 
by Kåñëa.’ 
[If parapada is used, Kåñëa can only become karma, not anukta-kartä—çré-nandaù kåñëaà gargam 
abhivädayati.] 
VI) Båhat 592, våtti: 

kälädhva-bhäva-deçänäm antar-bhüta-kriyäntaraiù  
sarvaiù akarmakair yoge karmatvam upajäyate 

(lit.) ‘In yoga with all akarmaka dhätus, which are antar-bhüta-kriyä-antara, the words meaning 
käla, adhva, bhäva and deça becomes karma.’ 
a) Even though by definition the akarmaka dhätu cannot take karma, by this våtti, these four kinds 
of words become karma of akarmaka dhätus.  
b) käla—time 
adhva—(here it means adhva-parimäëa) the measurement of the path. 
bhäva—abstract noum (or näma made with bhäva-pratyaya—kådanta and taddhita) 
deça—place. 
c) antar-bhüta-kriyä-antara refers to the dhätus which inside the activity expressed by them have 
room for the execution of other kriyäs.  
Ex: viñëumitra upaviçati (akarmaka)—‘Viñëumitra sits down.’ 
The dhätu upa.viç (upaviçati) is antar-bhüta-kriyä-antara because while sitting down one can do 
other activities such as reading, speaking, singing, hearing, etc. Therefore the word meaning deça 
which is in yoga with upaviçati becomes the karma of this dhätu. 
viñëumitra äsanam upaviçati  (äsanam — karma)—‘Viñëumitra sits on the äsana.’ 
d) Examples: 
viñëumitra mäsäm aste—‘Viñëumitra stays one month.’ 
vaiñëaväù ekädaçim upavasanti—‘The Vaiñëavas fast on Ekädaçi.’ 
 

Kartä and Karma in Kåd-yoga 
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It has been explained that ukta whether kartä or karma takes prathamä (557 IIa,b). When kartä is 
anukta takes tåtiyä (560); and anukta karma takes dvitéyä (561a). The following sütra, however, 
assigns another Viñëubhakti to anukta kartä and karma. 
 

563 

k-Ta*Rk-MaR<aae" zïq k*-ÛaeGae ))563)) 
 kartå-karmaëoù ñañöhé kåd-yoge 

kartå-karmaëoù—of kartä and karma (both anukta); ñañöhé—ñañöhé; kåd-yoge—in kåd-yoga (in 
relation with kådanta words). 
Anukta kartä and karma take ñañöhé when they are in kåd-yoga. 
 
I) Examples (in all these examples the verb ‘as’—be, exist— is implied): 
a) anukta-kartä takes ñañöhé: 
kåñëasya kåtiù—‘The creation of Kåñëa (exists).’ 
[òu]kå[ï]+ [k]ti (kådanta pratyaya in bhäva-väcya)  kåti (the act of creating, creation) [kåtiù 
(prathamä)] 
kåñëa is anukta-kartä—‘One who does the creation’ [kåñëasya (ñañöhé)] 
b) anukta-karma takes ñañöhé: 
léläyäù kartä—‘The creator of lélä.’ 
[òu]kå[ï]+ tå[l] (kådänta pratyaya in kartå-väcya)  kartå (the creator) [kartä  (prathamä)] 
[lélä is anukta-karma; léläyäù (ñañöhé)] 
c) léläyäù kartä kåñëaù—‘Kåñëa, the creator of lélä.’ 
kåñëaù, although is kartä of the kådanta word ‘kartä’ takes prathamä because it is ukta. 
∗ rukminyäù hartä kåñëaù—‘Kåñëa, the abductor of Rukmini.’ 
kåñëaù, although is kartä of the kådanta word ‘hartä’ takes prathamä because it is ukta. 
d) dogdhä dugdhasya gaväm 
(When the two karmas of a dvi-karmaka come together, both take ñañöhé.) 
∗ dogdhä dogdhasya—(lit.) ‘The milker of milk’ 
duh[a]+ tå[l] (kådanta pratyaya in kartå-väcya)  dogdhå [In prathamä—dogdhä] 
[dugdha is anukta-karma; dugdhasya (ñañöhé)] 
∗ dogdhä gaväm—‘The milker of cows’ 
[go is anukta-karma; gaväm (ñañöhé bahu-vacanam)] 
 

564 

k-Ta*Rk-MaR<aae" Pa[aáaE k-TaRir zïq va ))564)) 
 kartå-karmaëoù präptau kartari ñañöhé vä 

kartå-karmaëoù—of  kartä and karma (both anukta); präptau—when there is prapti (occurrance, 
advent); kartari—in kartä; ñañöhé vä—ñañöhé optionally (otherwise tåtéyä, by 560). 
When anukta kartä and karma come together (in kåd-yoga) the kartä can take ñañöhé optionally. 
 
I) Example (two forms):  
∗ govindasya gaväm dohaù—‘Govinda’s milking of the cows.’ 
duh[a]+ [gh]a[ì] (kådanta pratyaya in bhäva-väcya) → doha [dohaù (prathamä)] 
(Because doha is in bhäva-väcya, both kartä and karma are anukta.)  
(govindasya—anukta-karta in ñañöhé; gaväm—anukta-karma in ñañöhé)  
∗ or govindena gaväm dohaù—‘The milking of the cows by Govinda.’ 
(govindena—anukta-karta in tåtéyä, 560; gaväm—anukta-karma in ñañöhé)  
II) As already explained, when kartå-väcya is used, kartä becomes ukta; when karma-väcya is 
used, karma becomes ukta; and when bhäva-väcya is used, nothing becomes ukta if äkhyäta 
pratyaya (tibädi) is used; but if bhäva-väcya is kådanta, bhäva itself becomes ukta. The reason is 
that in äkhyäta there are only tibädis, not svädis; but after applying kådanta the svädis are also 
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applied, therefore the kådantas take prathamä, etc. (Further elaboration is given in the first sütra 
of kådanta-prakaraëam.)  
III) Restrictions for sütra 563. 
Båhat 992:  

acyutäbha-viñëuniñöhädhokñajäbha-khal-arthävyayorämänta-tèëäm yoge na ñañöhé 
‘Anukta kartä and karma don’t take ñañöhé when they are in yoga with kådanta words made with 
the following pratyayas: 
acyutäbha—[ç]at[å], [ç]äna 
viñëuniñöhä—[k]ta, [k]tavat[u] 
adhokñajäbha—[k]vas[u], [k]i, [k]äna 
khal-artha—khal, and pratyayas with same meaning 
avyaya—pratyayas like [k]tvä, tum[u] that make avyaya words. 
u-rämänta—pratyayas ending in u 
pratyaya tè 
(All these pratyayas will be explained in kådanta section. End of kåd-yoga) 
IV) Båhat 987: 

adhva-varjite gaty-artha-karmaëi caturthé vä ceñöäyäm 
‘The karma of the gaty-artha dhätus optionally takes caturthé if there is ceñöa (physical action), 
except when the karma is adhva-väci (words meaning ‘path’).’ 
Examples: 
1) kåñëo vrajaà vrajati—‘Kåñëa goes to Vraja.’ (vrajam—karma in dvitéyä) or  
kåñëo vrajäya vrajati (vrajäya—karma in caturthé) 
2) ahaà mandiraà gacchämi—‘I go to the temple’ or ahaà mandiräya gacchämi. 
3) If adhva, etc is used, caturthé is not used: 
kåñëaù adhvanaà gacchati or kåñëaù panthänaà gacchati—‘Kåñëa goes on the road.’ 
4) If there is no ceñöa, caturthé is not used: 
gopé manasä kåñëaà gacchati—‘The gopé goes with her mind to Kåñëa.’ 
V) Båhat 972: 

karma-kartari karmavad ätmapadädi 
‘When there is karma-kartä the dhätuis used as in karma-väcya, taking ätmapada pratyayas, ya[k], 
etc.’ 
When an activity is so easily done that it appears as if happening by itself , the karma of such 
activity is called karma-kartä. Then it is grammatically kartä although conceptually karma. 
[‘Viñëumitra cooks rice’ — Here ‘rice’ is the object or karma of cooking, but such cooking is so 
easily done that it appears as it happens by itself whithout the intervention of Viñëumitra. 
Therefore this object can be used as the subject of the sentence —  ‘The rice cooks’]. 
Ex: viñëumitraù taëòulän pacati — ‘Viñëumitra is cooking rice’. 
[tandulän—karma, dvitéya bahu-vacanam] 
taëòuläù pacyante — ‘The rice is cooking’. 
[taëòuläù—kartä (karma-kartä)] 

Adhikaraëa 
 

565 

k-Ta*Rk-MaR<aaeraDaarae_iDak-r<aMa( ))565)) 
 kartå-karmaëor ädhäro ’dhikaraëam 

kartå-karmaëoù—of kartä and karma; ädhäraù—the ädhära (lit.- that which supports or contains); 
adhikaraëam—adhikaraëa. 
The ädhära of kartä and karma is called adhikaraëa. 
 
I) Adhära is the location in space or time where the kartä or karma are when the kriyä (activity) 
takes place. In English it is usually indicated by prepositions such as in, on, or at, and it is refered 
to as the Locative case. 
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II) Examples: 
∗ kåñëo govardhane tiñöhati—‘Kåñëa stands in Govardhana’ (Govardhana is the ädhära of the 
kartä, Kåñëa). 
∗ brahma-muhürte bhaktä mandiraà gacchanti—‘In the early morning the devotees go to the 
temple.’ (brahma-muhürta is the ädhära of the kartä, the bhaktas). 
 

 
566 

AiDak-r<ae SaáMaq ))566)) 
 adhikaraëe saptamé 

adhikaraëe—in the sence of adhikaraëa; saptamé—saptamé. 
In adhikaraëa saptamé is used. 
 
I) Examples: 
∗ äsane kåñëa äste—‘Kåñëa sits on the äsana’ (äsana is the ädhära of the kartä, Kåñëa.) 
∗ kåñëo laläte tilakaà karoti—‘Kåñëa puts tilaka in His forehead’ (laläta is the ädhära of the 
karma, tilaka.) 
∗ bhaktäù kåñëe modante—‘The devotees rejoice in Kåñëa’ (Kåñëa is the ädhära of the kartä, the 
bhaktas.) 
∗ lokaù kåñëe sukhaà labhate—‘The world finds happiness in Kåñëa’ (Kåñëa is the ädhära of the 
karma, sukha.) 
∗ rädhä kåñëe préëäti—‘Rädhä loves Kåñëa’ (Kåñëa is the ädhära of the kartä, Rädhä.) 
[In this sentence Kåñëa is in saptamé because Kåñëa is the object where Rädhä becomes absorbed 
by the feelings of love.] 
∗ rädhä kåñëe prétià karoti—‘Rädhä puts Her love in Kåñëa’ (Kåñëa is the ädhära of the karma, 
préti.) 
II) Båhat 1023: 

adhi-çéì-sthäsäm ädhäraù karma, abhiniviço vä 
‘When the dhätus çé[ì], ñöhä, and äs[a] are preceded by Upendra adhi, the ädhära becomes karma 
(that is, instead of taking saptamé it takes dvitéyä.) For the dhätu abhi.ni.viç[a] this rule is 
optional.’ 
a) When the Upendra adhi is applied to the dhätus çi[ì], ñöhä, and äs[a], not only the ädhära 
changes to karma but their meanings also change. These are the regular meanings: 
bhéñmaù kurukñetre çete—‘Bhéñma lies in Kurukñetra.’ 
arjuno rathe tiñöhati—‘Arjuna stands on the chariot.’ 
kåñëaù çayäyäm äste—‘Kåñëa sits on the bed.’ 
b) Examples: 
∗ adhi.çé[ì] (dwell, inhabit) 
mayürä govardhanam adhiçerate—‘The peacocks inhabit Govardhana’ (they dwell in 
Govardhana.) 
[Govardhana is the ädhära of the kartä, the peacocks] 
∗ adhi.ñöhä (live, inhabit) 
hariëä vanam adhitiñöhante—‘The deer inhabit the forest’ (they live in the forest.) 
[vana is the ädhära of the kärta, deer.] 
∗ adhy.äs[a] (occupy, reside in) 
muniù guhäm adhyäste—‘The muni occupies the cave’ (he resides in the cave.) 
[guhä is the ädhära of the kartä, muni.] 
c) abhiniviç[a] (resort to, take shelter in) 
prabhupädaù kåñëa-bhaktau abhiniviçate—‘Prabhupäda takes shelter in Kåñëa-bhakti.’ 
prabhupädaù kåñëa-bhaktim abhiniviçate—‘Prabhupäda resorts to Kåñëa-bhakti.’ 
(These two sentences could be translated as: ‘Prabhupäda becomes absorbed in Kåñëa-bhakti’.) 
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567 

oPaaNvDYaa&>Yaae vSa AaDaar" k-MaR ))567)) 
 upänv-adhy-äìbhyo vasa ädhäraù karma 

upa-anu-adhi-äìbhyaù—after the Upendras upa, anu, adhi and ä[ì]; vasaù—of the dhätu vas[a]; 
ädhäraù—the ädhära; karma—karma. 
When vas[a] is preceded by upa, anu, adhi, and ä[ì], the ädhära becomes karma. 
 
I) Ex: hariù våëdävane vasati—‘Hari resides in Våëdävana.’ 
hariù våëdävanam upavasati—‘Hari resides in Våëdävana.’ (The meaning is the same but the 
ädhära becomes karma.) 
II) Båhat 1025: 

abhojanärthasyopavaser na 
‘When the dhätu upavas[a] is used in the sense of abhojana (fasting) the ädhära does not become 
karma.’ 
a) This sütra is a modification of the previous one. 
b) Ex: vaiñëaväù kalya-hrade upavasanti—‘The Vaiñëavas fast in Kalya-hrada.’ 
∗ vaiñëaväù kalya-hradam upavasanti—‘The Vaiñëavas reside in Kalya-hrada.’ 

 
Apädänam 

 
568 

APaaYaaidZvviDarPaadaNaMa( ))568)) 
 apäyädiñv avadhir apädänam 

apäya-ädiñu—where there is äpäya (act of separation, motion away from a particular object), etc; 
avadhiù—the point in space or time which serves as the limit where the act of separation begins; 
apädänam—apädäna. 
‘The point in space or time where the kriyä of separation, etc. begins is called apädäna.’ 
 
I) Lit. transl.: ‘In äpäya, etc., the avadhi is apädäna.’ 
II) Usually apädäna is expressed in English by the preposition ‘from’ and it is referred to as the 
Ablative case. 
III) In relationship with kartä and karma, avadhi is seen as the point or limit where the kartä or 
karma are situaded before the act of separation begins. The kartä or karma can be situated in the 
avadhi either physically (by kriyä) or mentally (by jïäna).  
Ex: våëdävanät kåñëo gacchati—‘Kåñëa goes away from Våëdävana.’ (By the kriyä of ‘going’, 
Kåñëa, the kartä, separates Himself from the avadhi, Våëdävana). 
∗ sädhuù päpäj jugupsate— ‘The sädhu abhors sin’. (By knowledge of sin, the sädhu separates 
himself from sinful activities). 
∗ mäsa-dvayät kåñëaù våndävanam atyajat— ‘Since two months Kåñëa left Våëdävana’. (‘Since two 
months’ is the point in time which indicates the moment when Kåñëa left Våëdävana, He 
separated Himself from Våëdävana at that time.) 

 
569 

APaadaNae PaÄMaq ))569)) 
 apädäne païcamé 

apädäne—in apädäna; païcamé—païcamé. 
Apädäna takes païcamé. 
 
I) Examples: 
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∗ akruro mathuräyä ägacchati—‘Akrura comes from Mathurä.’ 
(Mathurä is the avadhi of the kriyä of ‘coming’; Akrura, the kartä, is separated from Mathurä by 
the act of ‘coming’.) 
∗ akruro rathät avatarati—‘Akrura descends from the chariot.’ 
(The ratha is the avadhi of the kriyä of ‘descending’; Akrura is separated from the ratha by the 
kriyä of ‘descending’.) 
∗ parasparasmät kåñëa-cänuräv apasarpataù—‘Kåñëa and Cänura push away each other.’ 
(paraspara is the avadhi of the kriyä of ‘pushing away’; the kartäs, Kåñëa and Cänura, separate 
themself from each other by the kriyä fo ‘pushing away’.) 
II) The following sütras deal with other types of avadhi where there is no äpäya. 
Båhat 1028: 

prabhave tat sthänam 
‘In prabhava, the place of prabhava is apädäna.’ 
a) prabhava (prathama-darçanam)—the place where something is seen for the first time. 
b) Ex: himälayät gaëgä prabhavati—‘The Ganges comes forth from the Himalayas.’ 
(In this example there is no äpäya because even though the Ganges is coming from there is no 
separation from them — it remains always in contact with them. The Himalayas is the prabhava.) 
III) Båhat  1029: 

janane prakåtiù 
‘In janana, the prakåti is apädäna.’ 
a) janana is the same as utpati, generation, creation, production, birth; and prakåti is the source of 
generation. 
b) Ex: viñëor jagaj jäyate—‘From Viñëu, the universe comes to existence.’ 
IV) Båhat  1030: 

antarddhau saìkäspadam 
‘In antarddhi, the saìkäspadam is apädäna.’ 
a) antarddhi means ‘hiding’, and saìkäspadam means ‘the cause of apprehension (fear, distrust, 
etc.) 
b) Ex: vaiñëavo ’vaiñëavät antardhate—‘The vaiñëava hides from the non-vaiñëava.’  
V) Båhat  1031: 

atha asahana-artha-paräjeù soòhum açakyaù 
‘When the dhätu paräji is used in the sense of asahana (inability to tolerate), that which cannot be 
tolerated is apädäna.’ 
a) Ex: kaàsaù kåñëät paräjayate—‘Kaàsa cannot tolerate Kåñëa.’ 
(Kåñëa is that which is not tolerated by Kaàsa, therefore it becomes the apädäna of paräji, and 
consequently it takes païcamé.) 
b) If paräji does not mean asahana, there is no apädäna. 
Ex: kåñëaù kaàsaà paräjayati—‘Kåñëa defeats Kaàsa.’ 
VI) Båhat  1032: 

pramäde jugupsäyaï ca tad-viñayaù 
‘In pramäda and jugupsä, their object is apädäna.’ 
a) pramäda means inatentiveness, negligence, mistake; and jugupsä (garhayäç citta-nivåttiù), the 
withdrawing of consciousness due to garha (abhorence, repulsion). 
b) Examples: 
∗ hari-bhakteù pramädyati—‘He is distracted from Hari-bhakti.’ 
∗ avaiñëava-märgäj jugupsate—‘He hates the avaiñëava-märga’ (He withdraws his consciousness 
from the avaiñëava-märga due to his garha.) 
c) These two examples of the avadhi here is by means of pürva-jïäna. 
VII) Båhat  1033: 

atha viräme tyäjaù 
‘In viräma (cessation), the object which is to be given up is apädäna.’ 
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a) Ex: avaiñëava-märgäd viramati—‘He gives up the avaiñëava-märga’ or ‘He desists from 
avaiñëava-märga.’ (the avaiñëava-märga is that which is given up.) 
VIII) Båhat 1034: 

bhaye hetuù 
‘In bhaya, the cause is apädäna.’ 
a) Ex: kåñëäd bibheti kaàsaù—‘Kaàsa feels fear due to Kåñëa.’ 
(Kåñëa is the cause of fear, thefore it becomes apädäna.) 
IX) Båhat 1035: 

atha väraëe rakñitum iñöaù 
 ‘When there is obstruction (väraëa), what one wants to protect by this obstruction is apädäna.’ 
a) Ex: phalebhyo vänarän värayati—‘Viñëumitra obstructs the monkeys from (taking) the fruits.’ 
(The fruits are the thing Viñëumitra wants to protect by obstructiong the monkeys.) 
X) Båhat 1036: 

pratigrahe dätä 
‘In the act of accepting, the donor is apädäna.’ 
a) Ex: viñëumitro vaiñëaväd annaà gåhëäti—‘Viñëumitra accepts food from the Vaiñëava.’ 
XI) Båhat 1037: 

träëe bhaya-hetuù 
‘In the act of protecting, the cause of fear is apädäna.’ 
a) Ex: kåñëaù saàsäräd vaiñëavaà träyate—‘Kåñëa protects the Vaiñëava from saàsära.’ 
XII) Båhat 1038: 

atha çikñäyäà guruù 
‘When there is çikñä (instruction), the guru is apädäna.’ 
a) Ex: viñëumitro vaiñëaväd gétäà såëoti—‘Viñëumitra hears the Gétä from the  Vaiñëava.’ 
∗ If there is no instruction: 
naöasya gétaà såëoti—‘He hears the song of the actor.’ 
 

Sampradäna 
 

570 

Pa[deYaAi>aSaMbDYaMaaNa& SaMPa[daNaMa( ))570)) 
 pradeya-abhisambadhyamänaà sampradänam 

pradeya—that which to be given by transference of proprietorship, or that which to be given for 
good; abhisambadhyamänam—that which is being connected, or put in sambandha; 
sampradänam—sampradäna. 
That which is put in sambandha to the object which is given is called sampradäna. 

571 

SaMPa[daNae cTauQas ))571)) 
 sampradäne caturthé 

sampradäne—in sampradäna; caturthé—caturthé. 
In sampradäna caturthé is used. 
 
I) Sampradäna is mainly expressed in English by the preposition to, and it is referred to as the 
Dative case. 
II) Examples: 
∗ viñëumitro vaiñëaväya prasädaà dadäti—‘Viñëumitra gives prasäda to the Vaiñëava.’ 
∗ vaiñëavaù kåñëäya sarvasvaà dadäti—‘The Vaiñëava gives everything to Kåñëa.’ 
∗ kåñëaç caëuräya prahäram adät—‘Kåñëa gave a blow to Caëura.’ 
∗ kåñëaù kaàsäya bhayan adät—‘Kåñëa gave fear to Kaàsa.’ 
∗ If there is not transference of ownership there is no sampradäna: 
rajakasya vastraà dadäti—‘He gives the clothes to the washerman.’ 
 17



 
572 

SPa*her>aqíMa( ))572)) 
 spåher abhéñöam 

spåheù—after the dhätu spåh[a] (wish, desire); abhéñöam—that which is desired. 
When the dhätu spåh[a] is used, that which is desired is sampradäna. 
 
I) Ex: gopé kåñëäya spåhayati—‘The gopé hankers for Kåñëa.’ 
II) Båhat 1041: 

rucy-arthair icchan 
‘In yoga with rucy-artha dhätus, the person who desires is sampradäna.’ 
a) ruc[ir], déptau abhiprétau ca (shine, please, like) 
b) Ex: dugdhaà kåñëäsya rocate (or svadate)—(lit.) ‘Milk gives pleasure to Kåñëa’ or ‘Kåñëa likes 
milk.’ (Kåñëa is the person who wants the milk, therefore He is                                                            
sampradäna). 
∗ gétä mahyaà rocate—‘I like the Gétä’ or (lit.) ‘The Gétä is pleasing to me.’ 
∗ våëdävanaà tubhyaà rocate—‘You like Våëdävana.’ 
III) Båhat 1043: 

dhärer dhanikaù 
‘When dhätu dhäri (dhå+ ëi, owe) is used, the dhanika, loaner, is sampradäna.’ 
a) Ex: vaiñëavaù viñëumiträya çataà dhärayate—‘Vaiñëava owes hundred rupees to Viñëumitra.’ 
IV) Båhat 1044: 

krudhädy-arthänäà yaà prati kopaù 
‘When the dhätus meaning krudhä (anger), etc. are used, the object toward which the anger is 
directed is sampradäna.’ 
a) Ex: kaàsaù kåñëäya krudhyate—(lit.) ‘Kaàsa feels anger toward Kåñëa’ or ‘Kaàsa is angry 
with Kåñëa.’ 
∗ kaàsaù kåñëäya druhyati—(lit.) ‘Kaàsa does harm to Kåñëa’ 
∗ kaàsaù kåñëäya asüyati—‘Kaàsa envies Kåñëa’ or ‘Kaàsa finds faults Kåñëa’ 
∗ kaàsaù kåñëäya érñyati—‘Kaàsa envies Kåñëa’ or ‘Kaàsa cannot tolerates Kåñëa wellbeing.’ 
V) Båhat 1045: 

krudha-druhoù sopendrayoù karmaiva 
‘If the dhätus krudh[a] and druh[a] are used along with Upendra, the object to which the anger is 
directed becomes karma only.’ 
a) Ex: kåñëaù kaàsam abhikrudyati—‘Kåñëa is very angry with Kaàsa.’ 
 

Karaëa 
 

573 

k-TauRrDaqNa& Pa[k*-í& SahaYa& k-r<aMa( ))573)) 
 kartur adhénaà prakåñöaà sahäyaà karaëam 

kartuù—of kartä; adhénam—under control, dependent; prakåñöam—eminent, most prominent; 
sahäyam—helper, assistant; karaëam—karaëa. 
That which is under the control of the kartä and which is the most helpful in performing the 
activity is called karaëa. 
 
I) In karaëa, tåtéyä is used (560). 
II) In English karaëa can be indicated by the words with or by, and it is referred to as the 
Instrumental case. 
III) Ex: kåñëo gä vanäd yamunä-tire vaàçivadyena ähvayate—‘With the sound of His flute, Kåñëa 
in the bank of the Yamunä calls the cows from the forest.’ 
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(kåñëaù—kartä; gäù—karma; vanät—apädäna; yamunä-tire—adhikaräna; vaàçévadyena—karaëa; 
ähvayate—kriyä) 
IV) Båhat 1055: 

tåpty-artha-karaëe ñañöhé vä 
‘The karaëa of the tåpti-artha dhätus (dhätus meaning tåpti, satisfaction) takes ñañöhé optionally.’ 
a) Ex: navanétena tåpto bälagopälaù or navanétasya tåpto bälagopälaù—‘Bälagopäla is satisfied 
with butter.’ (tåptaù — kådanta) 
 

Upapada-Viñëubhaktis 
 

The previous section deals with the use of the Viñëubhaktis in reference to the kriyä (käraka). But 
in this section the Viñëubhaktis relates one word (pada) to a secondary word (upapada) therefore 
they are called upapada. In summary the Viñëubhaktis indicate three types of relationship: 1) 
samanya-sambandha (ordinary relation of possession—ñañöhé); 2) kriyä-viçeñi-sambandha 
(especific relation with kriyä—käraka), and 3) upapada-sambandha (relation with another word). 
 

574 

k*-Z<aPa[vcNaqYaEYaaeRGae iÜTaqYaa ))574)) 
 kåñëa-pravacanéyair yoge dvitéyä 

kåñëa-pravacanéyaiù—with Kåñëa-pravacanéya (note I); yoge—in yoga, relation; dvitéyä—dvitéyä. 
The word that comes in yoga with Kåñëa-pravacanéya takes dvitéyä. 
 
I) There are five words called Kåñëa-pravacanéya. They have the following meanings: 
1- lakñaëa (mark, aim, target);  
2- vépsä (implies continuous or sucessive action. Lit.: pervasiness, continuity, repetition, 
distributiveness);  
3- ittham-bhütam (indicates special type);  
4- bhäga (part, portion, share);  
5- saha (with); héna (without); hetu (cause) 
 
 
 
Table of Kåñëa-pravacanéya and their meanings: 

1) abhi lakñaëa vépsä ittham-bhütam     
2) pari      ”    ”     ”            ” Bhäga    
3) prati      ”    ”     ”            ”      ”    
4) anu      ”    ”     ”            ”      ” saha hina hetu 
5) upa      ”    ”     ”            ”      ”    ”    ”  

(These Kåñëa-pravacanéya words are the same Upendras used in dhätu-yoga. But here they are 
used separately as avyayas.) 
II) Examples: 
a) kåñëam abhi patati puñpa-våñöiù—‘The rain of flowers falls on Kåñëa.’ (lakñaëa)  
(Kåñëa is in yoga with the Kåñëa-pravacanéya abhi, therefore it takes dvitéyä.) 
b) kåñëo gopéà gopém abhi krédati—‘Kåñëa is playing with every gopé.’ (vépsä) 
c) kåñëam abhi bhakto ’sau—‘He is devotee of Kåñëa.’ (ittham-bhütam)  
d) These sentences have the same meanings with pari, prati, anu and upa if these Kåñëa-
pravacanéyas have the meanings of lakñaëa, vépsä, or ittham-bhütam. 
e) yat kåñëaà pari syat tad dehi—‘Whatever is Kåñëa’s share, that you give.’ (bhäga) (also with 
prati, anu, and upa) 
e) gopaù kåñëam anu (upa) gacchanti—‘The gopas are going along with Kåñëa.’ (saha) 
f) anv (upa) arjunaà yoddharaù—‘All the fighters are inferior to Arjuna.’ (hina) 
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g) hari-bhaktim anu sukham—‘Hari-bhakti is the cause of happiness.’ (hetu) 
III) Båhat 1059: 

atir atikramaëe 
‘Ati is also Kåñëa-pravacanéya when it is used in the sense of atikrama, surpassing, excelling.’ 
a) Ex: sarvän ati räjate kåñëaù—‘Kåñëa is beyond everyone.’ 
(sarva takes dvitéyä because is in yoga with the Kåñëa-pravacanéya ati, which means here 
‘excelling’.) 
IV) Båhat 1060: 

kälädvanor atyanta-vyäptau dvitéyä, apavarge tu tåtéyä 
‘When there is atyanta-vyapti (complete pervasiness), words meaning käla (time) and adva (path) 
takes dvitéyä; but if there is apavarga, they take tåtéyä. 
(apavarga conveys the idea that the accomplishment of the action is simultaneous to the 
achieviment to the result.) 
a) Examples: 
∗ saväyur viñëu-bhaktaù—‘All his life, devotee of Viñëu.’ 
(sarva means ‘atyanta-vyapti’; sarväyuù—dvitéyä brahma-liìga; äyus—käla-väci)  
∗ yämaà hari-püjakaù—‘He worships Hari during a yäma (three hours).’ 
(yäma—käla-väci; atyanta-vyäpti is implyed) 
∗ sarva-dinaà hari-naivedayam—‘Offering to Hari during the whole day.’ 
(dina—käla-väci; atyanta-vyäpti is implied) 
∗ koçaà yamunä kuöilä—‘Yamunä is sinuous for a koça (two miles).’ 
(koça—adva-väci)  
∗ Ex. of apavarga: 
aho-rätrais catuù-ñañöhyä sarvam adhyaiñöa madhavaù—‘Mädhava studied everything during sixty-
four days and nights.’ 
(There is apavarga because Mädhava got the result of his studies; ahaù-rätraiù —tåtéyä). 
 

575 

Ai>aTaAaidi>aYaaeRGae iÜTaqYaa ))575)) 
 abhita-ädibhir yoge dvitéyä 

abhitaù-ädibhiù—with the abhita-ädis (abhitaù, etc.); yoge—in yoga, connection; dvitéyä—dvitéyä. 
The words in yoga with abhitaù, etc. take dvitéyä. 
 
I) The abhita-ädis: 
abhitaù—all around hä—expression of lamentation, pain and 
paritaù—  ”      ”         Disapproval 
ubhayataù—on both sides upary upari—near 
sarvataù—all around adhy adhi—      ” 
samayä—near adho ’dhaù—   ” 
nikañä—    ” antareëa—without 
dhik—expression of disapproval antarä—between 
II) Examples: 
∗ nikaña kåñëaà gopäù—‘The gopas are near to Kåñëa.’ 
∗ hä kåñëa-vimukham— ‘Ah!, Kåñëa’s non devotee’ (disapproval) 
∗ dhik kaàsam— ‘Damn Kaàsa!’ 
∗ upary upari sarvaà hariù—‘Hari is near everything.’ 
∗ adho ’dho govardhanaà våkñäù—‘Near Govardhana there are trees.’ 
∗ antareëa harià na sukham—‘Without Hari there is no hapiness.’ 
∗ antara tvaà maà hari—‘Between you and me, Hari.’ 
 

576 
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SahaQaŒrPa[DaaNae Ta*TaqYaa ))576)) 
 sahärthair apradhäne tåtéyä 

saha-arthaiù—with the sahärthas (words meaning saha, ‘with’, etc.); apradhäne—in apradäna (the 
words which do not refer to primary agent in the execution of the kriyä); tåtéyä—tåtéyä. 
With words meaning saha, the apradhäna takes tåtéyä. 
 
I) The sahärthas: saha, samam, särddam, säkam, sayuù. 
II) The primary agent or doer is called pradhäna-kartä, and one who accompanies the pradhäna is 
called apradhäna. For example in ‘Balaräma goes to Yamunä with Kåñëa’, Balaräma is pradhäna 
and Kåñëa is the apradhäna. (Here both are equally performing the kriyä of going). But in 
‘Yaçodä churns yogurt with Kåñëa’, Yaçodä is the pradhäna, and Kåñëa is the apradhäna, but here 
only Yaçodä is doing the kriyä. 
III) The meaning of saha is of two types: First — when the kriyä, the guëa and the dravya is 
equally shared by the apradhäna and the pradhäna; Second — when the apradhäna is just existing 
along with the pradhana without performing any kriyä, or sharing any guëa or dravya. 
a) Examples of the first type: 
∗ kåñëaù rämeëa saha kréòati—‘Kåñëa is playing with Bälaräma.’ (Both share the kriyä equally). 
∗ rämeëa saha sundaraù kåñëaù—‘Kåñëa is beautiful, as well as Bälaräma.’ (Both share the guëa of 
beauty equally). 
∗ rämeëa saha goman kåñëaù—‘Kåñëa is the owner of the cows, with Bälaräma.’ (Both share the 
dravya, the cows, equally). 
b) Examples of the second type: 
∗ kåñëo ganena saha nåtyaà karoti—‘Kåñëa is dancing with a song.’ 
∗ vaiñëavaù kértanena saha nåtyaà karoti— ‘The Vaiñëava is dancing with the kértana.’ 
∗ bala-kåñëena saha dadhi mathnati yaçodä—‘Mother Yaçodä is with Bala-Kåñëa churning yogurt.’ 
IV) Båhat 1063: 

tulyärthaù ñañöhé ca, tulopamäbhyän tu ñañöhye ca 
‘Words in yoga with the tulya-arthas take ñañöùé or tåtéyä; but if the tulyärtha is tulä or upamä, only 
ñañöhé is used.’ 
a) Tulya means equal, similar; tulä, equality, resemblance; upamä, comparison, equality, 
resemblance. 
b) Examples:  
∗ rämeëa tulya kåñëaù or rämasya tulya kåñëaù—‘Kåñëa is equal to Räma.’ 
∗ rämasya tulä lakñmaëaù—‘Lakñmaëa is equal to Räma.’ 
 

577 

ivXaezl/+a<aa Ta*TaqYaa ))577)) 
 viçeña-lakñaëä tåtéyä 

viçeña-lakñaëä—special characteristic by which the particular object is unmistakely recognized; 
tåtéyä—tåtéyä. 
After special characteristic tåtéyä is used. 
 
I) Ex: kausthubhena bhagavantam ädräkñit—(lit.) ‘By the kausthuba gem he saw the Lord’ or ‘By 
the kausthuba gem he was able to recognize the Lord when he saw Him.’ 
 

578 

Pa[k*-TYaaid>YaSTa*TaqYaa ))578)) 
 prakåty-ädibhyas tåtéyä 

prakåty-ädibhyaù—after the prakåtyädis (see note I); tåtéyä—tåtéyä. 
After the prakåtyädis tåtéyä is used. 
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I) The prakåtyädis: prakåti, präyaù, gotra, sama, viçama, dvi-droëa, païcaka, sahasra, and other 
words given in the examples. 
II) Examples: 
∗ prakåtyä kåñëaù—‘Black by nature’ or ‘Atractive by nature.’ 
∗ jätyä gopälaù—‘Cower by caste.’ 
∗ januñä karuëaù—‘Merciful by birth.’ 
∗ rämeëa anujaù—‘Because of Räma, he (Lakñmaëa) is the younger brother.’ 
∗ nämnä arjunaù—‘Arjuna by name.’ 
∗ ätmanä dvitéyaù—‘Second to the soul.’ 
∗ sabhävena udäraù—‘Generous by svabhäva (his own nature).’ 
∗ prayena vaiñëavaù—‘Generally he is a vaiñëava.’ 
∗ gotreëa gargyaù—‘By gotra he is Gargya.’ 
 

579 

YadQaRMaNYataSMaaÀTauQas ))579)) 
 yad-artham anyat tasmäc caturthé 

yad-artham—for which purpose; anyat—other; tasmät—after that; caturthé—caturthé. 
The object for which another thing is used takes caturthé. 
 
I) Examples: 
∗ maläyai tulasé—‘Tulasi for mala.’ 
∗ randhanäya yamunodakam—‘Yamunä water is for cooking.’ 
∗ hari-prétaye harià bhajati—‘He worships Hari for the satisfaction of Hari.’ 
∗ har-bhaktiù sukhäya kalpate—‘Hari-bhakti is for hapiness.’ 
∗ seväyai govindaà yati—‘The act of going is done for the sake of sevä.’ 
∗ pakäya vrajati—(lit.) ‘He goes for cooking’ (The act of going is done for the act of cooking.) 
II) Båhat 1068: 

utpätena jïäpyäc caturthé 
‘That which can be inferred by an omen takes caturthé.’ 
∗ vätäya kapilikä vidyut—The meaning is that if one see a kapilika lightning in the sky that 
indicates that there is going to be a storm. 
∗ ätapäya lohiné vidyut—‘A lohini lightning indicates drought.’ 
III) Båhat 1069: 

tumv-anta-kriyä-antare gamye tat-karmaëaç caturthé 
‘The karma of tumu-anta takes caturthé if this tumu-anta is tacitly expressed.’ 
(tumu-anta is a dhätu in which the pratyaya tum[u] is applied. Tum[u] expresses the bhäva of the 
dhätu, which can be translated as infinitive.) 
∗ kåñëäya gokulaà yati—‘He goes to Gokula for Kåñëa.’ Here the tumu-anta dhätu is tacit. If the 
tumu-anta dhätu were to be made explicit, the sentence would be: kåñëäya drastuà gokulaà yati, 
or kåñëäya sevituà gokulaà yati, which means that  he goes to Gokula to see Kåñëa or to serve 
Him. 
 

580 

NaMaAaidi>aYaaeRGae cTauQas ))580)) 
 nama-ädibhir yoge caturthé 

nama-ädibhiù—with the namaù-ädis; yoge—in yoga; caturthé—caturthé. 
Words in yoga with namaù, etc. takes caturthé. 
 
I) The namaù-ädis: namaù, svähä, svasti, svadhä, vañaö, alam, samartha, prabhu, paryäpta. 
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II) Examples: 
∗ kåñëäya namaù—‘Obeisances are payed to Kåñëa.’ 
∗ kåñëäya svasti—‘Let there be all auspiciousness to Kåñëa.’ 
∗ govindäya svähä—‘To Govinda I am offering.’ 
∗ pitåbhyaù svadhä—‘To the pitås I am offering.’ 
∗ kåñëaù kaàsäya alam (or samartha, prabhu, or paryäpta)—‘Kåñëa is able to Kaàsa’, ‘Kåñëa is 
enough for Kaàsa’. 
III) Sometimes namaù is put in samäsa with [òu]kå[ï] and the dhätu namaskå is formed. With this 
dhätu the karma must take dvitéyä. 
∗ kåñëaà namaskaromi—‘I pay obeisances to Kåñëa.’ 
∗ But kåñëäya namaù karomi—‘I pay obeisances to Kåñëa.’ 
 

581 

var<aaQaeR Tvl/MYaaeGae Ta*TaqYaa ))581)) 
 väraëärthe tv alam-yoge tåtéyä 

väraëa-arthe—in the sense of väraëa, obstructiong, restraining ; tu—but ; alam-yoge—in yoga with 
alam; tåtéyä—tåtéyä. 
 
But in yoga with alam in the sense of varaëa, tåtéyä is used. 
 
I) This sütra takes precedence over 580, regarding alam. 
II) Ex: alam kåñëa-vaimukhyena— (lit.) ‘No more with this turning away from Kåñëa’, or ‘Enough 
with this turning away from Kåñëa’. 
 

582 

cTauQas ihTaaÛQaŒ" ))582)) 
 caturthé hitädy-arthaiù 

caturthé—caturthé; hitä-ädi-arthaiù—hitä (beneficial) and other words with same meanings. 
Word in yoga with the hitä-ädi-arthas take caturthé. 
 
I) Examples: 
∗ sarvasmai hitä hari-bhaktiù—‘Hari-bhakti is beneficial for everyone.’ 
∗ haraye baliù—‘Offering for Hari.’ 
 

583 

AaiXaiz cTauQas ku-Xal/aÛE" ))583)) 
 äçiñi caturthé kuçalädyaiù 

äçiñi—in blessings; caturthé—caturthé; kuçala-ädyaiù—with the kuçalädis. 
Words in yoga with kuçalam (auspiciousness), etc. take caturthé when the sentence expresses the 
sense of blessings. 
 
I) The kuçalädis: kuçalam, äyuñyam, maìgalam, bhadram, çam, nirämayam, prayojam, arthaù. 
II) Ex: vaiñëaväya kuçalaà bhuyat—‘Let there be auspiciousness for the Vaiñëava.’ (same 
meaning with maìgalam, bhadram, and çam.) 
 

584 

GaMYaSYa YabNTaSYa k-MaR<aae_iDak-r<aaÀ Pa&cMaq ))584)) 
 gamyasya yab-antasya karmaëo ’dhikaraëäc ca paìcamé 
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gamyasya—of a word which should be understood by context, tacit; yab-antasya—of a dhätu 
ending in kådanta pratyaya ya[p]; karmaëaù—after karma; adhikaraëäta—after adhikaräëa; ca—
and; paìcamé—païcamé. 
Païcamé is used after the karma and adhikaräëa of a tacit dhätu ending in ya[p]. 
 
I) Brief explanation about ya[p]: 
The kådanta pratyaya ya[p] is a replacement (adeça) of [k]tvä. It is applied when the dhätu is 
preceded by Upendra. 
These pratyayas are used when there are two kriyäs performed by the same kartä. [k]tvä and ya[p] 
are applied to the first kriyä. 
a) Example with [k]tvä: 
bhakto gétäà paöhitvä jïänaà labhate—‘The devotee after having studied the Gétä gets 
knowledge.’ 
b) Example with ya[p]: 
kåñëa-rüpaà samdåñya arjunas tuñyati—‘After having seen Kåñëa’s form Arjuna feel satisfaction.’ 
([k]tvä and ya[p] are treated in more detail in kådanta section, 612.) 
II) Example of the sütra: 
govardhanät prekñate kåñëaù—‘From Govardhana, Kåñëa sees.’ 
(govardhanät is Paëcamé by 584) 
In this sentence the implicit yab-anta dhätu might be: 
∗ govardhanam äruhya—‘After climbing Govardhana’ (here govardhanam is the karma of the 
yab-anta ‘äruhya’.)  
∗ or govardhane upaviñya—‘After sitting in Govardhana’ (here govardhane is the adhikaräëa of 
the yab-anta ‘upaviñya’. When the yab-antasya is not used, then Govardhana takes païcamé.) 
 

585 

ANYaaQaaRidi>aYaaeRGae PaÄMaq ))585)) 
 anyärthädibhir yoge païcamé 

anya-artha-ädibhiù—after the anyärthädis (anya and words with similar meanings); yoge—in yoga; 
païcamé—païcamé. 
After words in yoga with anyärthädis, païcamé is used. 
 
I) The anyärthädis: anya, bhinna, itara, pratyogi, åte, arat (far or near), the arabhyärthas (arabhya, 
and words meaning ‘beginning’), dhik-çabdas (words indicating direction, even if they are used in 
different sense.) 
II) Examples: 
∗ anyaù kåñëät—‘Other than Kåñëa.’ 
∗ bhinno rämät—‘Different from Räma.’ (Same meaning: itara and pratyogi.) 
∗ arat våndävanät—‘Near to Våndävana.’ 
∗ (dik-çabda) pürvaà vrajät—‘East of Vraja.’ 
  rämaù kåñëät pürvaù—‘Räma is before Kåñëa.’ 
  prag dina-katipayät—‘A few days before.’ 
III) From Candra-sütram: 

åte dvitéyä ca 
‘In yoga with åte, dvitéyä is also used.’ 
Ex: (Bg 11.32) åte ’pi tväà navaviñyante sarve—‘Except for you, all will not continue existence.’ 
IV) Båhat 1073: 

apa-pari-yuktät païcamé varjane 
‘Païcamé is used after a word in yoga to apa or pari, when the meaning is varjana (exclusion).’ 
a) Ex: apa (or pari)vaikunthät saàsärù—‘Away from Vaikuntha there is saàsära.’ 
V) Båhat 1077: 
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äì-yuktät païcamé maryäda-abhividhyoù 
‘Païcamé is used after a word in yoga with ä[ì], in the sense of maryäda (limit—but not including 
the limit itself) and abhividhi (limit—including the limit itself).’ 
a) Examples: 
∗ ä sägaräd gaìgä gacchati—‘The Ganges goes up to the ocean.’ (maryäda) 
∗ ä samastäd viñëuù vyäpnoti—‘Viñëu pervades everything.’ (abhividhi) 
VI) Båhat 1079: 

yataù kälädhvanor mänaà tasmät païcamé,  
kälät tu saptamé, adhvana prathamä ca 

‘The point from which time or path are measured takes païcamé, but the time and path 
themselves take saptamé. The path can also take prathamä.’ 
a) Examples: 
∗ çayanyäù prabhodhané mäsa-catuñöaye—(lit.) ‘From Çayani Ekadaçi, Prabhodani Ekadaçi in four 
months.’ 
∗ ravi-väsarät çukra-väsaraù païca-dineñu—(lit.) ‘From Sunday, Friday in five days.’ 
∗ mathuräyäù govardhano yojana-dvaye (or yojana-dvayam)—‘From Mathurä to Govardhana 
there are two yojanas.’ 
 

586 

Pa*Qa&NaaNaaYaaeGae PaÄMaq Ta*TaqYaa c ivNaaYaaeGae iÜTaqYaa c ))586)) 
 påthaì-nänä-yoge païcamé tåtéyä ca vinä-yoge dvitéyä ca 

påthak-nänä-yoge—in yoga with påthak  or nänä (both meaning without, exclusion); païcamé—
païcamé; tåtéyä—tåtéyä; ca—and; vinä-yoge—in yoga with vinä (other); dvitéyä—dvitéyä; ca—also. 
Words in yoga with påthak or nänä take païcamé or tåtéyä, and words in yoga with vinä take 
dvitéyä, as well as païcamé or tåtéyä. 
 
I) Examples: 
∗ påthak kåñëät or påthak kåñëena—‘Without Kåñëa.’ 
∗ vinä kåñëät, vinä kåñëena or vinä kåñëam—‘Other than Kåñëa.’ 
 

587 

heTaaeSTa*TaqYaa ))587)) 
 hetos tåtéyä 

hetoù—after hetu (note I); tåtéyä—tåtéyä. 
The word which indicates hetu takes tåtéyä. 
 
I) Hetu means ‘cause’ (phala-siddhau yogya hetuù—‘Hetu is that which is capable of producing the 
effect’). If there are various causes but one wants to refer to a particular result, then that will take 
tåtéyä. 
II) Examples: 
∗ kåñëena saù sukham asti—‘By Kåñëa, he is happy.’ 
∗ çraddhayä hari-bhaktiù—‘By çraddha, there is Hari-bhakti.’ 
III) Båhat 1082: 

åëät païcamé 
‘After words meaning åëa (debt), païcamé is used (even if åëa is hetu).’ 
a) Ex: bhakti-laväd (åëa) hariù baddho bhavati—‘By a moment of devotional service, Lord Hari is 
bound.’ 
IV) Båhat 1083: 

guëäd dhetoù païcamé tåtéyä vä 
‘If the hetu is guëa-väci, both tåtéyä or païcamé can be used.’ 
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∗ avaiñëavatvät (or avaiñëavatvena) saàsäré—‘ Because of not being a Vaiñëava he is in the cicle of 
birth and death.’ 
a) Besides the definition in note I, there is another difinition of hetu: avyabhicareëa jïäpakaç ca 
hetuù—‘Hetu is also that which is always an indication of something else.’ 
∗ govardhane kåñëaù asti, sarva-akarñi-veëu-çabdät (or çabdena)—‘Kåñëa is in Govardhana, 
(why?) because of the all atracting sound of the flute.’ 
∗ atra kåñëo na asti, anuphalabdheù (or anuphalabdhyä)—‘Kåñëa is not here, (why?) because of 
anupalabdhi (He is not seen, He is not found...).’ 
b) If instead of guëa, the hetu refers to a dravya (substance), it takes païcamé. 
∗ parvato ’yam vahninän dhumät—‘This mountain has fire, (why?) because of smoke.’ 
V) Båhat 1084: 

rädhä-gopé-saàjïäbhyäm tu na païcamé 
‘If hetu is rädhä-saàjïa or gopé-saàjïa, païcamé is not used.’ (Only tåtéyä is used.) 
a) This sütra modifies sütra 587 IV. 
b) Examples: 
∗ çré-kåñëa-kåpayä sukham—‘Happines due to the kåpä of Çré Kåñëa.’ 
∗ çré-kåñëa-madhuryä sukham—‘‘Happines due to His madhuré, sweetness.’ 
VI) Båhat 1085: 

hetu-çabda-prayoge hetau ñañöhé 
‘When the word hetu itself is used along with a word which indicates the hetu, ñañöhé is used after 
both words.’ 
∗ kåñëasya hetor vasati—‘He lives for the sake of Kåñëa.’ 
a) If hetu is part of a samäsa, then ñañöhé is applied after the samäsa: 
∗ prema-hetoù kåñëaà bhajati—‘Due to prema, he worships Kåñëa.’ 
VII) Båhat 1086: 

kåñëa-näma-yoge nimitta-karaëa-hetv-arthäd dvétéyä-varjaà  
sarva-viñëubhaktayaù 

‘In yoga with kåñëa-näma, after nimitta, karaëa, or hetu-artha, any Viñëubhakti can be used, except 
dvitéyä.’ 
∗ kåñëo mathuraà gataù—‘Kåñëa has gone to Mathurä.’ kià nimittam—‘Why?’ or ‘For what 
reason?’ 
Optional forms: kena nimittena, kasmai nimittaya, kasmät nimittät, kasya nimittasya, or kasmin 
nimitte. 
VIII) Båhat 1088: 

düra-antika-artha-bahir-yoge ñañöhé païcamé ca, düra-antika-arthebhyo  
dvitéyä-tåtéyä-païcamé-saptamyo näma-mätra-arthe 

‘Words in yoga with düra, antika, or bahis take païcamé or ñañöhé (but düra and antika themselves 
can take dvitéyä, tåtéyä, païcamé, or saptamé in the meaning of näma-mätra.)’ 
a) Examples: 
düram (or düreëa, düräd, dure) vrajasya (or vrajad) tiñöhanti pulindaù—‘The Pulindas stay far 
from Vraja.’ 
[Näma-mätra here shows that the meaning of düra does not change when different Viñëubhaktis 
are applied. It means ‘far’ with any form. The dvitéyä, tåtéyä, païcamé, or saptamé Viñëubhaktis do 
not indicate karma, karaëa, avadhi or adhikaräëa in this case.] 
∗ antikam (or antikena, antikäd, antike) vrajasya (or vrajäd) vasanti brahmaëaù—‘The brahmaëas 
live near Vraja.’ 
 

587a 

SaaMaaNYaTaae ivXaezSYa iNaÖaRr<ae zïq SaáMYaaE, ivXaezTaêeTPaÄMYaev 
 sämänyato viçeñasya nirddhäraëe ñañöhé saptamyau,  

viçeñataç cet païcamy eva 
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sämänyataù—from samänya (a common category); viçeñasya—of viçeña (a specific individual or 
group); nirddhäraëe—in the particularization, ascertainment, or selection; ñañöhé-saptamyau—
ñañöhé or saptamé; viçeñataù—from peculiar category; cet—if; païcamé—païcamé; eva—only. 
(1st. part) In the selection of viçeña from samänya, ñañöhé or saptamé is used after the samänya. 
 
I) Examples: 
∗ yadünäà (yaduñu) våñëayaù çreñöhäù—‘Amongst the Yadus, the Våñëis are the best.’ 
(In this example the Yadus are the sämänya, the Våñëis are the viçeña, that you want to select from 
the amongst the Yadus. Therefore ‘the Yadus’ takes ñañöhé or saptamé.) 
∗ (Bg 7.3) manuñyäëäm sahasreñu kascit yatati siddhaye—‘Amongst thousands of men, one 
endeavors for perfection.’ 
(Here sahasreñu is the sämänya and kascit the viçeña. saptamé has been used.) 
∗ siddhänäà kascin mäà vetti tatvataù—‘Amongst those who have achieved perfection, hardly 
one knows me in truth.’ 
(Here siddhänäm is the sämänya, and kascit the viçeña. ñañöhé has been used.) 
 
 
(2nd. part) If the viçeña is selected from a viçeña category, païcamé is used after the category. 
 
I) Ex: mathurä çraudhnebhya äòhyatarä—‘The people of Mathurä are richer that the people of 
Çraudhna.’ 
(The use of païcamé here indicates that the Çraudhna people are already rich, they have this 
special characteristic—viçeñataù, but still the people of Mathurä is richer.) 
 

587b 

o¢-SYa YaSYa i§-Yaak-al/ae_NYaSYa i§-Yaavk-aXaSTaSMaaTSaáMaq 
 uktasya yasya kriyä-kälo ’nyasya kriyävakäças tasmät saptamé 

 
uktasya—of the ukta-käraka; yasya—of such käraka; kriyä-kälaù—the time when a particular 
activity is performed; anyasya—of another käraka (regardless whether it is ukta or anukta); kriyä-
avakäçaù—the possibility of a second activity; tasmät—after that (after the kriyä-käla); saptamé—
saptamé. 
 
(lit.) Saptamé is applied after kriyä-käla of the ukta-käraka which have the kriyä-avakäça of 
another käraka. 
 
I) When the activity done by the ukta-käraka takes place, and simultaneously another activity of 
another käraka is also tanking place, the activity of the ukta-käraka takes saptamé. 
II) This usage is also called Locative Absolute. In Sanskrit is usually referred as sati saptamé. It is 
so called because the word sati (kådanta form of the dhätu as+ [ç]at[å] pratyaya+ svädi ëi) is 
implicit. 
III) Example: 
a) gävaù tiñöhanti; kåñëo gäyati—‘The cows stand; Kåñëa sings.’ 
(gävaù is ukta-kärta) 
These two sentences can be connected like this: 
yadä gävaù tiñöhanti tavä kåñëo gäyati—‘When the cows are standing, Kåñëa is singing.’ 
The sütra says that the kriyä-käla (tisthanti) takes saptamé, but the kriyä, which is äkhyäta, cannot 
take svädis. Therefore the kriyä has to be turned to näma by kådanta suffix. When the kriyä is 
made kådanta, it becomes an adjective of the ukta-käraka, and it takes saptamé along with the 
ukta-käraka. The two sentences in the example take the following form: 
goñu tiñöhantiñu kåñëo gäyati—‘When the cows are standing, Kåñëa sings.’ 
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b) gä duhyante; kåñëo gäyati—‘The cows are being milked; Kåñëa sings.’ 
(gäù is ukta-karma) 
These two sentences can be joined: 
yadä gä duhyante tadä kåñëo gäyati 
Or applying sütra 587b: 
goñu duhyamänasu kåñëo gäyati—‘When the cows are being milked, Kåñëa sings.’ 
c) (SB 1.3.43) kåñëe sva-dhämopagate puranärko ’dhunoditaù—‘Now, after Kåñëa has gone to His 
abode, the puräëa-arka has arisen.’ 
 

588 

iNaiMataaTk-MaRSa&YaaeGae SaáMaq ))588)) 
 nimittät karma-saàyoge saptamé 

nimittät—after the cause or reason (motive); karma-saàyoge—when there is karma-saàyoga, 
conjunction with karma; saptamé—saptamé. 
When the nimitta (cause or reason) of an activity is indicated simultaneously with the karma of 
that activity, the nimitta takes saptamé. 
I) Ex: saurabhye tulasià jighrati—‘Because of the fragrance, he smells tulasi.” 
(The nimitta, or the motive, is that he wants to smell the fragrance; and the karma is tulasé.) 
 

Acyutädis 
 

I) In Käraka-prakaraëam the meaning of the Viñëubhaktis is elucidated. As explained before the 
Viñëubhaktis are of two kinds: svädis and tibädis. In the previous sections, the use of the svädi 
Viñëubhaktis are explained. Now the tibädi Viñëubhaktis are explained (The meaning of the 
tibädis was summarily explained in Äkhyäta-prakaraëam — 243-252.) 
 

588a1

vTaRMaaNae_CYauTa" 
 vartamäne ’cyutaù 

vartamäne—in vartamäna; acyutaù—Acyuta. 
In vartamäna, Acyuta is used. 
 
I) Although usually translated as Present tense, vartamäna includes the following specific 
conotations: 
a) vacana-sama-kälatve—the kriyä takes place at the same time that the description is given.  
Ex: vaiñëavo vadati—‘The Vaiñëava is speaking.’ 
b) tri-käla-bhäveñu sadä-tanatve—the kriyä exists always in the three phases of time: past, present 
and future. 
Ex: bhagavän viräjate—‘Bhagavän exists.’ (By this definition of vartamäna it is understood that 
Bhagavän exists eternally.) 
c) bahu-kälatve—the kriyä has been taken place since a long time. 
Ex: gaìgä sravati—‘The Ganges has been flowing (for a long time.)’ 
d) tat-caritatve—the kriyä expresses the nature or character. 
Ex: bhakto bhagavantaà püjayati—‘The devotee worships Bhagavän.’ (This is the nature or habit 
of the devotee, therefore even if he is not doing the worshiping at that particular moment, this 
statement is always correct.) 
e) paunaù punye ca—the kriyä is repeated again and again. 
Ex: tväm eva påcchati hariù sakhi mad-viloke—‘O sakhi, after seeing me, Hari only asks about you 
again and again. 

                                                 
1 Båhat 1102 
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II) Båhat 1106: 
parokñänadyatana-bhute ’dhokñajaù 

‘Adhokñaja is used for past tense when it does not include the same day, and the activity is not 
witnessed by the speaker.’ 
(The additional information here is that Adhokñaja should be used for anadyatana bhüta-käla, the 
past tense not including the same day.) 
Ex: våndävane kåñëas cikréòa—‘Kåñëa played in Våndävana.’ 
a) Pürva-pakña (opposite argument): Since Adhokñaja describes an activity which has not been 
witnessed by the speaker how it can be used by uttama-puruña? As in a sentence: aham uväca—‘I 
spoke.’ 
The explanation is that due to certain emotional conditions the person may not be aware of his 
acts, as for example in the following sentence: 
hari-prema-matto ’haà kià vilaläpa—‘Being intoxicated by Hari-prema what did I say? 
 
 
 
III) Båhat 1108: 

purä-yoge bhüteçvarädi-trayam acyutaç ca 
‘In yoga with püra (formerly), Bhüteça, Adhokñaja or Acyuta can be used.’ 
Ex: iha purä kåñëo ’kriòat (Bhüteçvara)—‘Formerly Kåñëa played here.’ 
The sentence has the same meaning if Bhüteça (akéòét), Adhokñaja (cikréòa), or even Acyuta, in 
the sense of past (kréòati), are used. 
 

589 

SMaeNa YaaeGae TvParae+ae caCYauTa" ))589)) 
 smena yoge tv aparokñe cäcyutaù 

smena—with sma (particle that when it is joined to Acyuta gives the sense of past tense); yoge—in 
yoga; tu—but (it should be anyadyatäma, not in the same day); aparokñe—even if it is not seen; 
ca—and; acyutaù—Acyuta. 
In yoga with sma, whether parokña or aparokña, only Acyuta is used for anyadyatäma Past 
tense. 
 
I) Ex: bhajati sma kåñëam—‘He worshiped Kåñëa.’ 
II) If the words püra and sma are used in the same sentence, sütra 589 takes precedence over 588a 
III. 
Ex: paçyati sma püra rämam—‘In ancient times he saw Räma.’ 
III) Båhat 1110: 

praçnasyuttare nanuyoge bhüteçv acyuto, nu-näbhyäà vä 
‘When there is praçna-uttara (answer to a question), in yoga with nanu, then Acyuta is used for 
any past tense. But in yoga with nu or na, this rule is optional.’ 
Examples: 
The question: apaçyaù kåñëam?—‘Did you see Kåñëa?’ 
∗ nanu paçyämi—‘Yes, I saw Him.’ 
∗ nu paçyämi or nu apaçyam—‘Yes, I saw Him.’ 
∗ na paçyämi or na apaçyam—‘No, I did not see Him.’ 
 

590 

YaavTPaUra>YaaMaCYauTa" k-dak-ihM>Yaa& k-iLk-ê ))590)) 
 yävat-püräbhyäm acyutaù kadä-kahimbhyäà kalkiç ca 

yävat-püräbhyäm—with yävat and püra; acyutaù—Acyuta; kadä-kahimbhyäm—with kadä and 
kahim; kalkiù—Kalki; ca—also. 
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In yoga with yävat or püra, only Acyuta is used for future tense (bhaviñyat-käla), but in yoga 
with kadä or kahim, Acyuta, Kalki, and Balakalki can all be used for bhaviñyat-käla. 
 
I) Examples: 
∗ yävat paçyämi kåñëam—‘For sure I will see Kåñëa.’ 
∗ püra paçyämi kåñëam—‘Soon I will see Kåñëa.’ 
∗ kadä paçyämi kåñëam—‘When will I see Kåñëa?’ (Acyuta) 
Options: kadä drakñyämi kåñëam (Kalki) or kadä drañöasmi kåñëam (Balakalki). 
II) Båhat 1114: 

kià-katara-katamair lipsäyäï ca te 
‘In yoga with kim, katara, or katama, either Acyuta, Balakalki, or Kalki can be used when there is 
lipsä (the desire to obtain something.)’ 
a) Ex: Somebody wants to see Kåñëa, therefore he asks: 
kaù kåñëaà darçayati—‘Who will show Kåñëa?’ (Acyuta) 
Options: kaù kåñëaà darçayiñyati (Kalki) or kaù kåñëaà darçayitä (Balakalki). 
III) Båhat 1118: 

vartamäna-sämépye varatamänavad vä bhüte bhaviñyati ca 
‘For near past or near future, the dhätu is optionally used as vartamäna (Acyuta).’ 
Examples: 
∗ Question: kadä tvaà kåñëam adrakñéù—‘When did you see Kåñëa?’ (past) 
Answer: eña paçyämi—‘I just saw Him.’ (Acyuta) 
∗ Question: kadä tvaà kåñëam drakñyasi—‘When will you see Kåñëa?’ (future) 
Answer: eña paçyämi—‘I will see Him very soon.’ (Acyuta) 
IV) Båhat 1126: 

iccha-arthäd vartamäne vidhy-acyutau 
‘If an iccha-artha dhätu is used, then both Vidhi and Acyuta can be used in vartamäna-käla 
(present).’ 
(iccha-artha dhätu—a dhätu in the sense of ‘desiring’)  
Ex: icchet kåñëam* (Vidhi) or icchati kåñëam (Acyuta)—‘He desires Kåñëa.’ 
*(not ‘He should desire Kåñëa’) 
V) Båhat 1127: 

iccha-artha-dhätu-sattve,  
vidhi-nimantraëa-amantraëa-adhéñöi-sampräçna-prärthaneñu ca  

vidhi-vidhätärau 
(1st part) ‘When an iccha-artha dhätu is used, the main dhätu is put in Vidhi and Vidhätå.’ 
(2nd part) ‘Vidhi and Vidhätå is also used when the meaning is vidhi, nimantraëa, amantraëa, 
adhéñöi, sampräçna, or prärthana.’ 
a) (1st part) Ex: icchämi kåñëaà paçyeyam (Vidhi) or icchämi kåñëaà paçyäni (Vidhätå)—‘I wish 
to see Kåñëa.’ 
b) (2nd part) Meanings and examples: 
∗ vidhi—(to give an instruction) sva-våtià kuryät (or karotu) kåñëaà bhajet—‘One should do his 
own duty and one should worship Kåñëa.’ 
∗ nimantraëa—(to engage somebody in a particular activity because the scriptures prescribe such 
activity) iha bhuïjithäù (or bhuìkñva) vaiñëava—‘O Vaiñëava, please come and eat here.’ 
∗ amantraëa—(to invite according own’s desire) iha äséthäù —‘Please come and sit here.’ 
∗ adhéñöi—(to request respectfully) guro mäà kåñëaà upadiçeù (or upadiña)—‘O guru, please 
instruct me about Kåñëa.’ 
[In yoga with sma, in the sense of adhéñöhi, only Vidhätå is used.  
Ex: kåñëaà bhaja sma—‘Please worship Kåñëa.’]  
∗ sampräçna—(to ask permision) kià gétäm adhéyéya çré-bhagavatam—‘Should I study the Gétä or 
the Çré Bhagavata?’ 
∗ prärthana—(to pray) labheya (or labhetäm) hari-bhaktim—‘May he obtain Hari-bhakti.’ 
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VI) Båhat 1128: 
praiña-atisarga-prapta-kälatveñu vidhätå-viñëukåtyau 

‘When there is praiña, atisarga, or prapta-käla, then Vidhätå or Viñëukåtya can be used.’ 
a) Meanings and Examples: 
∗ praiña (preraëa—setting in motion, urging, impelling, commanding, appointing, encouraging, 
giving inspiration to work, etc.) kåñëaà bhaja tvam—‘You must worship Kåñëa.’ 
∗ atisarga (permission) kämaà bhaja tvaà kåñëam—‘Yes, as you desire, worship Kåñëa.’ 
∗ prapta-käla (appropriate time) kåñëa-bhaktau kälas te präptaù kåñëaà bhaja—‘Your time for 
Kåñëa-bhakti has come, now do your bhajana.’ 
b) Viñëukåtya (kådanta pratyayas used in the sense of vidhi, etc.: tavya, ähiya, yat, kyap, nyap, 
kelimä) kåñëaù bhajanéya tvaya—‘Kåñëa must be worshiped by you.’ 
VII) Båhat 1131: 

arha-çaktyor vidhi-viñëukåtya-tåëaù 
‘In the sense of arha (deserving, qualification) and çakti (power, capability), either Vidhi, 
Viñëukåtya, or can be used.’ 
Examples: 
∗ (arha) kåñëo rukminim udvahet—‘Kåñëa is qualified to marry Rukmini.’ 
∗ (çakti) kåñëo rukminim haret—‘Only Kåñëa has the power to take Rukmini away.’ 
∗ (Viñëukåtya) rukminé kåñëena udvodhavya (or udvahanéya, hartavya, haranéya)  
∗ (tåë pratyaya) kåñëo rukminim udvoòhä (or hartä) 
VII) Båhat 1133: 

mäì-yoge sarva-apavädi bhüteçaù 
‘In yoga with mä[ì], Bhüteça is sarva-apavädi.’ 
a) The explanation is that if mä[ì] (no) is used, Bhüteça is the apaväda of everything, that is, 
Bhüteça is used to express any of the other tenses and moods, from Acyuta to Ajita. 
Ex: ma kåñëaà parityakñi—‘Don’t give up Kåñëa.’ 
(parityakñi—Bhüteça of pari.tyaj[a] — according to Båhat 422, at-pratiñedho ma-mäsma-yoge—
‘The particle a[t] used in past tense is not applied when the dhätu is in yoga with ma and mäsma.’) 
VIII) Båhat 1134: 

mäsma-yoge bhüteçvaraç ca 
‘In yoga with mäsma, only and Bhüteçvara are used.’ 
Ex: mäsma kåñëaà tyakñiù (Bhüteça) or mäsma kåñëaà tyajaù (Bhüteçvara)—‘Don’t give up 
Kåñëa.’ 
IX) Båhat 1136: 

api-jätvor yoge garhäyäm acyutaù 
‘In yoga with api and jatu, when these words have the meaning of garhä (disaproval), Acyuta is 
used.’ 
(Only Acyuta is used, even if the kriyä is bhüta or whatever.) 
Ex: api bhavän avaiñëavaà çräddhe bhijayati—‘Why are you feeding a non-Vaiñëava in the 
Çräddha ceremony?’ 
 

Special Use of Atmapada and Parapada 
 

590a1

iHaÙy o>aYaPaid>Yaae <ae" k-Ta*RGaaiMai§-Yaaf-le/ 
 ïidbhya ubhayapadibhyo ëeù kartå-gämi-kriyä-phale 

ïidbhyaù—after dhätus in which ï is it; ubhayapadibhyaù—after ubhayapada dhätus; ëeù—after 
ëyanta dhätus; kartå-gämi-kriyä-phale—when the result of the kriyä is going to kartä. 

                                                 
1 Båhat  1152 
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After ïit dhätus,  ubhayapada dhätus, and ëyanta dhätus, ätmapada Viñëubhaktis are applied 
in kartå-gämi-kriyä-phala. 
 
I) The terms ‘ätmapada Viñëubhaktis’ are implied from previous sütra na Båhat. 
II) Examples: 
∗ atithiù pakaà kurute—‘The guest is doing the cooking.’ (Here it is undestood that the guest is 
cooking for his own sake — he is not cooking for the household. But if one says ‘atithiù pakaà 
karoti’ it would mean that he is cooking for others, because there is no kartå-gämi-kriyä-phala.) 
∗ yajïaiù karmiëa indraà yajante—‘With yajïas the karmés worship Indra.’ (Those who are 
offering the sacrifice will get the phala, result.) 
∗ viñëumitro vaiñëavena bhikñaà karayate—‘Viñëumitra makes the Vaiñëava do the bhikña, 
colection.’ (Here the result is going to the prayojaka-kartä, Viñëumitra. But if ‘karayati’ is used 
instead of ‘karayate’, the idea is that Viñëumitra is sending the Vaiñëava to do the bhikña, but 
Viñëumitra is not going to keep it to himself, he is going to give it to the Deity.) 
∗ When the idea of kartå-gämi-kriyä-phala is explicit in the sentence, parapada can be used with a 
ëyanta dhätu. 
Ex: viñëumitra äcärya-pakaà vaiñëavena karayati—‘‘Viñëumitra makes the Vaiñëava do the 
cooking for the äcärya.’ 
III) Båhat 1153: 

çabda-antara-dyotite tu tat-phale syad vibhäñayä 
‘If in the sentence there is a word which specifically indicates for whom is the result of the activity, 
then ätmapada is optional.’ 
Ex: sva-arthaà kåñëaà yajate or sva-arthaà kåñëaà yajati—‘He worships Kåñëa for his own 
benefit.’ 
IV) Båhat 1154: 

dhätoù kriyä-vyatéhäre 
‘In kriyä-vyatihära (a interchange or reprocity of a activity) the dhätu takes ätmapada.’ 
Ex: vyatisiïcate—‘He is throwing holi (and also receiving)’ 
(The dhätu sic[ir] is originally parapada.) 
V) Båhat 1158: 

ner viçaù 
‘After Upendra ni, viç[a] takes ätmapada.’ 
Ex: niviçate—‘He retires.’ 
VI) Båhat 1159: 

vi-paräbhyäà jeù 
‘After vi and parä, ji takes ätmapada.’ 
Ex: vijayate—‘He vanquish’; paräjjayate—‘He defeats.’ 
VII) Båhat 1160: 

kréïaù pary-ava-veù parät 
‘After pari, ava, and vi, kré[ï] takes ätmapada.’ 
Ex: parikréëite, avakréëite— ‘He hires’; vikréëite—‘He sells.’ 
VIII) Båhat 1163: 

nauteù, påccheç ca äì yadi pürvataù 
‘After Upendra ä[ì], dhätus nu and påcch[a] takes ätmapada.’ 
Ex: änute—‘He cries’; äpåcchate—‘He begs for permission.’ 
IX) Båhat 1164: 

anv-äì-paribhyaù kréòaç ca 
‘After anu, ä[ì], and pari, kréò[å] takes ätmapada.’ 
Ex: anukréòate, äkréòate, parikréòate 
X) Båhat 1165: 

samo ’kujana iñyate 
‘After sam, kréò[å] also takes ätmapada, but the meaning should not be kujana, to make sounds.’ 
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Ex: saìkréòate—‘He plays together’. But saìkréòati sakataù—‘The bullock cart makes sounds.’ 
(parapada) 
XI) Båhat 1166: 

çakeù san-antät påcchäyäm 
‘The dhätu çak[a] takes ätmapada after applying san (513), when it is used in the sense of påccha 
(inquiry).’ 
Ex: hari-bhaktià çikñate—‘He inquires about Hari-bhakti.’ 
XII) Båhat 1171: 

stho nirëétau prakäçane pratijïäyäm 
‘Sthä takes ätmapada in the sense of nirëéti (decision), prakaçana (make known, manifest), and 
pratijïä (make promise).’ 
Examples:  
∗ vaiñëava-äcärya vicäri tiñöhate—‘He decides about vaiñëava-äcärya.’ 
∗ kåñëäya tiñöhate gopé—‘The gopé makes Kåñëa to know that she is waiting for Him.’ 
∗ kåñëaà paramä tiñöhate—He is making a promise (assuring with certainty) that Kåñëa is the 
best.’ 
XIII) Båhat 1172: 

pra-ava-sam-veç ca 
‘After pra, ava, sam and vi, sthä also takes ätmapada.’ 
Ex: pratiñöhate, avatiñöhate, samtiñöhate, vitiñöhate 
(Here there is no adhikära of nirëéti, prakaçana and pratijïä — XII) 
XIV) Båhat 1173: 

atha udo ’n-urddhva-ceñöane 
‘After ud, in the sense of an-urddhva-ceñöana, sthä is also ätmapada.’ 
(an-urddhva—not upwards; ceñöana—physical activity) 
Examples: 
∗ hari-seväyäm uttiñöhate—‘He becomes enthusiastic for Hari-sevä.’ 
∗ (counter example) äsanäd uttiñöhati kåñëaù—‘Kåñëa stands up from His äsana.’ 
XV) Båhat 1174: 

deva-arcä-saìgati-kåti-maitréñu pathi kartari mantrasya karaëatve ca akarmatve ca upa-
pürvakät 

‘After upa, sthä takes ätmapada if the meaning is deva-arcä (worshiping God), saìgati-kréti 
(meeting), or maitri (friendship). The same also occurs when the word ‘pathin’ is the kartä of the 
sentence, or ‘mantra’ is the karaëa, or if upa.sthä is akarmaka.’ 
Examples: 
∗ bhakto harim upatiñöhate (deva-arcä)—‘The bhakta worships Hari.’ 
∗ gaìgä yamunäm upatiñöhate (sangati-kréti)—‘The Gaìgä meets the Yamunä.’ 
∗ arjunaù kåñëam upatiñöhate (maitri)—‘Arjuna befriends with Kåñëa.’ 
∗ pantho mathuräm upatiñöhate (pathi kartari)—‘The path goes to Mathurä.’ 
∗ vaiñëavo mantreëa kåñëam upatiñöhate (mantrasya karaëatva)—‘The Vaiñëava, by mantra, 
attains Kåñëa.’ 
∗ harir anuvrate upatiñöhate—‘Hari gives mercy (stands near) to the surrendered soul.’ 
XVI) Båhat 1175: 

samaù påcchati-gam-åcchi-svå-çrubhyo vettitas tathä dåço ’rteç ca akarmakatve 
‘After sam, the dhätus pracch[a], gam[ÿ], åcch[a], svå, çru, vid[a], dåç[ir] and å take ätmapada in 
kartå-väcya, when they are used as akarmaka.’ 
XVII) Båhat 1176: 

äì-pürvät tu yamer haneù 
‘After Upendra ä[ì], the dhätus yam[a] and han[a] take ätmapada when they are used as 
akarmakas.’ 
Ex: äyacchate; ähate. 
XVIII) Båhat 1177: 
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ud-vibhyäà tapateù 
‘After ud and vi, tap[a] takes ätmapada in akarmaka.’ 
Ex: uttapate, vitapate. 
XIX) Båhat 1179: 

präder üha-asyatibhyäà vä 
‘After the prädis or Upendras, the dhätus uha and as[a] take ätmapada optionally.’ 
(List of the 20 prädis under sütra 281.) 
XX) Båhat 1180: 

hvaù sam-ni-vy-upataù sadä 
‘Hva always takes ätmapada if it is preceded by sam, ni, vi or upa.’ 
XXI) Båhat 1181: 

ähvaù sparddhe 
‘Ähva (ä[ì].hva) in the sense of sparddha (compete, challenge, try to control, overpower) takes 
ätmapada.’ 
XXII) Båhat 1190: 

jïo ’karmaka-apahnava-arthataù 
‘Jïä takes ätmapada when it is akarmaka or used in the sense of apahnava (conceal).’ 
Examples: 
∗ gaìgä-jalasya jänéte (akarmaka)—‘He is considering it as if it were gaìgä-jala.’ 
∗ tattvam upajänéte (apahnava-artha)—‘He conceals the truth.’ 
XXIII) Båhat 1191: 

sam-pratibhyäà samutkaëöhä-pürvaka-smaraëaà vinä 
‘After sam and prati, jïä takes ätmapada, except when the meaning is samutkaëöhä-pürvaka-
smaraëa (remembering with great eagerness.)’ 
Examples: 
∗ samjänéte bhaktaà hariù—‘Hari makes a promise to the devotee.’ 
∗ (counter-example) harià samjänäti bhaktaù—‘The devotee remembers the Lord with great 
eagerness.’ 
XXIV) Båhat 1192: 

yatna-upasäntvana-jïäna-bhäsaneñu upamantraëe vimatau cäpi vadateù 
‘In the sense of yatna (enthusiasm), upasäntvana (pacifying), jïäna (knowledge), bhäsana 
(enlightenment), upamantraëa (taking in private), and vimati (quarrel or difference of oppinion), 
vad[a] takes ätmapada.’ 
Examples: 
∗ bhaktau vadate vaiñëavaù (yatna)—‘The Vaiñëava is very enthusiastic in bhakti.’ 
∗ harir bhaktän upavadat (upasäntvana)—‘Hari consoles the bhaktas.’ 
∗ bhakto harià vadate (jïäna)—‘The devotee speaks properly to the Lord.’ 
∗ harir bhaktau vadate (bhäsana)—‘Hari enlightens bhakti.’ 
∗ harir gopém upavadate (upamantraëa)—‘Hari talks to a gopé in private.’ 
∗ vivadante tarka-niñöhaù (vimati)—‘The logicians are arguing with each other.’ 
XXV) Båhat 1194: 

anor akarmakät tatra 
‘After anu in the sense of akarmaka, vad[a] also takes ätmapada.’ 
Ex: anuvadate çré-çukasya sutaù—‘Suta Gosvämé is repeating what he heard from Çukadeva 
Gosvämé.’ 
XXVI) Båhat 1195: 

vipraläpe vibhäñayä 
‘In vipraläpa (opposing statements), vad[a] takes ätmapada optionally.’ 
Ex: vipravadante (or vipravadanti) smartäù—‘The smarta brähmaëas speak opposing statements.’ 
XXVII) Båhat 1199: 

udaù sakarma-carateù 
‘After ud, car[a] takes ätmapada if it is sakarmaka.’ 
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Ex: uccarate karmo viñëubhaktaù—‘Viñëubhakta transcends karma.’ 
XXVIII) Båhat 1200: 

tåtéyä-yogataù samaù 
‘After sam in yoga with a word in tåtéyä, car[a] takes ätmapada.’ 
Ex: rathena saïcarate hariù—‘Hari goes with the chariot.’ 
XXIX) Båhat 1203: 

atha små-jïä-paçyaténäà sanaù 
‘After san (sananta) små, jïä and dåç[ir] take ätmapada.’ 
Ex: susmürñate, jijïäsate, didåkñate.  
XXX) Båhat 1208: 

an-avane bhunakteù 
‘Bhuj[a] takes ätmapada when it does not mean avana (protection).’ 
(Bhuj[a] (rudhädi) has two meanings: protecting and eating.) 
Examples: 
∗ bhuìkte, upabhuìkte. 
∗ (counter-example) bhunakti påthivià rämaù—‘Räma protects the earth.’ 
XXXI) Båhat 1213: 

apäd vadaù 
‘After Upendra apa, vad[a] takes ätmapada, if there is kartå-gämi-kriyä-phala (590a).’ 
Ex: apavadate—‘He spreads rumors (in his favor).’ 
XXXII) Båhat 1215: 

jïa upendra-vinä-bhävät 
‘Jïä takes ätmapada if it is not preced by Upendra and there is kartå-gämi-kriyä-phala.’ 
Examples: 
∗ kåñëaà jänéte bhaktaù—‘The bhakta knows Kåñëa.’ (The bhakta gets the benefit of the kriyä). 
∗ (counter-example) gopaù kåñëasya gäà jänäti—‘The gopa knows the cow of Kåñëa.’ 
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